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Preface to Ruth 


The Book of Ruth is read on Shavuos. Several reasons have 
been suggested for this. Avudraham, the famous fourteenth-century 
Spanish authority on the liturgy, is the source of two basic reasons, 
namely, that the barley harvest which is the background to the 
story makes it appropriate for the harvest festival of Shavuos, and 
also that Ruth's conversion to Judaism is an appropriate parallel to 
the Festival which itself celebrates Israel's acceptance of the Torah 
through a process of ritual conversion. 

The Midrash [Yalkut Shimoni] observes that the trials and tribu¬ 
lations of Naomi and Ruth leading up to Ruth's conversion and 
acceptance of her lot within the Jewish community illustrates the 
thought 'that the Torah is not won without suffering and poverty.' 
Rav Zeira remarked (Midrash Rabbah, Ruth 2:15) that the book 
contains no laws of the pure or impure, no forbidden or permitted 
matter. Why was it then written? To teach us how great is the 
reward of those who bestow kindness on others. For we see that 
the foundation of Jewish monarchy with the birth of King David 
was the direct outgrowth of ton kindness, which was the prominent 
characteristic of both Ruth and Boaz, the ancestors of David. Thus 
there is a similarity between Megillas Ruth and the Torah which 
is replete with laws based on lovingkindness. Always intent on 
the minutest point of interest, the Rabbis have observed that the 
numerical equivalent of the Hebrew word nn is 606 which, with the 
seven Noachide laws, add up to 613, the sum total of the mitzvos in 
the Torah. 

In addition to the above, there are those who show the connec¬ 
tion of this book to Shavuos through the relationship of Ruth, the 
ancestress of King David. For tradition has it that King David was 
born and died on Shavuos. 

It is clear that the wealth of reasons submitted to justify the 
reading of the Book of Ruth on Shavuos are all valid and serve as a 
loving tribute to the inspiring story it tells. 
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Ruth nn 


Chapter I K 


1. And it happened 
in the days when the Judges judged, 1 
that there was a famine in the land, 
and a man 2 of Bethlehem in Judah went 
to sojourn 3 in the fields of Moab 4 ; 

he with his wife and two sons. 

2. The man's name was Elimelech, 
his wife's name was Naomi, 5 
the namefs] of his two sons, 
were Machlon and Kilyon, 
Ephrathites 6 from Bethlehem in Judah; 
they came to the Moabite country 

and remained there. 7 

3. Elimelech, Naomi's husband died, 8 
and she was left with her two sons. 
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1 There are various views in the Midrash regarding the exact date of this narrative. The Talmud (Mesechet Bava 
Bathra 91a) states in the name of Rav that the story of Ruth occurred before the reign of King Saul, when the Jews 
were ruled by Judges, and specifically at the time of Ivtzan, the successor to Yiftach {see Judges 12:8). The Sages 
identify Ivtzan as Boaz, a central figure in Megillas Ruth. 

2 The word tf’X denotes an important person, as the Targum translates, "Gavra Rabbah" a great man. Elimelech 
was certainly of importance as a man of great wealth. 

3 The reasons for his leaving were his meanness and selfishness. He was afraid that the hungry people would 
come to him for help— Rashi. Nevertheless there is one redeeming feature, because he set out merely to sojourn 
temporarily until the famine was over, and not with the intention of settling there permanently. 

4 Elimelech's sin was compounded by his going to Moab. Had he gone to another land, his sin would not have 
been so great, for Moab was detested by God, as Scripture relates, "No Ammonite or Moabite shall enter into 
the congregation of Adonoy—forever" (Deuteronomy 23:4). It says also, "You shall not seek their peace or their 
well-being all your days forever" (Deuteronomy 23:7).— Iggeres Shmuel 

5 Naomi means pleasant or sweet. Her name typified her deeds, which were pleasant. 

6 They came from Ephrath, which was the original name for Bethlehem (see Genesis 35:19, 48:7). According 

to the Targum the word is translated as masters , (p^l). 

7 Although they had intended to sojourn there temporarily (see note 3), they decided to remain in permanent 
residence.— Malbim 

8 Not from old age or sickness, but as the result of Divine punishment for leaving the Holy Land and remaining 
in Moab. 
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4. They married Maobite women, 9 nib#? onV wtyn .n 
one of whom was named Orpah, 3$3S nnR3 DttJ 
and the name of the second Ruth, 10 nVJ n*3$rj D#1 
and they lived there about ten years. 11 :D*3tt? 3$?3?5 DU? 13tf?*1 

5. They both died; OTPJtf’0} in£*1 ,3 

Machlon and Kllyon, p*V31 JlVn® 
the woman was bereft of her two sons 3*3*7* *3tt?8 3$N3 hx$31 

▼ «lV T I /• I • T • IT “ T ■ " 

and of her husband. ;3tt?*NB1 

it • r* 

6. She then arose with her daughters-in-law, 12 rpflVjl Vl*3 .1 

in order to return from the fields of Moab 3N1B *3t£?B 3tt?fl1 

AT J** t • T CT“ 

for she had heard in the fields of Moab 3X18 33tL?3 h3?Btt? *3 

T j** I • T I IT <* 

that Adonoy had cared for His people 13 1&3?"n8 Hill* TED - *? 

to give them food. jonV onV nnV 

° V IT (,V ▼ T 

7. She left the place bipan']!? Kim .1 
where she had been, nSl^Tirpn “IttJN 

T T T 1 IT J 1 . 1 *1 

accompanied by her two daughters-in-law, 383? 3*11^3 *FlttJl 

and they took the road 11T73 333*731 
to return to the land of Judah. J3TI3* JHN"Vx 31tt?V 

IT I I VyV V v, T 

8. Naomi said to her two daughters-in-law, rPfiVj 'bXt P5NFI1 

'Go, return, 333$ H33 1 ? 

T I TIJ” 

each of you to her mother's home; 38N n*3V 3$N 
may Adonoy deal kindly with you 303 0383? 313* tf?J?* 

II 1 I V V V T • «T I Tj— 

as you have dealt with the dead 14 D'narrQy Dn'tPy “l$N3 

i v « •• — • *y • »| jv -l i— 

and with me. 15 ! V T83?1 

I* T * I 

9 The sons sinned even more grieviously in taking Moabite wives. It should be noted that only after their 
father's death did the sons marry women who were not of their faith. Most probably, Elimelech would not have 
tolerated such action.— Alshich 

10 According to tradition, Ruth and Orpah were the daughters of Eglon, King of Moab (see Mesechet Sanhedrin 
105b). 

11 This confirms the view that they had given up all thought of returning to the land of Israel .—Malbim 

12 The resolve to leave their ill-fated domicile was equally shared by them all, because in their minds their evil 
fortune was bound up with their present luckless abode.— Malbim 

13 She heard this from the Jewish travellers and peddlers who had brought merchandise to sell in Moab.— Midrash 

14 By concerning yourselves with their burial (shrouds etc.) and by not remarrying.— Midrash-Targum 

15 By renouncing the marriage settlement which you could have legally claimed and by caring for my basic 
necessities.— Midrash-Targum 
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9. May Adonoy grant you 
that you may find [security] rest 
each in the home of her [new] husband"; 

she kissed them 
and they wept aloud. 

10. And they said to her, 
"We will return with you to your people." 16 

11. And Naomi said, 
"Turn back my daughters, 
why should you come with me? 
Am I likely to have more sons in my womb, 
that they may be your husbands? 

12. "Turn back, my daughters, go [your way], 
for I am too old to have a husband. 
Even if I could say: T have yet hope/ 
even if I were to have a husband tonight— 
and even if I were to bear sons— 

13. Would you wait for them 
until they were grown to manhood? 
Would you shut yourselves in for them, 
denying yourselves to marry another?— 

No, my daughters, 
my distress is great on your account, 17 

for against me is directed 
the hand of Adonoy." 

14. They wept loudly again, 
Orpah kissed her mother-in-law, 18 
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16 From this declaration, Naomi understood that their desire was only to settle among the Jews but not to 
accept their religion by converting .—Malbim 

According to Alshich, however, she understood them to convey a strong desire to convert, and accept the God 
of Israel. 

17 Because when I see your bereavement, I am reminded that my sons died a tragic death because of you. 

18 Scripture reveals no more of their parting—no words of farewell—only the kiss. Orpah was one of the tragic 
figures who needed but a little more resolution at the critical moment, and for lack of it, shut themselves out from 
the covenant and sank back to a world of idolatry and immorality. 
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but Ruth did ding to her. 

15. And she [Naomi] said to her, 
"See, your sister-in-law has gone back 
to her people and to her god; 19 
return along with your sister-in-law." 

16. But Ruth said, 
"Do not urge me to desert you, 
to turn away from you. 
For wherever you go, I shall go, 
where you lodge, I will lodge, 
your people are my people, 
and your God, is my God. 

17. Where you die, I will die 
and there I shall be buried; 
so may Adonoy do to me—and even more— 
if anything but death separate me from you." 

18. [And when] she saw 
that she was determined to go with her, 
she refrained from further discussion with her. 

19. So the two of them went on 20 
until they came to Bethlehem; 
and on their arrival in Bethlehem 
the whole city was astir on their account, 21 

and the women remarked, 
"Is this [really] Naomi." 22 

20. She said to them. 
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19 This would seem to indicate that she had renounced her previous intention to convert. 

20 Ruth's determination was so strong that she is ranked equally with Naomi, and despite leaving her home 
and family, she went with the same strength of soul and purpose as Naomi .—Rashi 

21 Although the text makes it clear that the commotion was due to the arrival of Naomi, the Aggadah says that 
the wife of Boaz was being buried that very day and the city had gathered to attend her funeral. 

22 The shock and surprise was elicited by the tragic reversal of fortune that struck the eye with such force. Here 
was an old woman, weary and worn, with every mark of sorrow and suffering. Could this be the wealthy lady of 
past glory they had known a decade ago .—Midrash 
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"Do not call me Naomi [sweet or pleasant] ’’0173 ’V nJKTpPT^R 

1 r 1 A* TUT v* T yVIt • “ 

but call me Mara [embittered one], 'V T ]iOp 

for most bitterly has God dealt with me. HKJD ’V 'yp Tprj" 11 ,? 

21.1 had gone forth full 23 HKVq ^ »N3 

but Adonoy has brought me back, empty 24 ; HllTJ ’JjJ'ttJrj Djp’TJ 

why call me Naomi, ’’ftW ’V lUNIpR REV 

1 • TIIT * T <VII • ▼ jT 

when Adonoy has testified against me 25 *3 Hjy hllTR 
and the Almighty [has brought] 

catastrophe upon me?" PVjTjn 
22. Thus did Naomi return, SttJRI .33 

• TIIT T JT“ 

and Ruth, the Moabitess, n*3RiSn RHl 

«T • “I I “ I 

her daughter-in-law, with her, R&y HR 1 ?? 
they who had returned— natfn 

1 TvT “ 

from the fields of Moab 3R10 ’HtPO 

AT J** I ♦ 

and they arrived in Bethlehem Dfl^ R'B W3 HSHI 
at the start of the barley harvest. iD v iSJ(V TXp rVjiR3 

Chapter II 3 j?"lD 

1. And unto Naomi there was .k 

• TUT t I 

a kinsman on her husband's side, rutf’KV vi\h 

T • I J- 

a man of power and substance, "11331 

of the family of Elimelech, , »]Vb ,, Vn RnBUJEB 
and his name was Boaz. 26 JTlfa iOttfa 

“ 1 W I 

2. Ruth, the Moabitess, said n*3Nifin nn < h»Xrn .3 

T ■ “I l “ V " 

to Naomi, ’’OWVn 

• TIIT IV 

"Let me go now to the field hnton xrnsVx 

° V T “ <T T I 1“ 

and glean among the stalks, behind one iflR D* ,t ?3ty3 TOjpVR! 

23 With an abundance of wealth, blessed with a husband and family. 

24 Widowed and childless, lonely and poor. 

25 The Almighty has testified that I have sinned .—Rashi 

26 The Talmud suggests that Elimelech, Salmon, (the father of Boaz), Peloni-Almoni, (the anonymous relative 
mentioned in Chapters 3 and 4) and Naomi's father were all sons of Nachshon ben Aminadav. Thus Boaz was a 
cousin to Naomi (see Mesechet Bava Bathra 91a). 
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in whose eyes I will find favor"; TJTV 2 |n"KX!DX * 110 $ 
and she said, "Go, my daughter." PH? ’jjV nV *lDXFn 

3 . So she went, and came Ni 3 Fn T]Vfil ,Jl 
and gleaned in the field, nitVJ WpVni 
behind the harvesters; D*HX’pn *HniJ 

a 1 i It ■ v M *i r 

[and as Divine fate decreed] she happened 

upon that parcel of land mtvn npVn 
belonging to Boaz, TV*iV 

who was of the family of Elimelech. \ nnstfsa ntf x 

1 »v rv • vi j -l • • cv *t 

4 . Behold Boaz arrived from Bethlehem 27 DlV? IV 2 D K 2 103*713111 

V V J m ‘ • T« " ** • I 

and he said to the harvesters, D*HXil?V * 1 &NP 1 
"Adonoy be with you." DD 73 V rn!"P 

1 1 AV ▼ ■ JT I 

and they responded, "Adonoy bless you." tHTiTJ ▼] 3 ' 13 , j 1 V VlfiNPl 

5 . Boaz said to his attendant, liVjV TVS * 1 SNP 1 *71 

-it-1 - 

who was in charge of the harvesters, D*HXij?n*Vy 3 X 371 
"to whom does this maiden belong ?" 28 IHNtfTl 7 V 1 V 371 '’fiV 

a I “ yT*U““ V I 

♦ 

6 . And the attendant answered— *lV 3 n JV’! *1 
he who was in charge of the harvesters— D'HXipn’Vy 3 X 371 

and he said, * 1 &X *1 

A“ 

'She is a Moabite girl, X’fl n* 3 Xi» mV 3 

° • T • “I I ■*▼“11“ 

who returned with Naomi '’fcVD'DV 7131071 

V* TUT I' TjT - 

from the fields of Moab." J 3 X 1 & H(S>» 

IT J" I • 

7 . And she did say, *T 

"Please allow me to glean X 3 “ 71 Dj?V$ 
and gather among the sheaves, D^DVS ‘’fiDDXl 
behind the harvesters"; DnxipTl nflX 

A* C ll “ v*—II” 

so she came and has remained liJDVni Xi 3 fil 

-I l“l“ j T “ 

from early morning until now TiriSriVl TKI 3 

27 He returned to his fields following the mourning period for his wife (see Chapter 1:19 and notes thereto). 

28 The interest of Boaz was aroused by her intelligent and modest behavior. She would only pick up the ears of 
grain when two of them fell from the reapers' hands but not if three fell, as the Halacha prescribes. —Mishna Peak 
6:5. Moreover, She never stooped over immodestly to take the gleanings, but would gather them either standing or 
squatting. —Midrash 



Ruth 2:7-12 


3 *" 1:3 nn 



staying at home only a short time/ 

8. Then Boaz said to Ruth, 
"Listen well, my daughter, 
do not go to glean in another field, 
and do not go away from here, 29 
but keep close to my maidens. 30 

9. Keep your eyes on the field 
where they are harvesting, and follow them. 

I have ordered the lads 
not to disturb you; 
and when you are thirsty, go to the jugs 

and drink from [the water] 
which the lads have drawn/ 

10. She then fell on her face, 
prostrating herself on the ground, 

and said to him, 
"Why have I found favor in your eyes, 
that you should take notice of me, 
though I am a foreigner?" 

11. Boaz answered 31 and said to her, 
"It has been fully reported to me 
all that you have done for your mother-in-law 

since your husband's death, 
how you left your father and mother 
and the land of your birth, 
and went to a people 
you had never known before. 

12. May Adonoy reward your deed, 
may you be given full recompense 
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29 Here Boaz indicates that she shouldn't even glean in one of his other fields .—Malbim 
10 These were maidens who followed behind the harvesters and bound the sheaves. 

31 The word |yn, usually indicates raising the voice. Boaz spoke for all to hear. He wanted everyone to know of 
Ruth's noble deeds and dedication to Naomi. 
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from Adonoy, God of Israel, 'np: oys 

for you have come to seek refuge nlDn|? nX3"*l^fl 
under His wings [protection]." !VD33"nnR 

13. Then she said, HfiXFlf *J* 

* m w 

"I have found favor in your eyes, my lord, ‘’ITTN ^*¥2 |n‘KX&K 

for you have comforted me, ‘Oltortt '2 
and have spoken m3"T *01 

r ▼ ii* • j* t 

to the heart of your handmaid, ^nns^ aV'Vy 
though I cannot even be considered TOHN N7 , 53N1 
as one of your handmaidens." HnX3 

1 If.* | • W“ “ I 

14. And Boaz said to her at mealtime, VbNH TV3 H*? h&N*®! .T 

V T J** I • ▼ V “ 

"Come here and partake of the meal, 32 on^rna nVsxi bVn ’tya 

r V V “ I • I I J- T , “I l» <* 

and dip your bread in the vinegar." 33 p)!?n3 ’JJRS fiVstt*] 

But she sat besides the harvesters, 34 Ttffc 3^H1 

and he handed her some roasted grain; nV"ti33*l 

she ate and was satisfied, VdNPH 

w" I * “ “ J “ 

and left some over. npHI 

15. And when she arose to glean, tij?VV Ojjfil *10 

Boaz ordered his lads, saying, i&NV TH¥3"nX TV3 'hjPl 
"Let her glean even among the sheaves, 35 upVri ona»n ra oa 

° ° K— I Is** j- 

and do not humiliate her." 36 tnw’Van xVi 
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16. And also let [some sheaves] fall for her 37 aV iVtfrrVtf Dai .to 
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even from the bundles, D* , n22frrifc 
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and leave them for her to glean, HDpVl DR3TV1 

° VT M ♦ I jV I - "II” 

and do not rebuke her. J33*VlMn XVl 
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17. So she gleaned in the field 'till evening 2*iyn""T¥ rntPS .T* 


32 She had modestly taken a seal at the foot of the lable and he invited her to sit with him at the head of the 
table .—Malbim 

33 Vinegar or sour wine in hot weather is particularly beneficial to allay thirst, and to cool the body. It is a 
popular, refreshing beverage for those who toil in extremely hot climates. 

34 She modestly declined the honor of sitting at the head of the table .—Alshich 

35 Boaz instructed them to let her glean even among the sheaves which the poor are not legally entitled to. 

36 By telling her that she is not entitled to glean from the sheaves. 

37 Let them fall for her, in a manner that will permit her to gather them before anyone else. 
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and she milled that which she gleaned, 
and produced about an ephah of barley. 38 
18. She carried it and went into the city. 

Her mother-in-law saw 
what she had gleaned, 
and she took it out [to show her] 
and she gave her what she had left over 

after eating her fill. 39 
19. Her mother-in-law said to her, 
"Where did you glean today, 
and where did you work? 
Blessed be he that took note of you." 
So she told her mother-in-law 
about whom she had been working with, 

and she said, 
"The name of the man 
with whom I worked today, is Boaz." 
20. And Naomi said to her daughter-in-law, 

"Blessed be he of Adonoy, 
Who has not abandoned His kindness 
with the living and with the dead." 

And Naomi said to her, 
"The man is related to us, 
he is one of our [near] kinsmen." 40 
21. And Ruth the Moabitess said, 41 
"What is more, he said to me: 


$ nx b'anrn 
nD’xa vn 

I* I /T ** I VI- 

T$n xiam xtem .rr> 

• T j T “ T • “ 

nrrian xnm 

VT “I - 

nttpVnuJx nx 

T V -I J“ 

xxim 

mnimtf x nx nVinn' 
insntoa 

IT I T • 

nrrian pi 1 ? ‘hax'rn .d** 

T •! T V - 

bi*n nopV nb^x 

- i i u-« 

wibv mxi 

• r tit i 


Iv" 1 ” /• i 

nrrianV nam 

T -I I- J** “ - 

ibv nnU?y-nu?x nx 

* T I IT V -I <** 

naxm 

• a ™ 

* 

itoxn du? 

• T «*• 

:tv‘ 3 Di»n isv wtoy nu?x 

- I V “ » * * I * T V *J 

anVaV ’bin naxrn .a 

T T - I • TUT - 

nilr 1 ? ton iima 

T I- I / T 

lion 3 tvx^ nu?x 

I ” J“ T I V -I 


D’nsn-nxi D^nn-nx 


V* - I* 


rbi 73 nV naxm 

• TUT JT V X “ 

itotoi b*? ainp 
wn utotan 


V** -I I 


n*a*oan nn naani 

AT * “I l “ J V v - 

^X “IDX _,, 3 I D3 

- J- T I* j— 


.HD 


38 An ephah equals ten omen . One omer is sufficient for a day's food for a person. See Exodus 16:16 regarding the 
Mannah which provided an omer for each person. An ephah was thus a very substantial amount. 

39 From the meal given her by Boaz. 

40 The literal translation of is, one of our redeemers. A Vfltu had both rights and duties. He had the right 

of buying or redeeming the property which his impoverished kin was forced to sell. It was also his duty to redeem 
his relative who sold himself as a slave because of poverty. 

41 She is referred to here as a Moabitess to indicate that she had not strictly followed Boaz' advice. He told her 
to stay close to his maidens, while she said "to my lads ."—Midrash 
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'Stay close to my lads rfrn* dmv?5-dv 

until they have finished iy 

all my harvesting/" 

22. Naomi said to her daughter-in-law, Ruth, anVs nn-VK 19 % .as 

"It is best for you, my daughter, ’R? 310 
that you go forth with his maidens, ’xyn td 

so that they will not encounter you '•□"lySS’ kV> 

1 1 KT I I • y t 

in a different field." 42 nnN mtt?3 

r* - jv t i 

23. So she kept close to the maidens of Boaz, tyS p§“JR1 *55 

to glean [with them] 

until the end of the barley harvest D*iyfrn"V3tj? HiV^“iy 
and of the wheat harvest, D’Onn TXpl 

A* * I” J* ll 

and she [continued] to live atfni 
with her mother-in-law. :nni»rrnN 

IT -I 

Chapter III 2 J7*19 

1. Naomi, her mother-in-law, said to her, 43 anian ’ssi aV nakni .k 

at -| j* TUT vT V j * 

"My daughter, I shall seek security for you, 44 nl3S ^3 

which will be good for you. 45 :ijV“30” 

2. Now, Boaz, our kinsman, 13AS1S Ty*3 KVrj fifty 1 «3 
with whose maidens you have been, rnln^-nK mja 

behold, he will be winnowing the barley Slit KlfrnSfl 

on the threshing floor, tonight. ttV’Vn D’iS^a jirn^ 

3. Bathe and scent yourself, PD01 I PlXim .2 

1 I I “ T I I j“ TI 

dress yourself in your finest garb, IpVy RDtyl 


42 It would be considered a discourtesy if they would meet you in another's field after taking their favors and 
hospitality. 

43 Now that the harvest was over and Boaz had not yet indicated a desire to marry Ruth, Naomi decided to 
bring matters to a head. She was moved by her desire that Ruth find a home befitting her worth and character. 

44 A woman has no security until she marries. As Ruth had no mother to guide her, Naomi considered it to be 
her obligation. 

45 Not so much in the material as in the spiritual sense. Only a righteous. God-fearing husband, with a genuine 
understanding of human nature, and the quality of kindness and generosity, is able to bring spiritual happiness to 
his wife. These qualities were abundant in Boaz. 
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and go down to the threshing floor, 
but do not identify yourself to the man 
until he has finished eating and drinking. 

4. And when he lies down, 
take note of the place 
where he lies, 
and go in, uncover his feet, 46 

and lie down; 
He will tell you 47 
what you are to do." 
5. She answered her, 
"All that you say to me, I will do." 
6. So she went down to the threshing-floor, 48 

and did exactly 
as her mother-in-law had bidden her. 

7. When Boaz ate and drank 
and his heart was jubilant, 
he went to lie down 
at the far end of the grain heap; 
and she came in softly, 
uncovered his feet, 
and lay down. 
8. And it was at midnight, 
that the man was startled and turned about— 

and behold— 
there was a woman lying at his feet. 49 
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46 When a brother refuses to be 0919 , to enter into a levirate marriage with his childless brother's widow, he 
must perform a ceremony which involves the removal of his shoe (Deuteronomy 25:5=10). Naomi suggested 
that Ruth remove his shoes to remind Boaz of his moral obligation to marry her, as the nearest of kin .—Malbim 

47 This word ion in this phrase, has been translated He because it refers to God. Naomi tells Ruth that God will 
prompt her to speak and act properly. 

48 Only after reaching the threshing floor did she do as Naomi had told her. This saved her from the curious 
glances which a festively attired and perfumed woman would attract. When she reached the threshing floor, she 
followed Naomi's bidding and dressed herself in her best finery and scented herself with perfume.— Rashi, Malbim 

49 According to Ibn Ezra , he recognized her as a woman by her voice as she may have whispered, "Don't be 
afraid." He may also have distinguished her face or clothing in the light of the moon. 
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9. And he said, "Who are you?" 

And she answered, 
"I am Ruth, your handmaid; 
spread your mantle over your handmaid, 50 

for you are a near kinsman." 51 

10. He then said, 
"Blessed be you of Adonoy, my daughter, 
your latest act of kindness has excelled 

your earlier kindness, 52 
since you did not go [seek] 
after the youngfer] men, 
whether poor or rich. 
11. And now, my daughter, fear not; 
whatever you ask, I will do for you, 

for it is known 
to all [who sit] in the gate 53 of my people, 
that you are a virtuous woman. 
12. Now, though it is true 
that I am a near kinsman, 
yet there is a kinsman 
who is even closer than I. 54 
13. Stay the night; 
and in the morning— 
if he will redeem you— 
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50 Spread your mantle over me as a token of marriage, and then take me as your wife with a proper wedding 
ceremony, [chupah ].—Rashi and others 

51 It was, therefore, his legal right and duty to redeem her husband's estate (Leviticus 25:25). She then proceeds 
to ask him to acquire her, too, so that the name of the departed might be perpetuated with his property .—Rashi 

52 When you abandoned your home and fortune to attach yourself to your mother-in-law. Your willingness 
now to marry an older man in order to perpetuate the name of your late husband is a great sacrifice on your 
part.— Alshich, Ratbag 

5J The gate in Biblical times, was the gathering point for those who assembled in the city. Boaz sought to 
reassure Ruth that the elders would not try to dissuade him from marrying a Moabite woman. They know you to 
be a woman of virtue .—Malbim 

54 He was a brother of Elimelech, whereas Boaz was only a nephew .—Rashi 
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well and good, let him redeem you, 
but if he does not wish to redeem you, 

then I will redeem you, 
as Adonoy lives 55 — 
lie here until the morning." 
14. So she lay at his feet till the morning, 

and she arose 
before one could recognize another, 

for he said, 
"It must not be known 
that the woman came to the threshing floor." 56 

15. And he said, 
"Bring [me] the shawl you are wearing, 

and hold it out." 
She held it, and he measured out 
six measures of barley, 
and he placed it upon her; 
he then went into the city. 57 
16. She came to her mother-in-law, who said, 
"What happened with you, my daughter?" 58 

So she told her 
all that the man had done for her. 

17. And she said, 
"He gave me these six measures of barley. 
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55 This was the Biblical form of oath. Because the concept of the Living God governed the relationship between 
Ruth and Boaz, they were able to meet at midnight in a lonely threshing floor and part from each other as pure as 
when they came. 

56 He wasn't concerned for his own reputation for he was known as a pious, old man who would not be accused 
of improper conduct. He was, however, very concerned about Ruth's reputation .—Alshich 

According to the Midrash, Boaz was addressing himself to God. “All that night. Boaz was prostrate in prayer, 
'Rebono shel olam. Sovereign of the Universe, You know that I have had no physical contact with her. I pray, let it 
not be known that the woman came into the threshing floor so that the Name of Heaven be not profaned through 
me." 

57 He accompanied her into the city gate lest she be molested at the early hour of pre-dawn .—Midrash 

5 « we see here Naomi's anxiety to discover how her plan had worked. According to some, the words ’J?, 

are translated: “What are you, my daughter? - Naomi asks her, “Are you still a maiden or a married woman? - 
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for he said to me, 
'Do not go empty-handed 
to your mother-in-law." 
18. She then said, "Wait, my daughter, 

until you know 
what will come of the matter 
for the man will not rest 
until he settles this matter today." 
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Chapter IV 

1. Boaz had gone up to the gate 
and was sitting there, and behold, 
the [other] redeemer was passing by— 
[the one] of whom Boaz had spoken— 

and he said [to him], 
"Come over, sit down here, Peloni Almoni” 59 
and he came over and sat down. 

2. He [then] took ten men, 
of the elders of the city and said, 
"Be seated here," and they sat down. 
3. Then he said to the redeemer, 

"The parcel of land 
which belonged to our brother, Elimelech, 

is up for sale by Naomi 60 
who has returned from the Moabite country. 
4. And I decided to tell you about it, 

in these words— 
Buy it in the presence 
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59 The actual translation of the name Peloni Almoni, is “so and so." The person's real name was suppressed to 
indicate that he would not discharge his duty as a kinsman. His name was Tov (see Chapter 3:13), but his actions 
did not merit that he be recorded as Tov, “good." 

60 The literal meaning of is “has sold," but the context of the verse requires the translation to be either 
'intends to sell' or 'is up for sale,' because in fact, Naomi had not yet sold the field, as it appears from verse 5. 
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of those sitting here, 
and in the presence 
of the elders of my people. 
If you desire to redeem it, redeem it, 
and if it will not be redeemed, 
tell me, that I may know [now], 

for beside you 
there is no one to redeem it, 
and I am [next in line] after you." 
And he said, "I will redeem it." 61 

5. Then, said Boaz, 
'On the day you acquire the field 

from Naomi, 
and from Ruth, the Moabitess, 
wife of the deceased [son], 
you will have acquired it [in order] 62 
to perpetuate the name of the deceased 

upon his inheritance." 
6. So the kinsman said, 
"I am unable to redeem it for myself, 63 
for I would mar my own inheritance, 64 

redeem it for yourself 
and assume my right of redemption, 65 
for I am unable to redeem it." 
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61 His willingness lo fulfill his obligation was due to his belief that his duty would end with the purchase of the 
field. When he learned that the transaction would include marriage to Ruth, he withdrew .—Malbim 

62 Boaz emphasized that the main thrust of the transaction was to perpetuate the name of the deceased, the 
actual purchase of the field was merely a means to this end. 

63 He implied that bringing a second wife into his home would cause strife and was thus unwilling to marry 
Ruth .—Targum 

64 Marrying a Moabite woman would cause a taint in his family pedigree, he thought. He was unaware that the 
law prohibited only the male Moabite from entering the Jewish ranks, but the females were permitted .—Midrash 

65 The greater the selfishness of the egoist, the more generous the measure of altruism he confers upon 
others .—Rav Breuer 
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7. This was the former custom in Israel, 66 
concerning redemption and exchange, 
to validate all [such] matters— 
a man would take off his shoe 67 
and give it to the other party— 
this was the form of validation in Israel. 

8. So the redeemer said to Boaz, 
"Acquire it for yourself/ 
and so he took off his shoe. 68 

9. Boaz then said to the elders 
and to all the people, 
"You are witnesses this day 
that I have acquired 
all that belonged to Elimelech, 
and to [his sons], Kilyon and Machlon, 

from the hand of Naomi. 

10. And moreover, Ruth, the Moabitess, 

the wife of Machlon, 
I have taken [lit. acquired] as a wife, 69 
to perpetuate the name of the deceased 

upon his inheritance, 70 
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66 This well known kinyan, or form of acquisition, had been used in earlier times but for some reason had been 
discontinued. Boaz now, as the head of the Sanhedrin, decided to reinstate it. 

67 According to Ibn Ezra , a shoe was used because it was the most accessible of all articles of clothing. A shirt or 
other such garments could not be removed very well as it would leave the individual bare. A distinction must be 
made between drawing off the shoe in this instance and in that of chalitzah, (Deuteronomy 25:9). 

6a It is not clear from the text whose shoe is intended, whether that of Boaz or the kinsman. This question is 
discussed in Mesechet Bava Metzia, 47a. The halachic decision is that the rainment must be the buyer's (n#iV 
(see Rambam, Sefer Kinyan , Hilchos Mechira, 5:6). 

69 Boaz mentions his acquisition of Ruth separately, in order to make it clear that he does not consider the 
acquisition of a wife in the same manner as purchasing property. There is a great delicacy in the way in which Boaz 
describes his taking of Ruth as a wife. Although the same halachic terminology is used pJPJg), the similarity ends 
there and never in Jewish law is the wife regarded as anything but a beloved and respected partner in the sacred 
duty of building a home. 

70 The constant association of Ruth with the property of her departed husband, will cause those who see her 
to remark that she was the former wife of Machlon. His name is thereby kept alive in the minds of all.— Rashi 
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that the name of the deceased be not cut off n$n’DJ£j 

from among his brethren, VMX 
and from the gate of his [native] place; iDlpD 
you are [hereby] witness this day." JD1M DRX 

11. And all the people said DtfrrVa riDX^l .N^ 
who were at the gate, 
and the elders [also] said: D^3|?^n*l 
"We are witnesses! 
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13. So Boaz took Ruth RWRX TS*3 nj?*1 
and she became his wife; n$K*? iVnm 

T • I J * I - 

and he came to her. n^K N3*l 

t av ** l. T- 

And Adonoy made her conceive 71 jinn nV nihj jfiji 
and she gave birth to a son. :j3 nVni 

14. And the women said to Naomi, ■’ftyi'VN ninttKRl •T’ 

• TUT IV * T T t < 

"Blessed is Adonoy, nifP 

Who has not withheld from you T]V RMttJH X 1 ? *lt&X 

1 l*T J' I J V I 

a redeeming kinsman 72 [even] this day; DIM VX3 

71 It was certainly Divine Providence which enabled her to have children by the elderly Boaz although she was 
unable to conceive from her first husband who had been a young man.— Malbirn 

72 This child will redeem you from the tragedy of dying childless because he bears the soul of your son 
Machlon.— Alshich 
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and may his name be famous in Israel. 

15. And he will be unto you a restorer of life, 

and a support in your old age, 
for your daughter-in-law 
who loves you has borne him, 
[and] she is better to you 
than seven sons. 

16. And Naomi took the child, 
and held it in her bosom, 
and she became his nurse. 

17. The [woman] neighbors gave him a name, 
saying, "A son has been born to Naomi/ 73 
and they called his name, Oved 74 ; 
he was the father of Yishai 
[who was] the father of David. 

18. These are the generations of Peretz: 

Perets begot Hetzron; 

19. and Hetzron begot Ram, 
and Ram begot Aminadav; 

20. and Aminadav begot Nachshon, 
and Nachshon begot Salmah; 

21. and Salmon begot Boaz, 
and Boaz begot Oved; 

22. and Oved begot Yishai; 
and Yishai begot David. 75 
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73 The Talmud comments: "Was it Naomi who bore him? Surely it was Ruth who bore him!' The Talmud 
concludes. Ruth indeed bore him but Naomi raised him; he was therefore called her son .—(Mesechet Sanhedrin 19b) 

74 A proper name for one who was expected by all to serve God. 

75 Everything leads to the birth of David, and thus the whole purpose of Sefer Ruth, the Book of Ruth, is 
achieved in the final verse of this chapter. 

Said Rabbi Eliezer, Boaz did his duty, Ruth did her part, and Naomi did hers. Now the Holy One, Blessed is He, 
said, "I will do what is Mine.' 



Preface to Shir 



Shir Hashirim, the Song of Songs, which is traditionally 
read in the synagogue on Shabbos Choi Hamoed Pesach, is one 
of the most remarkable books in the sacred Scriptures. On the 
face of it, it appears nothing more than an oriental love song. If 
that literal interpretation is accepted, there is no place for it in 
Holy Writ, and in fact it was not included without a controversy. 
It was only due to the strenuous advocacy of Rabbi Akiva that 
all doubts as to its propriety were dispelled. "Heaven forbid!" he 
said. "There could never be any doubt about the sanctity of Shir 
Hashirim. If the rest of the Writings are holy, then Shir Hashirim 
is the holy of holies." (Mishnah, Yedayim 3:5) He sayv in it, the 
passionate yearning which subsists between God and Israel, a 
love which "Many waters cannot quench, neither can the rivers 
drown" (8:7). 

Thus, Shir Hashirim is read on the Festival of Pesach as an 
expression of our love of God Who brought us out of bondage 
and took us as His beloved people. It also expresses our belief 
that His love for our Patriarchs was the Divine motivation for 
our redemption and our selection as His cherished nation. 
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Song of Songs D’VtPn TIP 


Chapter I K j?*lS 

1. The song of songs which is Shlomo's. SrioVuJV “IU7K Tttf .K 

2. Let him kiss me *3P#* .3 

■l« ▼ • 

with the kisses of his mouth, 1 3i"PS rnp*ttJ3& 
for your love is dearer than wine. TO Til vnfanp 

3. Like the fragrance of good oils, ^*373 tfJ n’H 1 ? 

your name is like flowing oil; 2 WVPnW 
therefore young maidens love you. 3 rfeVjJ 

4. Draw me, we will run after you; HXV33 THIIN .1 

1 ▼ AT » JV"I I- ’v** t T 

the king has brought me into his chambers, VYin 

we will be glad and rejoice in you, nn»tt?3n nV*aj 
we recall your love more than wine, TO Tli nT?T3 
they love you sincerely. 4 tT3i"!N D’Rtf’O 
5.1 am black, but comely, 5 HiNTl rninttf .H 

1 T TIJ * ”1 «T I 

daughters of Jerusalem; DVttftT ni32 

D ‘AT Tl| v J 

like the tents of Kedar, Tip 

rl” y ti it : 

like the curtains of Shlomo. nivTS 

II V • I* 

6. Do not look upon me [with contempt] 'jinR"'t? .1 

that I am so black, nifnntf ’JNtf 

V l w l 

for the sun has tanned me; 

vat - • i \rr i v 

my mother's sons were incensed against me, ’’ITVini ’’TpK ^32 
they made me keeper of the vineyards, rnt?3 

1 When God gave the Torah to Israel, He spoke to them *7$ D’^, face to face. That expression of Divine love 
is sweeter to them than any delight. Israel has been assured by Him that He will again appear to them to explain 
the secrets and hidden meanings of the Torah. They beseech Him to fulfill His promise and thus they exclaim, 'Let 
Him kiss me with the kisses of His mouth.' 

2 When fragrant oil is poured, its pleasing aroma is diffused for all to enjoy.— Rashi 

3 'Young maidens' refers to the nations of the world.— Rashi 

4 Israel recalls their love of God in their youth; their following Him through the desert without preparing 
provisions for themselves. He brought them 'into His chambers' is a reference to the Clouds of Glory that hovered 
over them in the wilderness.— Rashi 

5 Israel declares to the nations of the world, 'I am black because of my sinful deeds but I am comely by virtue 
of the good deeds of my forefathers.— Rashi 
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[but] my own vineyard I did not watch. 6 

7. Tell me, you whom my soul loves, 
where do you graze your flock 
where do you rest your flock at noon; 

for why should I flit about 
around the flocks of your companions? 7 

8. If you do not know 
[you who are the] fairest of women; 
go forth in the footsteps of the sheep 

and pasture your kids 
near the dwellings of the shepherds. 8 

9. To steeds in the chariots of Pharaoh 
I have likened you, my beloved. 

10. Your cheeks are comely with rows of gems 

your neck with [pearl] necklaces. 

11. Circlets of gold we will make for you 

with spangles of silver. 9 

12. While the king was at his table, 
my spikenard gave out its fragrance. 

13. A bundle of myrrh is my beloved to me, 
between my breasts he shall lie. 10 

14. A cluster of henna is my beloved to me 

in the vineyards of En-gedi. 
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6 They enticed me into idol-worship, thus I became blackened. They forced me to guard their vineyards, [their 
evil ways] and the vineyard which was my heritage from my ancestors, I did not guard .—Rashi 

7 Israel says before Him, "Where will You pasture Your sheep [Israel] among these wolves [the nations] in 
whose midst they are?" "And where will You give them respite in this exile which is a time of distress. Noon is a 
time of distress for sheep because the sun is most intense and there is no relief from the heat .—Rashi 

8 God speaks to Israel and tells them to reflect upon the ways of their forefathers and walk in their ways. In 
that manner they will be saved from the hand of their oppressors. "Shepherds" refers to the leaders of Israel, the 
Shepherds of God's holy flock. 

9 These verses recall the great wealth Israel salvaged from the d;o nr?, the booty of the Reed Sea, after the 
Egyptians were drowned. 

10 Even though Israel betrayed God by sinning with the "golden calf," He commanded them to build the 
Tabernacle so that He would dwell among them. The most sacred place in the Tabernacle was the Ark and the 
Divine Presence rested jYiKn ^ p?, between the two staves of the Ark which protruded through the Curtain 
like the breasts of a woman .—Rashi 
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Pn 

15. Behold you are beautiful my beloved, 

behold you are beautiful; 719’ IjSil 
your eyes are like doves. 1|’3’y 

16. You are handsome, my beloved, ’ill HD’ S|3n *tU 

most handsome; 1 1 n’vns 
indeed our bed is fresh. 12 ^7133371 WjjT}?"*]® 

17. The beams of our houses are cedars, D’tlK nt1j7 

our panels are cypresses. JD’rth? 13t?’fn 

Chapter II 2 {719 

1.1 am a rose of Sharon Tlitfn nVxan ’jk .k 

I T “ VJV--I ■ “I 

a rose of the valleys. tO’p&VTl n3ttJ1tf 

2. As a rose among the thorns, D’ftlnn ]’3 713tf 1ttf2 .2 

so is my beloved among the daughters. 13 1013211 f’2 ’H’VI ]2 

\ ^ 

3. As an apple tree 01902 .3 

among the trees of the forest, 137*71 ’X372 
so is my beloved among the sons; D’3271 J’2 ’ill |2 
in its shade I delighted and sat, ’R3$’1 ’01)211 V?X2 
and its fruit was sweet to my palate. 14 •.’snV plna Insi 

1 ~ I* • I I J T V I • 

4. He brought me to the banqueting-house, 15 n^rV$'jfrgjj .i 

and his banner is raised over me in love. 16 JHPnN ’Vy 175*71 

IT “I 1“ V“ T j | • S 

5. Sustain me with dainty cakes OlttJ’UftO ’313)20 ♦! 

refresh my bed with [the scent of] apples; 0111903 ’31191 


11 Israel was told that she was beautiful and is praised for her work in building the Tabernacle; but she says 
that the beauty is not hers, but God's for he overlooked their iniquities and caused His Presence to reside in their 
midst.— Rashi 

12 This sentence as well as the next refers to the the Tabernacle. 

13 Just as the rose retains its beauty and redness although pricked by surrounding thorns, so does My people 
Israel maintain her faith despite the attempt of the nations to entice her to follow their strange gods.— Rashi 

14 The apple tree is shunned by all people when the sun is overhead because it provides no shade. So all 
the nations fled from the Almighty on the day of the giving of the Torah. But I, Israel, delighted and sat in His 
" shadow . ”■—Rashi 

15 The lylo VriN, Tent of the Tabernacle where the details and explanations of the Torah were expounded.— Rashi 

16 The Divine Presence, God's banner, dwelt among Israel demonstrating His profound love for us to all the 
nations.— Metsudas Dovid 
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for I am lovesick. 17 
6. His left hand was under my head 
and his right would embrace me. 
7.1 bind you under oath, 
daughters of Jerusalem 
by the gazelles and the does of the field; 

that you do not cause hatred 
nor disturb this love 
while it still pleases. 18 
8. The voice of my beloved! Behold he comes; 

leaping over the mountains, 
skipping over the hills. 19 
9. My beloved resembles a gazelle 

or a young hart; 
behold, he stands behind our wall, 
observing through the windows 
peering through the lattices. 20 
10. My beloved spoke and said to me, 
"Rise up, my beloved, my fair one, 

and go forth. 21 
11. For behold, the winter is past, 
the rain is over, and gone. 22 
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17 The Midrash remarks that rating allude to the Halachos and D’msn to the Haggados which are fragrant like 
apples. According to Rashi, Israel declares, “I am sick for want of His Divine love because I thirst for Him here in 
exile.* 

18 Rashi and others explain this verse as Israel adjuring her neighbors not to seize the opportunity of her sinful 
periods to provoke her to further sin and cause God to discard her. She declares that despite her sins, God's love is 
ingrained within her and He still desires her above ail nations. 

19 According to Metsudas Dovid, Israel voices her faith that the ultimate redemption will come speedily and that 
God's Divine love for her will be completely restored. 

20 Rashi interprets this verse as referring to the exodus from Egypt. Israel declares: "I thought I would be an njujr 
(a woman bereft of her husband while still legally bound to him) for many more days. Then suddenly—behold. 
He made it known that He was peering through the windows of heaven taking notice of my suffering, as it said 
[Exodus 3:7] "I have truly seen the affliction of My people * 

21 God said to me through Moshe: "Rise up, ony? ojnK nVyg, I will bring you up and take you away from 
the affliction of Egypt ."—Rashi 

22 The days of bondage and slavery are over .—Metsudas David 



Shir Hashirim 2:12-17 


d*toh to 



12. The blossoms have appeared on the land, 

the time of singing has come; 
and the voice of the turtledove 
is heard in our land. 23 

13. The fig tree has produced its green figs, 
and the grapevines tender grapes 
give out their fragrance; 
arise my beloved, my fair one, 

and go forth. 

14. My dove, in the clefts of the rock, 
in the concealment of the cliff, 24 
show me your countenance, 
let me hear your voice; 25 
for your voice is sweet 
and your countenance is comely. 

15. Seize for us the foxes, 
little foxes that destroy vineyards 
[for] our vineyards are with tender grapes/ 26 

16. My beloved is mine, and I am his, 
who pastures among the roses. 

17. Until the sun spreads 
and the shadows flee; 
you turned away, my beloved, and became 
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23 Rashi interprets blossoms as a reference to Moshe and Aharon who have appeared to care for your needs, 
and the time has come when you are destined to sing a song praising God for splitting the Reed Sea. The voice of 
the great guide, Tn [Moshe], is heard when he issues directives to the people. 

24 Rashi explains that this verse refers to the time when Pharaoh was pursuing the Jews and found them 
encamped at the sea. They were trapped—with the sea before them and the Egyptians behind them. They 
resembled a dove fleeing from a hawk. It flew into the cleft of a rock and found a snake lurking there. It could not 
enter because of the snake nor turn back because of the hawk. 

25 Show me the quality of your deeds—to whom do you turn in time of distress; let Me hear your voice in 

prayer as it is said, VWL and the Children of Israel cried out [prayed] to God .—Rashi 

26 The foxes refer to the Egyptians who sought to destroy Israel [God's vineyard] in its early formative 
stage .—Rashi 
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like a gazelle or a young hart 
on distant mountains. 27 

Chapter III 

1. On my bed at night, 
I sought him whom my soul loves; 28 
I sought him but did not find him. 

2. I will rise now 
and roam through the city, 
in the market places and in the streets, 
I will seek him whom my soul loves; 29 
I sought him but did not find him. 

3. The watchmen found me 
those who circle about the city; 30 
him whom my soul loves, 
have you seen him? 31 

4. Scarcely had I departed from them, 
when I found him whom my soul loves; 32 

I grasped him 
and would not let him go 
until I brought him to my mother's house 

and to the chamber 
of her who conceived me. 33 
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27 According to Rashi, Israel's sin ol the golden calf destroyed the intimacy of God's relationship with her and 
caused Him to swiftly depart from her and He became distant, far removed from her. 

2B During the long nights of exile, Israel seeks its former open, uninhibited relationship with God .—Alshich 

29 Israel is determined not to sleep through the night of exile, but actively searches out every possible avenue 
of rapprochement with God .—Alshich 

30 Rashi says that the 'watchmen' refers to Moshe and Aharon who guarded Israel from sin during the Egyptian 
exile. According to Alshich it also refers to Ezra and Nechemiah who were watchmen of Israel during the Babylonian 
exile. 

31 Have you any word from Him? Have you been assured of His deliverance ?—Rashi 

32 Shortly after the departure (the death) of Moshe and Aharon, at the end of forty years in the wilderness, Israel 
saw that God was still with them as he helped them conquer the thirty one kings in the days of Yehoshua .—Rashi 

33 Israel declares that she did not rest until she built the Tabernacle at Shiloh .—Rashi According to Alshich the 
verse refers to the First Temple, the dwelling place of the Shechinah, and the Second Temple which was a mere 
chamber compared to the Divine grandeur of the First Temple. 
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5.1 bind you under oath, 
daughters of Jerusalem 
by the gazelles and the does of the field; 

that you do not cause hatred 
nor disturb this love 
while it still pleases. 34 

6. Who is this ascending from the desert, 
with palm-like pillars of smoke; 35 
in a cloud of myrrh and frankincense, 
of all the powders of the perfume seller? 36 

7. Behold the bed of Shlomo, 37 
sixty mighty men are around it; 
of the mighty men of Israel. 

8. All of them holding swords, 

skilled in battle; 38 
each with his sword at his side 
for fear of the nights. 39 

9. A canopy 
has King Shlomo made 
of the wood of Lebanon. 40 

10. Its pillars he made of silver, 
its covering of gold, 
its curtain of purple wool; 
its interior bedecked with love 41 
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34 See note 18. 

35 According to Rashi, Israel recalls when the Jews marched in the desert led by the pillar of cloud and the pillar 
of fire. (See Exodus 13:21.) 

36 This refers to the incense offering which was offered on the Inner Altar.— Rashi 

37 A reference to the lyio ’jn'K, the Tabernacle, and pi#, the Holy Ark. This is in accordance with Rashi 

who interprets lolVtpV as Ity the King to whom peace belongs. Thus, the bed of Shlomo refers to the 

resting place of the Divine Presence. 

38 This refers to those who are skilled in the n*pn ty the “warfare" of Torah learning. 

39 They are always on guard lest the Torah be forgotten and troubles befall them.— Rashi 

40 A reference to the Temple which was constructed from trees brought from Lebanon. 

41 The interior of the Tabernacle and the Temple were arranged with objects symbolizing the love between God 
and Israel, such as the Ark, its cover, the Cherubim and the Tablets of the Law that were in the Ark.— Rashi 
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from the daughters of Jerusalem. 

11. Go forth and gaze, daughters of Zion, ni33 SIPKH I .N* 
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r T T “I IT 

with which his mother adorned him 173N iV'mtjjyttJ 

• ■* r i • r; 

on the day of his wedding, ifl3nn DV3 
and on the day his heart rejoiced. 42 :1a5 nn&fc 0V31 

i j i • /“ i • v I 

Chapter IV *T j7*lD 

1. Behold you are beautiful, my beloved, HD’ T]3H .K 

behold you are beautiful, 43 HS’ *^311 
your eyes are like doves 44 D*5V 'spjpy 
. from within your kerchief; *73737? 

your hair is like a flock of goats D’tm T7373 Tpyfy 
descending from Mount Gilead. 45 *7HD 

° IT t * J m " V I IT V 

2. Your teeth are like a counted flock niiTOIPH T7373 Tp3tt7 *3 

II - VJ" I I •“ • 

which have come up from the washing; nxrnjVJT? 

all of which are perfect ni& , *NnD 
and none are blemished among them. 46 !DH3 PN nVsttJl 

3. Like a scarlet thread are your lips, D3I13 .3 

and your speech is comely; HIM 'ip3*7!?3 
like a slice of pomegranate 47 ]ia*in nbss 

are your cheeks mi 
from within your kerchief. qnSSV *73737? 

42 This refers to the day of the giving of the Torah when Israel crowned Him as their King and accepted His 
yoke. 

43 God speaks to Israel and praises her. declaring that He is pleased with her offerings.— -Rashi 

44 Your characteristics are like the dove which is loyal to its mate. When it is slaughtered it does not fidget but 
stretches forth her neck submissively. So have you bent your shoulder to bear My yoke and My awe.— Rashi 

45 Even the most common people [whose merit is concealed] among you, are as dearly beloved to Me as Yaakov 
and his sons who descended the slopes of Mount Gilead when they were pursued by Laban. [Genesis 31:23]— Rashi 

46 This is said in reference to the 12,000 men who fought against Midian [Numbers 31:5]; not one of them was 
'blemished' even with suspicion of lewdness. So chaste were they that they brought offerings of atonement even 
for evil thoughts they might have had.— Rashi 

47 As numerous as a pomegranate's seeds are the merits of even the most unworthy among you.— Rashi 
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4. Your neck is like the Tower of David, 
built as a model of beauty; 48 
a thousand shields are hung upon it, 
all the quivers of the mighty. 
5. Your bosom is like two fawns, 

twins of a gazelle 49 
who pasture among the roses. 
6. Until the sun spreads 
and the shadows flee; 50 
I will go to Mount Moriah 
and to the hill of frankincense. 
7. You are completely beautiful, my beloved, 

and are without blemish. 51 
8. With me [will you come] from Lebanon 

O bride, 

with me from Lebanon will you come; 52 
you will look from the peak of Amana, 
from the peaks of Senir of Hermon, 

from the lions' dens, 
from the mountains of leopards. 
9. You captured my heart, my sister, O bride; 

you captured my heart 
with but one of your eyes, 
with one necklace of your necklaces. 53 
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48 The 'Tower of David' refers to the righteous who stand erect as a tower even amid hardship and persecution, 
without yielding to idolatrous practices. Thus the Sages of Israel serve as a model of behavior for all to behold.— Rashi 

49 According to Rashi ’Dtp, your two breasts, refers to Moshe and Aharon who nursed the nation of Israel 
in their infant state as a people. They are likened to the twins of a gazelle because they were equal to each other. 
Others say that it refers to the Written and Oral Torah, which like twins complement one another. 

50 See notes to 2:17. 

51 When Israel stood at Sinai to accept the Torah, they were all in a state of total perfection. There were no 
lame, nor blind nor deaf, nor imbeciles, nor lepers, nor those who were unclean.— Midrash 

52 God says to His people, "With Me will you be exiled from the Temple [Lebanon]." (See Targum Onkelos to 
Deuteronomy 3:25 where he translates as rv»3.) 

53 The Almighty says to Israel, "You captured My heart with but one of your [many] virtues, with your 
fulfillment of even one of the precepts that adorn you like a necklace.— Rashi 
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10. How beautiful is your love to’VIlD •* 

my sister, O bride; nVD ^riflK 
how superior is your love to wine, 7VH }3tp"iTO 

and the fragrance of your oils FTT] 

to all perfumes. 

r I* T I T • 

11. Your lips drip flowing honey, O bride; nV? HJDtpn HDJ .N* 

honey and milk are under your tongue, 54 nnn bVm 1037 

and the fragrance of your garments FVH1 

is like the fragrance of Lebanon. 55 n'H? 

12. A locked garden is my sister, O bride; hVd 'WIK | ja .3* 

a locked up spring, bjX 

a sealed fountain. 56 JD^nn T’’Vft 

» T IjT I " 

13. Your arid fields YnVltf .V 
are a pomegranate orchard 0^1- 

with luscious fruits; 57 DHlfc 'HD QV 

A* T I J* I v* 

henna with spikenard. :DH33"DS7 DHD3 

14. Spikenard and saffron, OSH?] I 7T?. ^ 

calamus and cinnamon, 

with all the trees of frankincense; '’XSTVs D57 

AT I J" “I T v* 

myrrh and aloes n^nxi i» 

■* T *SI“ < 

with all the major spices. ’’ttfNVVs D57 

J 1 I* T t J" T T 

15. You are a garden spring, D^J *W 

a well of living waters; D^n □'’ft 3S3 

C7 A« " ‘J- V" » 

and flowing streams from Lebanon. JliiaVia D’Vfji 

16. Awake, wind from the north |iD¥ HW .ttt 
and come, wind from the south, J&H 

blow upon my garden **33 HHn 
so that its fragrance may flow; VTpfyS 

54 The sweetness of Torah flows from your lips. 

55 Garments refer to nil??, character traits, which like garments are not inborn but must be acquired and worn. 
The fragrance of garments symbolize the impression they make on others. Similarly, one's nil?? should be fragrant, 
leaving a pleasing impression on others .—Vi In a Gaon 

56 This is said in reference to the modesty of the women in Israel who shun immorality. 

57 Even the least gifted fihe dry ones] among you are like a pomegranate orchard with luscious fruits. 
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let my beloved come to his garden, ihES* 

and eat its luscious fruit. 58 SVIJip VjhE' 1 ) 


Chapter V 

1.1 have come to my garden, 59 

my sister, O bride, 
I have gathered my myrrh with my spice, 60 
I have eaten my sugar cane with my honey, 
I have drunk my wine with my milk; 61 

eat [my] friends, 
drink and become intoxicated, 
[my] beloved ones. 62 

2.1 slept but my heart was awake; 63 
a sound! my beloved knocks, 
open for me, my sister, my love, 
my dove, my perfection, 64 
for my head is drenched [as though] with dew, 
my sidelocks drip with the rains of night. 65 

3.1 have removed my robe, 
how can 1 put it on? 
I have washed my feet, 
how can I soil them? 66 
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58 Israel appeals io the Holy One, blessed is He, to once again dwell in the Temple (His garden] and savor the 
offerings (the luscious fruits] which we will bring there. 

59 When the Tabernacle was completed, "the glory of Adonoy filled the Tabernacle." [See Midrash to Numbers 
13:2]— Rashi 

60 A reference to the incense offered at the dedication of the Tabernacle. This offering was brought by the O’iPp}, 
Princes of the tribes.— Rashi 

61 This refers to the 0 ’?^, wine libations.— Rashi 

62 According to Rashi, 'Eat my friends' refers to the kohanim who were given portions of many offerings, and 
the rest of the verse refers to Israel who were permitted to partake of the meat of the peace offerings. 

63 Israel recalls how she neglected the service of God as if she were asleep, but nevertheless God, the Rock of 
her heart was wakeful to guard her.— Rashi 

64 God attempts to arouse Israel to repentance with words of endearment. 

65 These expressions give voice to Israel's weariness from the hardships she endures in exile. Our heads are 
drenched with perspiration like dew and rain.— Etz Yosef 

66 I have taken off my robe of devotion and adapted the ways of others, idolatrous peoples.— Rashi. God answers 
Israel, "I have washed My feet of your uncleanness, how can I soil them by returning My Presence in your midst." 
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4. My beloved sent forth his hand Yp 

from the portal Ufa-?!? 
and my innards longed for him. iVVy toil 

5.1 arose to open for my beloved; 7^) rjn?V 'ft'm .n 
and my hands dripped myrrh, 
and my fingers flowed with myrrh llD ViyijlXX'} 

from the handles of the lock. 67 nte? *?¥ 

6.1 opened for my beloved, ’i^V ^nn? .i 

but my beloved had vanished and gone; T3V pjpn ^iTJ 

my soul departed as he spoke, fro to 'vw 
I sought him but could not find him, xVl VpFNpjp? 

I called him but he would not answer. 68 P33V xVl PUNTp 

•ITT j l v* TfI 

7. The watchmen found me, D'HDttJn .T 

9* « I “ I 

those who go about the city, TJ73 

° I v T y* t I “ 

they struck me, they wounded me; 69 ‘’ttyXD 
they stripped my ornament from me, 70 ’’TTVnX W(P3 

[even] the guards of the wall. JHlDfin 

8.1 bind you under oath, DDflX *H 

1 S.V I V * I y 3 I • 

daughters of Jerusalem; DVuftT nl33 

° •ft T Til j I 

when you find my beloved, ‘■'iVPnN WXfcPTDK 
what will you tell him? I 1 ? VTORTIB 
that I am lovesick [for him.] 71 :’3N mnX rMritf 

9. With what does your beloved .13 

excel another beloved, lYffi 
most beautiful among women? 72 D\^33 njDVJ 

67 Israel reacts to God's admonition. She declares that she is prepared to purify herself with precious ointments, 
symbolizing her repentance, thus removing the foul odor of the past. —Rashi , Alshich 

68 When Israel finally repented and opened her heart to God, her repentance did not nullify the decree 
completely but it did help to ease the way for rebuilding the Temple when they finally returned from exile.— Rashi 

69 The watchmen refers to Nebuchadnezzar and his army who became the “the watchmen - of the city.— Rashi 

70 This refers to the brutality of the destruction. 

71 Israel adjures the nations of the world who will ascend to Jerusalem in the lime to come. 'When you see 
the Almighty on the day of Judgment, tell Him that 1 endured all the sufferings of the exile, but my sickness is not 
physical—it is a sickness of love for Him.— Vilna Gaon 

72 The nations respond, 'With what does your beloved God excel all others that you are ready to suffer so 
greatly for His Name.'— Rashi 
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With what does your beloved 
excel another beloved, 
that you bind us under oath? 

10. My beloved is pure white and ruddy, 

surrounded by myriads. 73 

11. His head is [like] finest gold, 74 

his locks hang, 
they are raven-black. 75 

12. His eyes are like doves 
upon brooks of water; 
bathed in milk, 
well set in their fullness. 

13. His cheeks are like a bed of spice, 

like towers of perfumes; 
his lips are like roses, 
dripping [with] flowing myrrh. 76 

14. His hands are like rolls of gold 
studded with precious gems; 77 
his innards sparkle like ivory, 
overlaid with sapphires. 78 

15. His legs are like pillars of marble 
set in sockets of fine gold; 
his appearance is like Lebanon 
chosen like the cedars. 
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73 Israel declares, 'My beloved God is pure and cleanses iniquity, and ruddy with vengeance to punish His 
enemies; He is surrounded by myriads of angels who serve Him /—Rashi 

74 According to Rashi Itfrh, His head, means His beginning, and refers to the beginning of the Ten Commandments 
which Israel heard directly from God. Those words, 'I am Adonoy, your God' shone and sparkled like the finest 
gold. 

75 This alludes to the tradition that the Torah was written, rrpmp black fire upon white 

fire .—Rashi 

76 This refers to God's utterances at Sinai. The Talmud says 'With every word that went forth from the mouth 
of God, the whole world filled with [the fragrance of] spices .—Mesechet Shabbos 88b 

77 The Ten Commandments are like scrolls of gold studded with gems because all 613 Commandments are 
alluded to therein .—Rashi 

78 This refers to K^’i npp, Leviticus, which like the intestines, are in the midst of the body of Torah .—Rashi 
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16. [The words of] his palate are sweet, 

and he is all delight; 

this is my beloved, 
and this is my friend, 
O daughters of Jerusalem. 
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Chapter VI 1 


1. Where has your beloved gone 
O fairest among women? 
Where has your beloved turned 
that we may seek him with you? 79 
2. My beloved has gone down to his garden, 

to the beds of spices; 80 
to graze in the gardens 
and to gather roses. 81 
3.1 am my beloved's 
and my beloved is mine, 
who grazes among the roses. 
4. You are beautiful, my beloved, as Tirzah, 82 

comely as Jerusalem, 
awesome as the hosts [of angels]. 
5. Turn your eyes away from me, 
for they made me haughty; 83 
your hair is like a flock of goats 
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79 The nations taunt and harrass Israel, "Why has Your God forsaken you ?"—Rashi 

80 According to Rashi, garden refers to the Temple, and beds of spices to the incense—altar. When the Temple is 
built, God's Divine Presence will return to us. 

81 In the meantime, He rests His Divine Presence in the synagogue and at the houses of study where He listens 
to those who converse in Torah, gathering their merits [roses] and recording them in a Book of Remembrance 
before Him .—Rashi 

82 Rashi , quoting the Sifri, interprets ny*)n not as a place but as a form of the word muq pleasing, desirable. 
Accordingly, God praises Israel saying; "You are fair my beloved, when you are desirable to Me." When Israel 
performs the mitzvos which God desires, she is beautiful in His eyes. 

83 God declares that it will be impossible to return the Ark, the Ark Cover and the Cherubim to the Second 
Temple because they inspired Him to manifest a special love for Israel which caused them to take Him for granted 
and led them to betray Him. 
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descending from Mount Gilead. 84 

6. Your teeth are like a counted flock 
which have come up from the washing; 

all of which are perfect 
and none are blemished among them. 85 

7. Like a slice of pomegranate 86 

are your cheeks 
from within your kerchief. 

8. There are sixty queens 
and eighty concubines, 
and young maidens without number. 87 

9. But she is unique, my dove, my perfect one, 

she is unique to her mother, 
she is pure to her who begot her; 88 
daughters saw her and acclaimed her, 
queens and concubines, and they praised her. 

10. Who is this that gazes down 
like the [breaking] dawn, 
beautiful as the moon, bright as the sun, 
awesome as the hosts [of angels]? 89 
11.1 went down to the garden of nuts, 90 
to see the moist plants of the valley; 
to see whether the vine had blossomed. 
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84 See note 45. 

85 See note 46. 

86 See note 47. 

87 According to Rashi, the sixty queens refers to the heads of family who were the descendants of Avrohom: 
sixteen of Keturah, Yitzchok and his two sons, Yishmael and his twelve family heads, the twelve sons of Yaakov 
and the sixteen family heads of Eisav. The eighty concubines refers to Noach and his offspring until Avrohom. (The 
count of all the offspring of those who were saved in the Ark totaled eighty.] And just as queens are superior to 
concubines, so are Avrohom and his descendants more esteemed than all others. 

88 This refers to the perfect integrity of Yaakov's children who were without blemish [n^ip tayip]. 

89 When Israel marched forth from Egypt surrounded by the Pillar of Cloud and Fire, they were awesome in 
the eyes of the nations. 

90 When one looks at a nut, he sees only a shell but its contents are not visible. Similarly, Israel is modest, her 
scholars are unpretentious; but when they are examined they are found to be full of wisdom .—Rashi 
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if the pomegranates had sprouted. 13TJ3 

12.1 did not know, 91 vb .V 

* 1 -T J 

my soul set me ’’jnfctP 
like chariots of a noble people. 92 JD'HJ 'Vp? 

Chapter VII T j?^D 

1. Turn back, turn back [you] perfect one, rV’ZbV^UJn ’3TCJ .N 

turn back, turn back, 

* w 1 j 

that we may observe you; 93 ’aSTHTriJl 

1 1 »at vvir.’i 

what can you see [offer] the perfect one rP&VNtf? ITnAVIB 
that equals the encirclement of the camps? 94 nVnD? 

2. How fair were your feet in sandals, D'Vyaa ts»d «»-ns .a 

1 V* T I “ »•*- T I X T ” 

O daughter of nobles; 95 D’HJTD 
the roundness of your flanks, 

are like jewels, ff’SVn IBS 

J • T “I J I 

the work of a craftsman. 96 S]?3N ’T* nttfSB 
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3. Your navel is like a round bowl, 97 ]jU< *5 

which lacks not for mixed wines; 98 JTBH ‘IDIfVs 

VAT " V." I V 

your stomach is like a heap of wheat, 99 D^n HD^y T13D2 
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91 Israel exclaims that she did not know how to guard herself from sin. 

92 I brought these evils upon myself through groundless hatred and controversy, and thus became like a chariot 
dden upon by the nobles of other nations. 

93 According to Rashi the nations call to Israel [who is perfect in her faith] enticing her to turn away from Him 
nd join them. 

94 Israel responds, saying to them, what honor can you offer me that compares to the glory of the banners of 
le encircling desert camps [as I left Egypt.]— Rashi 

95 How fair were your feet when you went up to Jerusalem on your pilgrimages to the Temple to celebrate 
esach, Shavuos and Sukkos.— Rashi 

96 According to the Targum. this is said in reference to their children, products of their loins who are beautiful 
s the brilliant jewels of the Breastplate which was made for Aharon by Bezalel, the master craftsman. 

97 This is a reference to the rv^rj rgifft, the Chamber of Hewn Stone, the seat of the Sanhedrin which was 
tuated "nav? at the navel [i.e. the center] of the world, and the members of the Sanhedrin were seated in a 
;mi-cirde, like the crescent moon.— Rashi 

98 Just as the bowl will not lack for drink so too the Sanhedrin will be a never-ending source of wisdom. [Wine 
often used in an allegorical manner to describe the wisdom of Torah].— Rashi 

99 Wheat is the staple of life and just as everyone benefits from wheat so do all benefit from the wise decisions 
f the Sanhedrin.— Mesechet Sanhedrin 37a 
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hedged about with roses. 100 
4. Your two breasts are like two fawns, 101 

twins of a gazelle. 
5. Your neck is like an ivory tower; 102 
your eyes are like pools in Heshbon, 
at the gate of the populated city, 
your face is like a tower of Lebanon 
looking out as far as Damascus. 103 
6. That which is upon your head 
is like Mount Carmel, 104 
and the braid of your head 
is like [royal] purple wool; 
your King is bound in its tresses. 105 
7. How beautiful and pleasant are you; 

a love with delights. 106 
8. Such is your stature, 
likened to a [stately] palm tree; 107 
and your bosom is like clusters. 107 
9.1 said, I will ascend the palm tree. 
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100 A hedge of roses is hardly an imposing barrier and so too the lightest barrier is sufficient to keep the nation 
of Israel from sin. This refers to the words of Torah that are as delicate as roses and yet suffice to deter us from 
sin.— Rashi 

101 This refers to the two tablets of the Ten Commandments; it might also refer to the king and the Kohein 
Gadol.—Rashi 

102 The Sanctuary and the Altar which were erect and tall, as well as the seat of the Sanhedrin, provided Israel 
with strength and protection like an ivory tower.— Rashi 

103 This is an allusion to the prophecy that in the future the gates of Jerusalem will expand until Damascus.— Rashi 

104 A reference to the to pVpn, the tefillin of the head, of which it is said: "And all the peoples of the earth will 
see that the Name of Adonoy is called upon you and they will fear you." (Devarim 28:10) The tefillin are the strength 
of Israel and are as awe-inspiring as rocky mountains, of which Mount Carmel is the most prominent.— Rashi 

105 This refers to the braided locks of the Nazirite and alludes to the fact that God's Name is associated with the 
hair of the Nazirite.— Rashi 

106 A spiritual love that is befitting to delight in.— Rashi 

107 When all the nations succumbed to Nevuchadnezzar and kneeled to the statue, Israel stood upright as 
the palm tree. Daniel, Chananiah, Mishael and Azariah were likened to the breasts of Israel for as breasts give 
nourishment to the suckling child, they provided spiritual nourishment, inspiring everyone with the knowledge 
that there is no God like the God of Israel.— Rashi 
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I will grasp its branches; 108 
and now, let your bosom 
remain like clusters of the vine, 109 
and the fragrance of your face 

like apples. 

10. And let your speech be like good wine; 110 

it flows for my beloved in sincerity, 
causing the lips of sleepers to murmur. 111 

11.1 am my beloved's 
and he longs for me. 

12. Come, my beloved, 
let us go out to the field, 
let us lodge in the villages. 

13. Let us rise early for the vineyards, 112 
let us see if the vine has blossomed, 
if the tender grapes have appeared, 
if the pomegranates are in bloom; 113 
there 1 will give my love to you. 114 

14. The baskets emit fragrance, 
and at our door are all luscious fruits, 

both new and old; 
my beloved, I have kept them for you. 
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108 God declares that He is elevated through Israel's actions and loyalty through which His Name is sanctified 
among the nations of the world, and thus He declares that He will grasp and cleave to the (children of Israel] 
branches of this palm tree. 

109 See note 107. This refers to the righteous of each generation. 

110 Let your response to taunts of the nations be as clear and strong as the finest wine.— Rashi 

111 Israel's response to them is "I am my Beloved's (God's]' (see next verse), is such an expression of intense 
love that even its ancestors [who are asleep] will rejoice and utter thanks for their lot.— Rashi 

112 This is a reference to synagogues and houses of study [where Jews assemble at dawn.]— Rashi 

113 According to Rashi the words “If the vine has blossomed ' refers to those who are versed only in the Scripture, 
"If the tender grapes have appeared. ' is an allusion to those who are versed in Mishnah, and “If the pomegranates are in 
blossom m refers to those who are versed in Talmud. Each stage suggests a higher degree of ripeness with the students 
of Talmud representing the level of maturity in Torah wisdom. 

114 There I will show you My glory and My greatness, the praiseworthiness of My sons and daughters. 
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Chapter VIH fl jnD 

1. If only you were a brother to me, v nK3 '5JJFP '•p .K 
who had nursed at my mother's bosom; 115 'SK 'HIP pSl’ 
when I would find you outside f W3 

I would kiss you, im 
and no one would scorn me. 116 I'b IWK 1 ? DU 

■ * J T I 

2.1 would lead you, I would bring you *3 

to my mother's house 'ftH rV*3“VK 

A i i » ,•» i« 

that you should teach me; 117 '’n&Vfi 
I would give you spiced wine to drink, 118 nj?*in ]™)!p 
of the nectar of my pomegranate. 

3. His left hand is under my head nrifi .3 

and his right hand embraces me. 119 33WI 

4. I bind you under oath DDHN 

1 S.V IV • I J~ I • 

daughters of Jerusalem oVttftT nl33 

° »at t p i j i 

why should you cause hatred I ^TyriTITp 

or disturb [this] love TnnNrrnN Vli^rTHB} 

1 1 vT *1 r T V V I I I “l 

while it still pleases? 120 iV3nfitt7"iy 

r I IT I V V J- 

5. Who is she that rises from the desert, nVy HSt 'ft .H 

dinging to her beloved? 121 HTTP^y HjJEnn?? 
beneath the apple tree I aroused you, 122 SpftTliy nrjfi 


115 Israel pleads with God to rest His Presence upon them once again. Beseeching His Divine aid and comfort, 
she exclaims, "If only You would comfort me in my exile as Yoseif comforted his brothers though they sinned 
against him.— Rashi 

116 When I would find Your prophets speaking in Your Name, I would embrace them, and they would not scorn 
me.— Rashi 

117 I would ask You to return to the Temple and teach me as You taught Israel in the Ohel Moed , Tent of Assembly, 
during the years of the wilderness.— Rashi 

118 This refers to the wine libations on the Altar.— Rashi 

119 Israel now addresses the nations, saying: "Even though I complain and lament, my Beloved (God), is my 
support and comfort in my exile."— Rashi 

120 Your attempts to detract His love from me will be of no avail, for in time you will witness His love for 
me—when His Divine Presence will again rest upon me.— Alshich 

121 This refers to Israel in the wilderness. She was elevated through the giving of the Torah and her clinging to 
the Divine Presence.— Rashi 

122 This refers to Mount Sinai which was suspended over the Israelites like an apple. There she manifested her 
love for God.— Rashi 



Shir Hashirim 8:5-9 


trn:n o *vwn w 


there your mother had birth pains 
there she who bore you suffered. 

6. Set me as a seal upon your heart 
as a seal upon your arm, 123 
for love is as strong as death, 124 
jealousy is as harsh as the grave; 125 
its flashes are flashes of fire 
from the flame of God. 

7. Many waters 
cannot quench the love, 
and rivers cannot drown it; 126 

if a man would give 
all the wealth of his house for love 
they would surely scorn him. 127 

8. We have a little sister 
but she has no bosom; 128 
what shall we do for our sister 
on the day she is spoken for? 129 

9. If she be a wall 
we will build upon her 
a fortress of silver, 130 
if she be a door, 
we will enclose her 
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123 The nation of Israel asks that she never be forgotten by God.— Rashi 

124 Because of our great love for You that we are able to endure death for Your sake.— Rashi 

125 This refers to the jealousies of the nations because of our special relationship to God.— Rashi 

126 This refers to the attempts of the nations to force Israel to renounce her love of God.— Rashi 

127 Hearing these words of loyalty, God testifies that nothing would cause Israel to forsake her love for 
Him.— Rashi 

120 Israel in her exile is portrayed as a little sister. According to Rashi. 'she has no bosom' indicates that she is 
not yet ripe for redemption. 

129 How can we sustain her when the nations threaten her with destruction?— Rashi 

130 According to Rashi, this verse contains the Almighty's response. He answers, 'If Israel will be firm in her 
faith and be steadfast against assimilation with the nations, we will become a fortified city for her.' 
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with panels of cedar. 131 
10.1 am a wall 
and my bosom is like towers; 
therefore I am in his eyes 
as one who found peace. 
11. Shlomo had a vineyard 
in Baal Hamon, 132 
he gave over the vineyard to caretakers; 133 

each of them brought for its fruit 
a thousand pieces of silver. 134 
12. My vineyard is before me; 135 
the thousand are yours, Shlomo, 

and two hundred 
are for those who guard its fruit. 136 

13. You who sit in the gardens, 
companions listen to your voice, 137 
let me hear [your voice]. 
14. Flee my beloved 
and be like a gazelle 
or a young hart 138 
upon the mountains of spices. 139 
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131 But if she will be like a door which revolves on its hinges and opens whenever someone knocks indicating 
she is open to alt their enticement, we will merely panel her doors which will be eaten away and leave her 
exposed.— Rashi 

132 iolty is a reference to God. Who is described as ity oitynip King to Whom peace belongs. The verse is 
thus interpreted by Rashi : God had a vineyard (Israel) who dwelled in Jerusalem (a city of jinn, of multitudes). 

133 God gave over His people into the hands of harsh rulers:—Babylon, Greece, and Edom. 

134 They imposed exhorbitant taxes and fines upon Israel.— Rashi 

135 "Despite that Israel was given into your hands, she remains Mine," says the Almighty.— Rashi 

136 The nations declare that they will return whatever they extorted from Israel, plus a penalty of an additional 
fifth.— Rashi 

137 God now addresses Israel: "You who are scattered in the exile, tending the gardens of others, and yet dwell 
in the synagogues and study-houses, the Heavenly Angels, (your companions) listen to your prayers and the sound 
of your Torah study."— Rashi 

138 Finally, Israel pleads with God to flee from this Exile and deliver her from it. (Our Sages relate that He has 
been with us in all our exiles.) She beseeches Him to hasten the redemption with the swiftness of a gazelle or a 
young hart.— Rashi 

139 This is a reference to the Holy Temple on Mount Moriah. May it be rebuilt speedily in our days. Amen.— Rashi 




Preface to Koheles 


The Book of Koheles was the subject of great debate by the 
Rabbis as to its worthiness to be included in the Holy Scriptures. The 
opinion of the School of Hillel prevailed and it was finally accepted 
because of the concluding thesis in the summing up of Koheles. 
"In conclusion, after all has been heard; fear God and preserve His 
commandments for this is the whole duty of man." 

The Book of Koheles is a mixture of hope and despair, of darkness 
and light, of joy and sadness and of life and death. Solomon plays 
the role of an instructor, describing the two contrasting facets of 
life—the existence of good and evil, materialism and the spiritual 
grandeur of human life. He also depicts the alternating moods of 
man—his inclination to follow the vanities and the follies for the 
momentary pleasures they may bring and then the other mood of 
choosing the moral and the noble pursuits of Torah life. The Book 
reflects the constant friction between these two inclinations, in their 
battleground which is man himself. 

The Festival of Sukkos is surely the most appropriate period of the 
year for the reading of Koheles which contains these contradictions. 
It is the Festival which occurs at a time of material abundance 
and at the same time it is a Festival of deep spiritual experience. 
The Jew sees himself surrounded with plenty and might imagine 
himself self-sufficient. Precisely at that moment he is summoned 
to the humble abode of the Sukkah and peering through the scant 
covering above him, gazes at the heavens and contemplates his 
dependence upon God. 

It was natural that Hillel should have defended this book. He 
understood man's failings and realized that with all his shortcomings 
there was inherent good in every man. Koheles is the portrait of man 
who is perhaps the most inconsistent of God's creatures. The Festival 
of Sukkos is distinguished by its contrasting appeal and Kohells was 
rightly selected as the book which would best manifest this dual 
aspect of the Festival. 
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Chapter I 

1. The words of Koheles, the son of David, 1 

king in Jerusalem. 2 

2. Vanity of vanities, said Koheles; 
vanity of vanities, all is vanity. 

3. What profit does man have 

for all his labor 
which he labors beneath the sun. 

4. A generation passes away 
and [another] generation comes, 
and the earth abides forever. 3 

5. The sun rises and the sun sets, 
and to its place it strives, 
to rise there [again]. 

6. It [the wind] goes toward the south, 
and turns about toward the north; 
round and round goes the wind, 
and upon its circuits, the wind returns. 

7. All the rivers flow into the sea, 
yet the sea is not full; 
to the place where the rivers flow, 
there they continue to flow. 

8. All things lead to weariness, 
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1 Solomon was the spiritual heir of David. King of Israel, who experienced every facet of human life; its fears, 
its hopes, its victories and defeats. In his book. Solomon examines all these aspects of human life. He was a king 
and son of a king, a wise man, son of a wise man. and a righteous man, son of a righteous man. 

2 Solomon is known by three titles: 1) In Song of Songs 3:11 he is called “King Solomon.” 2) In Proverbs 1:1 
he is called “King of Israel” and 2) here he is called “King of Jerusalem.” The Talmud (Sanhedrin 20b) comments 
that his kingdom was diminished by virtue of sin. At first he was recognized universally as King Solomon. After his 
sin he was King of Israel—his kingdom limited to the land of Israel, and then only King ol Jerusalem. 

1 The routine unchanging activity in the world does not inspire man with something new and fresh to satisfy 
his weary eyes and ears. (Akaidas Yitzchok) 
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man cannot speak of them; 
the eye is not satisfied with seeing, 
nor the ear filled with hearing. 

9. That which has been is what will be, 
and that which has been done 
is that which will be done; 
and there is nothing new under the sun. 4 

10. Sometimes there is a thing 
of which one will exclaim: 

"See this is new!"; 
it has already been in existence 
in the ages which preceded us. 

11. There is no remembrance 
of earlier generations; 
also of the later generations 
that are to come, 
there will be no remembrance of them 
among those who will come after. 

12. I, Koheles, have been king 
over Israel in Jerusalem. 

13. And I applied my heart 
to search and explore with wisdom, 
concerning all that happens 
beneath the heavens; 
it is an evil thing 
that God has given to mankind 
to be afflicted with. 5 
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4 Although some eras have produced technological advances, and we are often astonished at new discoveries, 
yet, Koheles exclaims, everything dates back to antiquity. Moreover, all the forces of nature were a part of Creation 
and God gave man the inquiring intellect to discover and make use of them. {Breuer) 

5 Yet it all comes from God. Nothing happens by itself. Though evil is the source of man's unhappiness, it is also 
the spur that often causes man to seek the Almighty for help. The fear of evil in the form of punishment is what 
frequently disciplines man, and were it not for the fear of God, humanity would be devoid of all moral discipline. 
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14.1 have seen all the deeds 
that were done under the sun; 

and, behold, 
all is vanity and vexation of spirit. 

15. That which is crooked, 
cannot be made straight; 
and that which is wanting, 
cannot be counted. 

16. I said to myself: 

"Behold, 

I have grown and increased in wisdom 
over all who were before me 

in Jerusalem; 
and my heart has perceived 
much wisdom and knowledge." 

17. And I applied my heart to know wisdom, 
and to know madness and foolishness; 6 

I understood that this, too, 
was vexation of the spirit. 

18. For with much wisdom, 
there is much vexation; 
and he who increases knowledge 

increases pain. 
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Chapter 11 

1.1 said to myself, "Come now, 
I will try [the life of] joy, 
and enjoy the good life"; 
and behold, this too was vanity. 


a pnD 


xs-naV ’aVa ’jx ’max 

■u T T 1 • • I • *1 *1 l* 


nnafra naajx 

I » I iT I -•! 


aiaa nxm 


A I 


:Van x^toj nsm 

V IT ">•••» 



6 Koheles even applied himself to understand madness and folly in his attempt to surmount the frustration and 
suffering in daily living. 
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2. Of laughter, I said, it is senseless; 7 
and of joy—what does it accomplish. 

3.1 searched in my heart [for a way] 
to pamper my flesh with wine; 
while my heart conducted itself with wisdom, 

and to grasp foolishness, 
until I could see which was best 

for men to do 
under the heavens 
during the brief span of their lives. 

4. I made great works; 
I built houses for myself, 
I planted vineyards for myself. 
5. I made gardens and orchards for myself; 
and planted in them, every kind of fruit tree. 

6.1 made pools of water 
from which to irrigate the forest, 

growing with trees. 
7. I acquired men-servants and maid-servants, 
and had servants bom in my house; 8 
also herds of cattle and sheep 
I possessed in greater quantity 
than anyone who preceded me in Jerusalem. 

8.1 also amassed silver and gold, 
and treasures of kings and provinces; 
I obtained singers and musical instruments, 
and things that delight the people, 
chests and chests of them. 
9. I was great [in wealth], and surpassed 
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7 Our Sages read ihc word as V^nip, praiseworthy. They say that the joy and delight awaiting the righteous 
in the World to Come is indeed praiseworthy. (Shabbos 30b) 

6 According to Ibn Ezra. According to Metzudos: caretakers of the house. 
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all who preceded me in Jerusalem; 
also my wisdom remained with me. 
10. And whatever my eyes desired, 

I did not deny them; 
I withheld not my heart 
from any joy, 
for my heart rejoiced in all my labor; 
and this was my portion [reward] 

from all my labor. 
11. Then I looked upon all my works 
that my hands had done, 
and on the labor I had performed; 

and behold— 
all was vanity and vexation of spirit 
and there is no profit under the sun. 9 
12.1 [then] turned my attention 

to behold wisdom, 
and madness and foolishness; 
for of what value is the man 
who would come after the king [to repeat] 
that which has already been done [by him]. 10 
13. Then I perceived that the advantage 
of wisdom over foolishness, 
was like that of light over darkness. 
14. The wise man, his eyes are in his head, 
but the fool walks in darkness; 

but I also understood 
that the same fate befalls both of them. 
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v Koheles declares that all his wealth has not made him any happier and certainly has not brought greater 
meaning to life. Nothing of his material endeavors were capable of yielding lasting benefits in this world. (Metsudas 
Dovid) 

10 Koheles states that it would not be worthwhile for anyone to experiment as he had. The king is best equipped 
to study the comparison between wisdom and folly based on his tremendous wealth and wisdom. There is no need 
for the ordinary man to repeat the experiment. (Ibn Ezra) 
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15. And I said in my heart: 
"Since the fate of the fool 
will also be my fate, 
why do I seek to become wiser?" 
Then I said in my heart: 
"This too is vanity." 

16. For there is no remembrance 
of either the wise man or the fool forever; 

since in the days to come 
all will be forgotten; 
and how can the death of the wise man 
be like [the death of] the fool? 

17. And [so] I hated life, 11 
for I was sorely grieved, 
by all that was done under the sun; 
for all is vanity and vexation of spirit. 

18. And I hated all my labor 
in which I labored under the sun; 
for I must leave it to the man 
who will succeed me. 

19. And who knows whether he will be 

a wise man or a fool? 
Yet he will rule over all my work 

in which I labored, 
and have shown myself to be wise 

under the sun; 
this, too, is vanity. 

20. And [so] I turned my heart to despair 

of all the labor 
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11 The Targum and Rashi explain that Solomon was disillusioned with life because he foresaw the evil that 
would follow his son Rehoboani's accession to the throne. He was aware that the kingdom he had established 
would become divided with only two tribes remaining loyal to his son. 
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in which I labored under the sun. 
21. For there is a man who labored 
with wisdom, knowledge and skill; 
and [yet] to a man who has not labored, 
he shall leave it, as his portion; 
this, too, is vanity and a great evil. 

22. For what has a man 
of all his labor, 
and of the ambition of his heart, 
for which he labors under the sun? 

23. For all his days are painful, 

and aggravation is his lot, 
even at night his heart has no rest; 

this, too, is vanity. 

24. Is it not beneficial for man 

that he eats and drinks, 
and shows himself content with his labor? 12 

—this, too, I saw, 
that it is from the hand of God. 

25. For who should eat 
and who should enjoy, if not I? 
26. For to the man who is good in His sight. 
He gives wisdom, knowledge and joy; 

but to the sinner. 
He gives the urge to gather and accumulate— 
that he should [ultimately] hand it [on to him] 

who is good in the sight of God; 
this, too, is vanity and vexation of spirit. 
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12 Self-denial is alien to Koheles' philosophy. On the contrary, he declares that man should eat, drink, and 
enjoy life. Koheles does object to wealth and pleasure when they are ends in themselves. There must be higher 
values for which wealth and pleasure serve as means. Man's task is to be content with his wealth. The desire for 
more only diminishes or destroys the enjoyment of what one already possesses. 
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Chapter 111 2 J7^D 


1. For everything there is a season 
and there is a time for everything 

under the sun: 

2. A time to be born and a time to die; 

a time to plant, 
and a time to uproot the planted. 

3. A time to kill and a time to heal; 
a time to wreck and a time to build. 

4. A time to weep and a time to laugh; 
a time to mourn and a time to dance. 

5. A time to cast away stones, 
and a time to gather stones; 
a time to embrace, 
and a time to refrain from embracing. 

6. A time to seek and a time to abandon; 
a time to preserve, and a time to discard. 

7. A time to rip apart and a time to sew; 
a time to be silent and a time to speak. 

8. A time to love and a time to hate; 
a time for war and a time for peace. 

9. What benefit [then] 
has the worker from his labor? 
10.1 have seen the matter 
which God has given to man 
to be afflicted with. 
11. He has made everything beautiful in its time; 

even [a sense of] the external world. 

He has set in their heart, 
yet man cannot discover 

the work 
that God has done 
from [the] beginning to the end. 
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12.1 know there is nothing better for them 

than to rejoice 
and perform good deeds in his life. 
13. And also, when every man eats and drinks, 
and enjoys the good of all his labors, 

that is the gift of God. 

14.1 know 
that whatever God does 
will endure forever, 
nothing can be added to it, 
nor anything be diminished from it; 

God has so made it 
that man should fear before Him. 
15. That which already was, exists now, 
and that which is to be, has already been; 

and God seeks the pursued. 13 
16. And, furthermore, I have seen under the sun: 
in the place of justice there was wickedness, 
and in the place of righteousness 
there was wickedness. 14 

17.1 said in my heart: 
"The righteous and the wicked 

God will judge; 
for there is a time for every desire. 
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13 The Midrash lists some examples of God saving the pursued: Noah was persecuted and ridiculed by his 
contemporaries but God rescued him and called him “righteous.* Abraham was persecuted by his contemporaries, 
but God selected him to be the father of his people. Isaac was persecuted by the Philistines, but God caused him to 
become rich and powerful so that they sought to make a treaty with him. Joseph was hated by his brothers, but 
he gained Divine favor. Moses was pursued by Pharaoh but God elected him to become the leader of the Jewish 
people. David was obliged to flee from Saul, but God appointed him to be His servant and establish a dynasty. 

14 Koheles refers to justice and righteousness based only on man's intelligence and moral/eihical concepts, 
that dictate the logic of, and mutual benefit for, man and his neighbor to refrain from exploiting one another. 
Unfortunately, declares Koheles, logic is not enought. For history has shown that even in the place of justice and 
righteousness one finds evil. Those who were appointed by man to administer the legal code are often tainted with 
wickedness and greed. Where there is no fear of God, there is certainly no fear of man. 
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and for every deed—there/ 15 
18.1 said in my heart: 
"Concerning the state of man, 
God has set them apart 16 
that they may see 
that they themselves are as beast/ 

19. For the fate of men 
and the fate of the beasts— 
the same fate befalls both, 
as one dies, so dies the other, 
the same breath is in all of them; 
and the superiority of man over the beast 

is nil 

for all is vanity. 

20. All go to one place; 17 

all come from the dust, 
and all return to the dust. 

21. Who knows the spirit of man, 
whether it rises upwards 
and the spirit of the beast 
whether it descends to the earth/ 18 
22.1 perceived, therefore, 
that there is nothing better 
than man should rejoice in his work, 

for that is his lot; 


ntoy&n-Va Vyi 

IT vV *1 I* I- T y* I 

’iVa .rr 

oixn rp rvprVy 
omVxn tnaV 

A * VI IT VTT I 

rtk'f?) 

:onV nan nana _ ontf 

IV T Tv** J T •* I v i 

trixma nnpa 
nanan mpm 
an*? '*rnx mpw 

V T T V «V»I • 

nt nia p m nlaa 

V J lj** V j I 

VaV *rnx mm 


.O'* 


VT V 


nanan _ ta mxn nnia 5 ) 

T *• I - I • <T T IT “ 

V* 

:Van Van ’a 

V IT V “ J m 

nnx olpa’Vx aVin Van .a 

AT V lj T V »V** J ~ 

nbvnma mn'Van 

t t rr I • jtt 

navn - Vx atf Vam 

IT T IV V jT v " I 

oixn na mn srfr* ’a .xa 

T T IT J** I ” < " " j* 

nVvaV xm nVvn 

T I AT » v* /T IT 

nanan mm 

T •* I ” “ I 

:pxV naaV xm mmn 

I V IT T Ty* I V* V/." - 

’mxm .aa 

* • Tl 

aia |’x ’a 

vtbvaa bnxn nato’ n$xa 

T “I I- It T T IT «• I * V m t r- 

ipVn xin-’a 

Ia i v v 


15 According to Ibn Ezra, "there'’ refers to the reward and punishment in the World to Come. Man can do what 
he pleases in his life in this world, but in the hereafter there will be a day of judgement. ( Midrash ) 

16 Others understand the word to mean "test.'’ Koheles says that God wishes to test the sons of man, to 

see if they will use the freedom of will which He gave them. For this reason, there is no reward or punishment 
in this world, God wanted to give man every opportunity to exercise his freedom of will without the influence of 
immediate reward or punishment. Because of this some people see no difference between man and beast for they 
claim that God allows the wicked to prosper. 

17 They ask: "Then why try to live on a higher level than the beast?'’ 

10 This might be interpreted as a cynical question by the materialists who claim there is no higher spirit in man. 
If there is no God, man could not have been created in the image of God. 
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19 According to Ibn Ezra, this phrase is repeated to emphasize the sorry plight of the downtrodden. Even under the 
most inhuman oppression no one cares enough to comfort them. 

20 The indolent person who sits with his hands folded and performs no work for his own livelihood will eventually 
die of starvation. {Ibn Ezra) 
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6. Better is a handful [earned] in contentment; 

than two handfuls [earned] 
in labor and vexa tion of spirit. 

7. And I returned and observed 
[another form of] vanity under the sun. 

8. There is one who is alone, 
with none other beside him, 
hehasneithersonnorbrother; 
yet there is no end to his labor, 

neitherishiseye 
ever satisfied with riches; 21 
[nor does he ask himself] 
For whom do I labor 
and deprive myself of goodness? 
this too is vanity, and an evil matter. 

9. Two are better tha n one; 

because 

they receive a goodly reward for their work. 

lO.Forif they fall, 
one will lift up the other; 
but woe to him who is alone when he falls, 

and there is no one to lift him. 

11. Also, if two lie together 
they can be warm; 
buthowcanonebewarmalone? 

12. And if an individual attacks, 
the two of them can stand against him; 

and the threefold cord 
is not quickly severed. 22 
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This person is never satisfied with his lot even when blessed with riches. 

II two friends working together have such advantages, imagine how much greater is the benefit when three work 
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13. Better a poorbut wise child; 
than an old and foolish king, 

whonolongerknows 
how to be vigilant. 

14. Even though he [the child] 
emerged from prison to be king; 

even though in his own kingdom 
he was born a pauper. 
15.1 observed that all the living 
that walk under the sun 
were supportive of the young successor 
who stepped into his place. 
16. There was no limit to all the peoples, 
to ail of them whom he lead; 2 3 
even though [it is sonow] 
those who come after [thenextgeneration] 

will not rejoice in him; 
for this, too, is vanity 
and vexation of spirit. 
17. Guard yourfoot 
when you go to the House of God, 24 

comenearandlisten 
rather than offer sacrifices like the fools; 25 

fortheydonotknow 

thattheydoevil. 
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23 He governed so well that ailacknowledgedhis excellent leadership. 

24 According to Metsudas Dovid. Koheles declares: 'Watch your step so that you will not have to go to the House of 
God." He admonishes the people to avoid the obligation to go to the Temple with a sin-offering. It is better not to sin than 
to seek atonement with an offering. 

25 The fools think that the Almighty delights in their sin-offerings. They don't consider that they do evil by sinning 
and then bringing sacrifices to atone for their transgressions. {Ralbag) 
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Chapter V 

1. Do not be impulsive with your mouth, 

nor let your heart be hasty 
to utter a word before God; 26 
for God is in heaven 
and you are on earth, 
therefore, let your words be few. 

2. For a dream comes with many subj ects 
and the voice of a fool with many words. 

3. When you make an oath to God, 
do not delay in its fulfillment, 
for He has no desire in fools; 
whatever you vow, fulfill. 
4. It is better that you not vow [at all] 
rather than vow and not fulfill. 
5.Donotpermityourmouth 
to bring guilt on yourflesh, 27 
nor say before the angel 
that it was an error; 
why should God be angered by your voice, 
and destroy the workofyourhands. 
6. For in the multitude of dreams and vanities 

and in the multitude of words; 
man should fearGod. 28 
7. Oppression ofthepoor, 
perverting of justice and righteousness— 
should you observe these in the state— 
do not be astonished by the fa ct; 


njns 

Tps-VyVfarrVx .x 
in&’-VNaaVi 

y’ “ i ” x» I 4 I 

o^xn ■»3B 1 7 “im x^inV 

A VI IT J** I • vT T ;• t 

b’dtf* ovftxn ’a 

* T T <• VI IT j* 

pxrrVynnx'j 

I* * * » O/T I /II' x 

ray ana DiVnn X 3 ^ .a 

I AT I • J I W *1 l* y Ty m 

ronaa 3*73 Vos VipT 

•* T I y I V* I ly i 

DVfrxV YT3 *7 

• v 4 • (••• 

r i < 

i&VtfVbnxrrVx 


• • • 


.a 



V o* I y" y* 


:oVtP*nrr*7tfxnx 

I" - v * v *i j •• 

•nn-x 1 ? atfx ait: .n 

A * I J*.* “I V 

.•oVtfnxVniantfa 

, j | V » V * 

rs’nxTnn-Vx .n 

I • v • “ 

flit?3T7XX'»l5n’? 

I V T I V j* ”11“ 

axVarr’aDVSax'rrVxT 

It i ■ ■ j**T • “ “i 

irnnutf’s 

A* VTT I y* 

p-Vyb^xn natp** nsV 

I? I “ • VI IT I * ll 4 TjT 

srp n&yo-nxVam 

I r: t y** ”i i- v v** 4 i 

o^amhiaSn ana ’3 

4 T -|l“ -I < t J* 

namonm 

A*. | - V* ▼ I 

:xT»D , ’n^xn-nx , ’3 

IT I VI IT V y* 

uKptfy-ox .t 

TI V J 

brhostfaVrii 

I V V T <T I V •• I 

nin&anmn 

▼ • i T j*.* i # 

7'Dnn*’?ya»nn'’?x 

I v A .. - - v“ , * 


26 Don't be hasty lospeakcritically of God. ( Rashi ) 

27 When your mouth utters empty vows and promises it brings sin and punishment upon your entire person. (Ibn 
Ezra) 

28 In the multitude of words that man speaks each day of his life, it is important that man fear God. The temptation to 
speak evil is so great that only the fear of God can restrain him. 
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for One higher than the high watches, 
and there are high ones above them. 29 

8. The profit of the earth is desiredby all; 
the king himself is subject to the soil. 

9. He who loves money 
willneverbe satisfied withmoney, 
andhewholovesabundance 
will have no produce; 

this too is vanity. 

10. As goods increase 
so do those who consume them; 
and what advantage has the owner 
except beholding them with his eyes. 

11. Sweet is the sleep of the laborer, 
whetherheeatslittleormuch; 

but the satiety of the rich 
will not permit him to sleep. 30 

12. There is a sickening evil 
[which] Ihave seen underthe sun— 
wealthpreservedby its owner 
to his own detriment. 

13. And should he lose that wealth 
through some tragicmishap; 
and should a son be bom to him— 
he will have nothing in his hand. 31 

14. As he came from his mother's womb, 
naked will he return as he came; 
he will take nothing for his labor. 
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29 This refers to the angels who are above the oppressors. They are appointed by God to punish the oppressors. 
(Rashi) 

30 This concept is stated in PirkeiAvos 2:7: "the more possessions one has the more worry he has." 

31 The father will have nothing to bequeath to his son. The rationale that he toiled in order to provide an inheritance 
forhis children will be meaningless when his riches are gone. 
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[nothing] that he will carry in his hand. 

15. This too is a sickening evil; 
as he came, so shall he depart; 
what profit did he gain 
that he toiled for the wind. 
16. Also, all his days he eats in darkness; 
and he has much grief, illness and anger. 
17. Behold that which I have seen: 
it is good, even commendable 
for one to eat and drink 
and to enjoy the good of all his labor 
that he labors under the sun, 
during the counted days of his life 
that God has given him 
for that is his portion. 
18. Also,everyman 
to whom God has given 
wealth and possession, 
and the power to enjoy them, 

to take his share 
and to rejoice in his labor; 

this is the gift of God. 
19. For they are not many, 
let him remember, the day s of his life; 32 
while God answers [provides] him 
with thejoy of his heart. 
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Chapter VI 

1. There is an evil which I have seen 

underthesun; 
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)2 I.e., let him remember that the days of his life are not many [Metsudos ). 
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and it weighs heavily on man. 
2. A man to whom God grants 
wealth, possessions and honor, 
and lacks nothing forhimself 

of allhe desires, 
yet God does not give him the power 

toeatthereof 
but instead a stranger will enjoy them; 

this is vanity and an evil disease. 
3. If a man begets a hundred [children], 

andlivesmany years, 
so that the day s of his years are many, 
and his soul is not sated of goodness, 
and moreoverhe has noburial; 33 
Isay, that betteroffthanhe, 
is the stillborn child. 
4.Forhe [the stillborn child] comesinvain 

and departs in darkness; 
andits name shrouded in darkness. 
5. Though it never saw the sun, 

nor knew of it; 
its contentment is greater than his. 
6. Though he live a thousand years 

twice over, 
and enjoy no goodness; 
indeed, to one place, 
theyallgo. 

7. All man's labor is to fill his mouth; 

yet his appetite is never filled. 

8. Whatadvantage has the wise man 

over the fool? 
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Not only did he not enjoy his lifebut he was denied the final human dignity of burial. 
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What disadvantage has the poor man 

who knows how to cope 
with [the problems of] life? 
9. Betteris what the eyes actually see, 
than the imagination of the soul; 
this too is vanity and vexation of spirit. 

10. Whateverhasbeenhasalreadybeennamed, 

and it is foreknown what man is; 

he cannot contend 
with one who is mightier than he. 34 

1 l.Forthereare many things 
that increase vanity; 
in what way is man bette r for it? 

12. For who knows 
what is good for man in [his] life, 
in the counted days of his vanity, 
whichhe spendsasa [mere] shadow; 

for who can tell a man 
what will be after him under the sun. 
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Chapter VII t|7“lS 


1. Bettera good name than precious oil; 

and the day of death 
than the day of birth. 

2. Better to go to a house of mourning 
than to a house of feasting, 
for that is the end of all men; 
and the living should take it to heart. 

3. Better vexation than levity; 
for through a grieved countenance, 
the heart is made better. 
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This refers to the angel of death. ( Rashi) 
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4. The heart of the wise 
[reflect on] the house of mourning; 

but the heart of the fools 
[are attracted] to the house of feasting. 
5. Better to hear the rebuke of the wise 
than for man to hear the song of fools. 
6. For like the crackling of thorns 

underapot, 
so is the laughter of the fool; 3 5 

this too is vanity. 
7. For quarreling makes the wise foolish, 36 

and a gift corrupts the heart. 
8. Better is the endof a matter 
than its beginning; 
better is patience than pride. 
9. Do not quicken your spirit to anger; 
for anger rests in the bosom of fools. 

lO.Donotsay: 
was it that the former days 
were better than these? 
for it is not out of wisdom 
that you ask this question. 37 
11. It is good to have wisdom with inheritance; 

and [such wisdom] benefits 
those who see the sun [i.e. mankind]. 

12. For wisdom shelters 
[as well] as money shelters; 
but the advantage of knowledge 
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35 The crackling of thorns in the fire lasts only a brief moment and then it is gone. So, too, the laughter and revelry of 
fools has no useful purpose or lasting value. ( Alshich) 

36 Quarreling with wicked fools provokes the wise man and causes his wisdom to depart. Because of the taunts of 
Dathan and Aviram (Exodus 5:21) Moses wasmoved to provoke the Almighty (Exodus 5:23). {Rashi ) 

37 This question is motivated by emotion rather than by rational study of past and present conditions. Wisdom 
would have led the individual to confront his problems and overcome them. 
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is that wisdom preserves the life 
of him who possesses it. 
13. Consider the deeds of God; 
for who [else] can straighten 
that whichhe [man] made crooked. 38 
14. On a day of goodness [prosperity] 

be in good spirits, 
anda day of adversity reflect [that]: 
the one was set up against the other 

by God, in order 
that man should no t find 
any thing after him. 
15.1 ha ve seen all things 
in the days of my vanity, 
there is a righteous man 
who perishes [despite] his righteousness, 

and there is a wicked man 
whose life is prolonged 
[despite] his wickedness. 

16. Be not exceedingly righteous 

nor overly wise; 
why destroy yourself. 

17. Be not excessively wicked, 39 

and don'tbea fool- 
why should you die before your time. 

18. It is best to take hold of one, 40 


: 1 roy*i#$nx 

.t 

atinrro 

T j"vi 

ht-n$yVnrn^D4 


TNP 

Tirana 

I t IT I 

nsnnpnynn-Vx .to 
*WV>oynnrrVxi 

A 1 * s™ “ I • “I 

:o»i^nnsV 

r • r 

nyin^in-Vx .r 
V 59 ’nn'Vxi 
qnyxVymonn^V 

.m 



j vi n 


18 And despite this, God extends to him, even when he is immersed in sin, the opportunity to straighten that which 
he made crooked. He need only reflect and repent and God gives him a chance to begin all over again with a fresh, clean 
slate. 

19 In Mesechet Shabbos 31b, Ulla asks: “Is one permitted to be slightly wicked?' He explains that if one indulges in a 
little wickedness he should not add to it. For example, if a person has eaten garlic and his unpleasant breath reaches his 
fellow, should he then eat more garlic and intensify the offensive odor? Similarly, one who has sinned should not lose 
heart, consider himself doomed, and, therefore, continue in his wicked path. He should repent so that his sins will be 
forgiven. 

40 This refers to spiritual values. 
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and also from the other 41 
withdraw not your hand; 
for he who fears God 
will discharge his duty to both. 42 

19. Wisdom gives [more] strength to the wise 

than ten rulers 
of the city. 

20. For there is not a righteous man on earth; 

who does [only] good, andnever sins. 43 

21. Furthermore, of allthe words 

that are spoken, 
take them not to heart; 
lest you hear your own servant 

curse you. 

2 2. For also there were many times 
as you know in your heart 
thatyou,too, 
have cursed others. 
2 3. All this I have probed with wisdom; 

I said *1 will be wise, 
but it [proved to be] farbeyond me/ 
24.That which was, is far beyond me; 
and so very deep, who can find it. 
25. So Iturned about andapplied my heart 
to know, to explore, and to search for 
wisdomand the reason for things, 
and to know that wickedness is folly, 
and foolishness is madness. 
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41 This refers to material values. Koheles says that one should live a well balanced life, neglecting neither the 
spiritual or the material. 

42 He who fears God will maintain a healthy body in order to have the stamina to lead a vigorous and useful spiritual 
life. 

43 Complete and total righteousness is an unachievable goal. Man must succumb to sin in some manner—whether 
in act, speech or tho ugh i.(IbnEzra) 
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26. And I find more bitter than death, 

the woman— 
whose heart is full of traps and nets, 

her hands as chains; 
he who seeks to please God, 
will escape from her, 
butthesinnerwillbe trappedbyher. 

27. See this is what Ihave found 

saysKoheles; 

adding one to another to find an accounting. 

28. For which my soul searches, 

andyetlhave notfound; 
one [worthy] man among a thousand 

Ihavefound, 

buta [worthy] womanamongallofthem, 

Ihavenotfound. 
29. See, this only have Ifound: 

that God made 
man upright; 
but they sought out many stratagems. 
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Chapter VIII 

1. Who is like the wise man 
and who knows howto interpret things? 
A man's wisdom lights up his face, 
and the boldness of his face is changed. 

2. My [advice toyou is]: 
keep the King's command, 
and do so because of the oath to God. 44 
3. Do not hasten to leave His Presence 
do not persist in doing e vil; 
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This refers to the oath the nation oflsraei swore ai Sinai to fulfill ihe commandments of the Torah. ( Rashi) 
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forwhateverpleasesHim,Hedoes. 
4. For the King's word is all powerful; 

and who can say to Him, 
- What a re You doing?" 
5. He who preserves the commandment 

willknownoevil; 
and [the significance of] timeandjudgement 

is known by the wise man. 
6. Forevery matter 
there isa time andjudgement; 
for the evil of man overwhelms him. 
7. For he does not know what willbe, 
for when it comes to pass 
who will tell him? 
8. Man has no power over the spirit, 

to retain the spirit, 
he has no power over the day of death, 

nor dispatch in battle; 
nor will wickedness save its perpetrator. 

9. All this I have seen, 
and Iapplied my heart 

to [understand] all the work 
that is done under the sun; 

there isa time 
when man rules over man 
to his detriment. 

10. And so Ihave seen 
how the wicked were buried 

and came forth anew 45 
[whereas the righteous] 
who were gone from the holy place 
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Koheles declares that the wicked are perpetuated through theiroffspring who succeed them. 
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were forgotten in the very city 
where they performed [righteousness;] 

this, too, is vanity. 
11. Because the executionof sentence 
against evil deeds is not done quickly; 
therefore, the hearts of men are filled 
with encouragement to do evil. 
12. Though a sinner does evil a hundred times 

and his days are prolonged; 

nevertheless, Iknow 
that it will be well with those 

who fear God, 
whofearbefore His Presence. 
13. And it will not be well with the wicked, 

nor shall he prolong his da ys 
which are like a shadow; 
because he doesnot fear 
before the Presence of God. 
14. There isa vanity 
which is done upon the earth: 
there are righteous men 

whosuffer 

as if they had performed [the same] deeds 

as those who are wicked; 
and there are wicked men who receive 
[reward] as if they had performed 
the same deedsas the righteous; 
I said that this too is vanity. 
15.1 extolled [the concept of] rej oicing 46 
for there is nothingbetter for man 

underthesun 
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KohelesexiolJs the viriuc ofip^n^n&tyjp—thai a person should rejoice in his portion. {Raslii) 
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than to eatanddrinkandbejoyful; 46 
and this will accompany him in his toil 

[all] the days of his life 
which God has given him 
under the sun. 
16. When I applied my heart 
to know wisdom 
and to observe the activity 
that is done on the earth— 
for neither by day nor by night 
does he see sleep with his eyes. 47 

17. Andlsaw 
all the works of God— 
that man cannot discover 
the work that is done 
under the sun; 
and though a man labor 
to seek it out he will not find it; 
and even though a wise man declares 

that he knows it, 
he, too, willnotbe able to discover it. 
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1. For all this 
Iputtomyheart 
and I sought to make all this clear: 
that the righteous and the wise 
and their works are in the hand of God; 

whether it be love or hate, 
man doesnot know. 
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He is so engrossed in this study that sleep eluded him. (Ibn Ezra) 
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all is before them. 48 
2. All things come alike to all; 

the same fate [awaits] 
the righteous and the wicked, 
the good and the pure and the impure, 
to him who brings offerings, 
and to him who does not bring offerings; 

asis with the good man 
so is it with the sinner, 
as is with the one who swears [easily] 
so is it with the one who fears an oath. 

3.This isanevilinall 
that is done under the sun: 
that the samefateawaitsall; 
[therefore] , 49 the hearts of men 

are filled with evil, 
and madness is in their hearts 
during their lifetime, 
and afterwards theyjoin the dead. 
4. For to him that is joined 
to all the living 
there is hope; 
foralivedogisbetter 
thanadeadlion. 
5. For the living know that they will die; 

but the dead know nothing, 
and there is no further re ward for them, 
for their memory is forgotten. 
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48 The Ibn Ezra explains that the phrase "all is before them" refers to the concept of Divine Providence. All is 
arranged by the Almighty. Rashi writes that "all is before them" refers to the fact that man has the intellect to distinguish 
between what God loves and what He hates. 

49 Since the same fate awaits all, they attribute everything to chance and not to Divine Providence. This can be of 
benefit to the righteous as well as the wicked. {Rashi) 





Koheles 9:6-12 a*“W nVnp 


6. Also their love, their hate, 
and their jealousy have already perished; 

and a portion 
they will never again have 
in anything that is done under the sun. 

7. Go eat your bread in joy, 
and drink your wine with a glad heart; 

for already 
God has accepted your deeds. 

8. At all times, 
let your garments be white; 
and your head never lack oil. 

9. See [to enjoy] life 
with the wife you love, 
all the days of your vain life 
which He has given you under the sun— 
all the days of your vanity;— 
for that is your portion in life, 
and in your labor 
in which you toil under the sun. 
10. Whatever you are able to do 
do with all your might; 
for there is neither deed, nor strategy, 
nor knowledge, nor wisdom in the grave 

where you are going. 
11. Again I saw under the sun: 
that the race is not to the swift, 
nor the battle to the strong, 
nor does bread [come] to the wise, 
nor riches to men of understanding, 
nor favor to the learned; 
for time and chance happen to them all. 

12. For also. 
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man does not know his time, ifiirnx 03XH ttT’XV 
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as fish that are caught in a fatal net, HSH ri3iX&3 D’TnxauJ D’JnS 
as birds that are caught in a snare; PI93 niin^n 

like them, men are snared D'ixn ’IS D’tPpr DH3 
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in the moment of misfortune, ntfn nvV 
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when it falls upon them suddenly. :DXri9 DrrVtf ViSfittJS 
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13. This, too, I have seen [concerning] wisdom 3)3311 WX*) 3T“DJ .X* 

under the sun; ttto$3 TiTiPi 

VAT - -J- 

and its impact was great upon me. t’Vx X31 nVllJfl 

14. [There was] a little city, n|Oj? TV .T 
with few men within it; 33 D^ttfiXl 
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and a mighty king came upon it Vi33 H^NTXS} 

and surrounded it 311X 3301 
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and built great bulwarks against it. D v 7i¥0 IT’Vv 3331 
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15. But there was found in the city, 33 XXOI .10 
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a poor wise man, DinpDfc tf’N 
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and he saved the city with his wisdom; 1H0333 Tttrrnx X13"OVfc1 
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yet no person remembered 33T xV D3X1 

that poor man. wnn posn tt^xn-nx 
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16. And [yet] I said: ’3X , Pn»Xl ,U5 
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"Wisdom is better than might; 3313JO 303n 33ID 
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[although] a poor man's wisdom ]30)33 njDDIII 

is despised, 3*lT3 

and his words go unheeded. DPX V3331 

17. The words of the wise, spoken gently, nnijS 

are [more] acceptable D’VOttJ? 
more than the shouts of a ruler of fools. :diV»D 33 ViPto nj?3i& 
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18. Wisdom is better than weapons of war; 331? ‘’VSO 30311 3310 .3* 

but one sinner 3fiX XOim 

T V JV I 

destroys a multitude of good. t3333 3310 33X*j 
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Chapter X 


1. Dead flies decay and pollute 

the perfumer's ointment; 50 

wisdom and honor are outweighed 

by a little foolishness. 

2. The heart [understanding] of a wise man 

is at his right hand; 

but the heart of a fool is at his left. 

3. Also, when a fool walks by the way, 

his heart [understanding] fails him; 
* 

and proclaims to all that he is a fool. 

4. If the spirit [anger] of the Ruler 
flares up against you, 
do not leave your place; 51 
for softness pacifies great offenses. 

5. There is an evil 
which I have seen under the sun; 
like an error emanating from the ruler. 52 

6. Folly is set upon great heights; 
but the rich sit in low places. 53 
7.1 have seen slaves on horses, 
and princes walking on foot 
like slaves upon the earth. 
8. He who digs a pit will fall into it; 
he who breaks down a fence 
will be bitten by a snake. 
9. He who removes stones will be hurt by them; 
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50 A fly is insignificant yet it spoils precious perfume. So, too, even a minor transgression can outweigh much 
wisdom and nobility. (Rashi) 

51 If through your misdeeds God's anger is kindled against you, do not be moved from your efforts to perform good 
deeds thinking "of what good is my righteousness." {Rashi) 

52 Just as a royal decree made in error is irreversible so are the Divine decrees of God. (Rashi) 

53 This refers to the members of the Sanhedrin—rich in wisdom and learning, of whom it is written, "they sit upon 
the ground and keep silent." (Lamentations 2:10) 
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he who splits logs 
will be endangered by them. 

10. If the axe is blunt, 
and one has not sharpened its edge, 
he must exert more strength; 
there is more profit in a skill of wisdom. 

11. If the snake bites 
before it is charmed; 
there is no advantage in having a charmer. 

12. The words of a wise man win favor; 
but the lips of a fool devour him. 

13. The beginning of his words is foolishness, 
and the end of his talk is evil madness. 

14. The fool multiplies words; 
man knows not what will be; 
and what will be after him, 
who can tell him. 

15. The labor of the fools exhaust them; 
for he does not know the way to the city. 54 

16. Woe to you, O land, 
if your king is a [mere] lad 
and whose officers feast in the morning. 

17. Fortunate are you, land 
whose king is a free [noble] man; 

and your officers 
feast at the proper time— 
in strength and not in drunkenness. 

18. Where there is slothfulness, the ceiling sags, 

and where there is idleness, 
the house leaks. 
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54 The fool sets goals for himself that he cannot possibly attain. While he may know what he is striving for he 
does not know how to achieve it. Naturally, under such circumstances he will exhaust himself wandering in blind 
alleyways while getting nowhere. He knows of the city but does not know how to get there. 
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19. A feast is made for laughter, 
and wine will gladden life; 
and money answers all things. 55 
20. Even in your thoughts 
do not curse the king, 
and in your bed-chamber 
do not curse the rich; 
for a bird of the skies 
may carry [your] voice, 
and that which has wings 
will reveal the matter. 
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Chapter XI K* jnD 


1. Cast your bread upon the waters, 
for after many days you will find it. 

2. Contribute to seven and even eight; 

for you never know 
what calamity will come upon the earth. 56 

3. When the clouds are filled with rain 
they will empty themselves upon the earth; 

and if a tree falls in the south 

or in the north, 
in the place where the tree falls 

there it remains. 57 

4. He who watches [waits] for the wind, 

will never sow; 
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55 Koheles completes the picture of corrupt, pleasure-loving officials who neglect their 'house' and their 
obligations to the people. Idleness brings on moral decay and the problems of the country are forgotten as they revel in 
drunkenness. Money is used to buy off individuals or groups who criticize their inept rule. 

56 A person never knows when he will become destitute and require the assistance of others. Koheles declares 
that such a person might be saved from poverty by virtue of his former acts of charity. ( Rashi) 

57 The Talmud (Avodah Zora 31a) asks: "What is the meaning of “In the place where the tree falls, there it remains?' 
The Talmud answers: "The fruit of the tree will not fall far from it." The nature of children resembles that of their father. 
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and he who looks to the clouds 

will never reap. 
5. Just as you do not know 
the way of the wind, 
nor the nature of that which is hidden 
in the womb of her that is with child, 

so will you never know 
the working of God 
Who does all things. 
6. [Therefore] in the morning sow your seed, 
and in the evening do not remain idle; 
for you do not know which will prosper, 

whether this or that, 
or whether both are equally good. 58 

7. And the light is sweet; 
and it is good [pleasant] for the eyes 

to behold the sun. 

8. For even if many years 

should man live, 
let him rejoice in all of them; 
and remember the days of darkness, 

for they will be many; 
all that comes is vanity. 
9. Rejoice, young man, in your youth, 
and let your heart cheer you 
in the days of your youth, 
follow the ways of your heart 
and the sight of your eyes; 
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58 Rabbi Akiva expounded on this verse: he who studies Torah in his youth should also study in his old age (the 
morning and evening of his life). Rabbi Yehoshua advises: "If a poor man approaches you for help in the morning give 
him assistance. If another comes in the evening help him also, for you do not know which one is really deserving of 
your help. If they were both deserving then certainly your charity was worthwhile. {Avos of Rabbi Nosson 3) 
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but realize that for all these things, 
God will bring you to judgement. 59 
10. Therefore, banish anger from your heart 
and remove evil from your flesh; 
for childhood and youth are vanity. 
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Chapter XII 3* J71D 


1. So remember your Creator 
in the days of your youth; 
before the evil days come, 
and the years draw near 
of which you will say: 
"I have no desire in them." 60 
2. Before the darkening of the sun, 
the light, the moon and the stars; 
and the clouds return after the rain. 61 
3. In the day when trembling prevails 
over the preservers of the house 62 
and the strong men will be bent 63 
and the grinders cease because they are few, 64 
and the starers in the windows are dimmed. 65 
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59 Because the dictates ol man's heart and the desire of his eyes are not always in the best interests of his fellow 
man or in his relation to God, Koheles admonishes man to be aware of the ultimate day of judgement. 

60 Some commentaries hold that this phrase refers to the Messianic era where there is neither merit or wrongdoing. 
It means: as this is an era of spiritual perfection and of material abundance no opportunity for gaining merit will exist. 

Others say that this refers to old age when the worldly delights are no longer an attraction. Man is admonished not 
to postpone to old age the fulfillment of Divine commandments. In his youth he acquires merit as he is able to show 
that he overcame his evil inclination, but in his old age all temptations and trials have faded away. 

61 In the following verses Koheles presents a graphic description of man's last years. According to the Targum the 
sun, the light, the moon and the stars refer to the light of the face, the sparkle of the eyes, the cheeks and the eyes. In 
old age all these features are diminished. 

62 According to the Talmud (Shabbos 152a) this refers to the ribs. In old age the skeletal structure which protects the 
vital inner organs begins to weaken and tremble. 

65 This refers to the legs which support the entire body. In old age they begin to shake. ( Rashi ) 

64 The teeth cease to function properly because in old age they are few. {Rashi) 

65 This refers to the eyes that look out through their sockets. {Rashi) 
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4. And the doors to the street will be shut, 66 
when the sound of the grinding is low; 67 

and when one will awaken 
at the sound of a bird, 
and muffled will be 
the daughters [sounds] of song. 68 
5. Also, when they will fear heights, 
and terrors on the road, 69 
and the almond tree will blossom 70 
and the grasshopper will be a burden, 71 

and the desire will fail; 
for, [in this manner,] man goes 
to his eternal home, 
and the mourners go about the streets. 

6. Before the snapping 
of the silver cord, 
and the golden bowl is shattered; 72 
and the pitcher is broken at the fountain, 
and the wheel is shattered into the pit. 
7. And the dust returns to the earth 

as it was; 

and the spirit returns to God 

Who gave it. 
8. Vanity of vanities says Koheles, 
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66 The apertures and organs of elimination cease to function properly. ( Rashi ) 

67 There is a slowdown in the function of the digestive system. {Rashi) 

68 The senses are diminished and the sound of song can no longer be appreciated. (Rashi) 

69 To the old man even a slight incline appears to be a high mountain and he is afraid. (Rashi) 

70 The almond is one of the fastest and earliest blossoming trees. It symbolizes old age which quickly overtakes 
him. (Rashi) 

71 According to Metsudas Dovid. this is a metaphorical picture of the frailties of old age when he is so weak that even 
a grasshopper will seem like a burden on him. 

72 The "silver cord" and the "golden bowl" refer to the spinal cord and the brain. They are referred to in these 
terms because of the vital function they perform. When the spinal cord is severed the nervous system is destroyed and 
deterioration of brain and body follow. (Rashi) 
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all is vanity. 

9. And besides that Koheles was wise, 
he also taught the people knowledge; 

he weighed and probed— 
and adapted many proverbs. 
10. Koheles sought to find words of delight; 

and to write in a proper way 

words of truth. 
11. The words of the wise are like goads, 73 
like well fastened nails [are the words] 
of the masters of [learned] assemblies; 
all were given from one Shepherd. 74 
12. And, furthermore, my son, be admonished; 
of making many books, there is no end, 
and much study wears away the flesh. 75 
13. In conclusion, after all has been heard; 

fear God, 

and preserve His commandments, 
for this is the whole [duty] of man. 

14. Forevery deed 
God will bring into judgement, 
and every hidden thing; 
whether good or bad. 
(In conclusion, after all has been heard; 

fear God, 

and preserve His commandments, 
for this is the whole [duty] of man.) 
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73 Just as the goad causes the cow to stay on the right path so do words of the Sages lead men along the right paths 
of life. ( Rashi) 

74 This refers to the one Torah given by the One God through Moses, the one leader of the one nation. 

75 This refers to the study of non-Torah subjects which causes exhaustion without adequate compensation. 
Exhausting oneself in the study of Torah is of benefit in this world and in the World to Come. 




Preface to Eichah 


"David's song ... even as I walk in the valley of the shadow of death, 
I fear no evil, for You are with me." (Tehilim, 23.) 

The Book of Eichah chronicles the history of the ruination of the 
Bais Hamikdosh, the devastation of the sacred city of Jerusalem, and the 
anguish of a people decimated by its enemies and bereft of Sanctuary and 
homeland. It was written by the prophet Yirmiyahu, himself a victim of 
the national catastrophe, and it details his personal grief, as well as the 
suffering of the people. Moreover, the story of Eichah represents Jewish 
tragedy throughout the ages. Its sombre cadences are cantillated during 
the synagogue services on Tisha B'av, the anniversary of the destruction 
of the Bais Hamikdash and the day of national Jewish mourning. 

Yet, aside from its message of grief and lamentation, aside, even, 
from the indomitable spirit of consolation and rebirth with which it 
closes—aside from these, the overarching theme of Eichah is the sense 
of the presence of a just and loving God at every turn in the sweep of 
history; and, indeed, the palpable nature of that Presence, even as the 
Babylonian legions wreaked ruin across the hills of Jerusalem, even as 
the Temple smouldered, even as the nation walked, with the prophet, in 
the valley of the shadow of death. 

"God brought me grief. . . ." "From a lofty place He hurled fire into 
my bones ...." "God has placed me in the hands of those whom I cannot 
abide . . . ." The soul of the prophet cries out with grief, yet he does not 
deny God, nor avoid Him. He senses Him, recognizing Him as the source 
of his very anguish, as he knows Him as the source of his life. And as 
He recognizes His loving role in granting life, He must acknowledge the 
justice of His retribution. "God is just, for it is I who flouted His word." 

"Adonoy, return us to you ... rejuvenate our days as in early times." 

This verse completes the book, and encapsules, more than any other, 
the prophetic vision of the God of Eichah. His Presence, even in the 
valley, is with us. His benevolence has generated justice and retribution 
so that there may arise, from the ashes of the devastation, a new day of 
return and rejuvenation. Indeed, it is He who will originate the return, 
in response to the prophet's appeal. He who awaits the day. 

The Book of Eichah thus takes its place, in the sacred canon of 
Judaism, as the voice of Jewish anguish and suffering, as the memorial to 
the nation's bygone glory, and as the document of eternal Jewish faith. 
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Chapter 1 K |?1S 


1. How can it be 1 that she sits in isolation 

the city teeming with people 
has become like 2 a widow? 
Immense among nations, noble among provinces— 

she has become a payer of tribute. 
2. She weeps piteously in the night, 

her tear on her cheek. 
No one consoles her, among all her lovers. 
All of her friends have betrayed her, 
they have become her enemies. 
3. Yehudah was exiled because of torment 

and excessive toil. 
[Even] when she dwelt among the nations, 

she found no rest. 
All her pursuers overtook her between the barriers. 3 

4. The roads of Tzion grieve, 
for lack of festival visitors. 
All her gateways are in ruins, 
her Kohanim groan, 
her maidens mourn; and she is embittered. 
5. Her oppressors have become elevated, 4 
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1 The word ny#, "How can it be?", is identical with n^’K, “Where are you?", the first words spoken by God to 
Adam after he had eaten the forbidden fruit in the Garden of Eden. (Bereishis, 3:9.) This meant. "Because of your 
sin, you have forfeited your place in the Garden. Where, then, are you?' Indeed, Adam was subsequently banished 
from the Garden of Eden (ibid, vs. 23, 24.) The Jewish people, as well, forfeited their place in the sacred city of 
Jerusalem because of their sins. Thus, the prophet's opening word, n^K, suggests that God asks them, like Adam, 
'Where are you?' (Midrash.) 

2 'Like' a widow, but not actually a widow. Her 'husband'—The Shechinah—will eventually return.(Rashi.) 

3 During the three weeks between the seventeenth day of Tamuz, when the walls of Jerusalem were breachd, 
and the ninth day of Av, when the Temple was destroyed. (Rashi.) 

4 Onkelos was a nephew of the Roman general Titus. He summoned his uncle from the dead by means of the 
occult, and asked his advice concerning the Jews. 'Persecute them,' Titus replied, ‘and you will rise to greatness, 
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her enemies are at ease. rr»3 , »K 

▼ T JV I l 

For Adonoy has brought her grief rUin 
for her excessive iniquity. rrytf 9 

* 1 ▼ AV ▼ I J “ 

Her young were taken captive before the oppressors. toVn IpVViy 

6. Gone from the city of Tzion, p*X’ri37? NX*! ♦! 
is all her splendor 5 PlTirrVa 

r AT T“I ▼ 

her nobles have become like elk D^NS VH 
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who could find no pasture, HSHTD MWfrVfo 
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plodding powerlessly before the pursuer. *^1*1 V rip-tf?!! !3V*1 

7. Jerusalem, remembered the days of her [ruin] W D*?UfaT m3! *t 
[which brought her] torment and lamenting; JJP'iVlJM PP3y 

[and] all the treasures rPi&riB Vs 
she had in early times. DHp WE IttJN 
When her people fell into the hands of the oppressors HSV Vs}3 

and no one came to her aid, a1> itiv rxi 

T •• I | 

her enemies watched her, □'■‘ix iTlNT 

• T T J T 

laughing derisively when she was curbed :nn2^7?’Vy !j?nfy 
(from celebrating her holidays). 

8. Jerusalem has grievously sinned, Dtovr hNBn son ,n 
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and, therefore, has become a wanderer. JirPn iTTjV 13"Vy 

TfcTT JT • t lr 

All those who glorified her scorn her, rn^jn iTH33fc"V3 
for they have seen her degradation, nfmy INVQ 

1 ° T T I V J T I* 

She, too, is sorrowful, ni"l3N3 N^rTOH 

vTIViV y* 

and has turned backward, HiriN 2ttJm 

ITT yT- 

(humiliated and ashamed). 

9. Her defilement is at her hem, WINED .D 
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she was not mindful of her end— WYHIIN !T13T V?? 
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so she plummeted astonishingly, □'■NVd TW1 
with no one to console her. FlV DnjE pN 

as it is written, “Her oppressors have become elevated."' Onkelos ignored the advice, converted to Judaism, and 
composed the authoritative Aramaic translation of the Bible, “Targum Onkelos." (Gitin, 56:b.) 

5 This refers to The Divine Presence, which left Tzion to accompany the exiles. This did not occur, however, until 
the young children were taken captive, as staled in v.5. It is in their pure, innocent company that the Shechinah 
resides. (Midrash.) 
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Adonoy look at my suffering, 
for the enemy has gone to excess. 

10. The oppressor extended his hand 

over all her treasures, 6 
as she witnessed peoples entering her Sanctuary 

concerning whom You commanded, 
"Let them not enter your community." 

11. All her people are groaning, 

searching for bread. 
They have given away their treasures for food 

to keep their souls intact. 
Look, Adonoy, and take notice 
how I have become degraded. 

12. May this not happen to you, 
all who stray from the path. 

Notice, see 

if there is such agony like my agony, 
that has been visited upon me 
when Adonoy brought me to grief 
on the day He vented His wrath. 

13. From a lofty place He hurled fire into my bones, 

crushing them. 
He spread a net for my feet, 
thrust me back, placed me in ruins, 
[so that I] suffer throughout the day. 

14. The yoke of my iniquities is recorded in His hand. 

They have become interwoven, 
and have encumbered my neck. 
He has caused my strength to fail. 

God has placed me 
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6 Over the most desirable of all objects, the Torah scroll. The Ammonite and Moavite invaders were aware that 
the Torah prohibits them from intermarrying into the Jewish community, ever after conversion. Disregarding more 
valuable spoils, they preferred to loot and burn the Torah scrolls in which the prohibition is inscribed. (Rashi.) 
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in the hands of those whom I cannot withstand. tffip VjWN 1 ? '7'% 

15. God has trampled all my stalwarts in my midst, ‘’iHpSl ‘’JIX I H$0 *W 

He has proclaimed a gathering against me Ttflft ’’Vv 8TJ7 

to crush my young men. *HW 1 ( 3 iZHpV 
[As with] a wine press, God has trodden ’h* til 
the maidens of the province of Yehudah. SiH^rPTlS 

16. For these I weep, H*3i3 'IK I nV8’Vy *TO 

r T • I j • “I Vj" * 

my eyes [lit. my eye, my eye] gush water, 01$ I '^'V 

for remote from me is a consoler 01130 ‘’Safi pllV^S 
who can calm my soul. , tfS3 rtf a 

1 A' 1 * J* " 

My sons are devastated, ’33 VT\ 

for the enemy has conquered. 12'SK H23 *3 

17. Tzion spreads her arms, iTH^S TVS HtbHS *P 

r T V T I I • T I r* 

there is no one to comsole her. rf? onja ns 
Adonoy has commanded, concerning Ya'akov, 3plP7 Hill’ HIS 
that his oppressors surround him. 7 THX 

rr AT T JT • I 

Jerusalem has become despicable among them. SDiTVS rfttV DVttfaT HlVn 

18. Adonoy is just, ntiT Mil .IV 

for it is I who rejected His word, ’ma liTS ’3 
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Listen here, all you nations, D' , E)yfr , 73 K3"W&ttJ 
look at my torment; ’ilOD INTI 
my maidens and my young men H2 

have gone into captivity. 

19.1 cried out to those who appeared to love me, '■gnisa)? ’nioj? .tv 

but they deceived me. 8 'Ufa*} PISH 
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My kohanim and elders expired in the city W13 TV2 'lT>n 'ItiS 
while they searched for food for themselves, *738 ! lttJp2" ,, 3 
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to sustain their souls. tDUJWnN 

IT I “ V W* Tl 

20. Adonoy, see how oppressed I am? ’V’ny’TD rn)T| HNT *3 

7 When the Jews settled in the diaspora, their enemies settled nearby and taunted and attacked them. (Rashi.) 

8 The Ishmaelites, who caused many painful deaths by offering the famished captives what seemed to be food 

and drink. But the food was extremely pungent to the taste, and the flasks held nothing but foul air. When the 

food increased their thirst, they pressed the flasks to their mouths, and expired from the sudden intake of the foul 

air. (Rashi.) 
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My gut has shriveled, my heart is twisting inside me, 

because of my rebelliousness. 
Outside, the sword brings bereavement, 

within, it is like death. 
21. They have heard how 1 groan, 
and no one consoles me; 
all my enemies have heard of my calamity, 

and rejoiced, 
for it is Your doing. 9 
Bring the day that You proclaimed, 
and let them resemble me. 
22. Let all their evil come before You, 
and do, to them, what You have done to me 

for all my iniquity, 
for I groan much, and my heart aches. 
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Chapter 2 

1. How can it be 
that God„ in his wrath, has cast a gloom 

upon the city of Tzion, 
that He flung from heaven to earth 

the glory of Israel, 
and did not remember His footstool 10 

on the day of His wrath? 
2. God swallowed up mercilessly 
every residence of Ya'akov. 
He smashed, in His fury, 
the fortifications of the province of Yehudah, 

razing them to the ground. 
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9 You engendered their hatred by prohibiting me from dining or intermarrying with them. If you had permitted 
it, they would take pity on their own family members. (Rashi.) 

10 The Temple. (Rashi.) 
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He desecrated the kingdom and its princes. 11 SiTHtlH HSVdO VVn 

° r t r/ T i vt t i - y • 

3. He tore down, in his wrath, t lN“'Hn3 Via .3 

I* * Tl IT J-T 

all the power [lit. horn] of Israel. Viinto’ pp V'3 

r 1 1 " Tt • I VUV 4 

He withheld His right arm ira 1 * “liriN a’ttP 
in the face of the enemy. D'PN 

1 K' J" t * 

He ignited Ya'akov like a blazing flame ninV U7N3 3pl£3 
which consumes on every side. JD'QO nV3N 

1 I* T t IT 

4. He arched His bow like an enemy, 3pN3 ifitffj? ^TT »*T 
set His right arm like an oppressor, *lS3 3X3 
and slew everyone that was a delight to behold. ITrnana Vs sin*! 

In the tent of the city of Tzion p*X"n3 VhN 3 
He poured His fury like fire, Jin&n tt?N3 

* 1 l T v** T fj~ T 

5. God was like an enemy— D'PNS I i"Pn .H 

1 *• I <T “I TT 

He swallowed up Israel, ViPiy yVa 

r " t i • j“ • 

He swallowed up all her palaces, ITftfaEnN'Vs )3 Vs 
He destroyed its fortifications. VHX3D finttf 

1 att i • r • 

He magnified, in the community of Yehudah, iTpiTprQS 3T1 

suffering and lamentation. :n*3hO n*3Nn 

° IT* -H“ VT* "t 1“ 

6 . He cut down His dwelling place like a garden, i3ft> J33 D73n*l .1 
He destroyed His place of communion, 12 ntflD nn$ 

Adonoy caused to be forgotten in Tzion fi^XS I ntfP ri3U? 

the Festivals and Shabbos. TXifc 

T “ I J" 

He scorned, in the fury of His wrath, iSK"DVT3 f K3^1 

the king and the kohein. JTliDl ‘hVd 

7. God abandoned His altar, in3T» I ■’PN n3T .T 

ll* 

nullified His Sanctuary, *1K3 

delivered, into the enemy's hand, 3pN"*7^3 TSlDn 
the walls of its palaces. rmfa&IN rtoifl 

r T AV I I “ V 

They sounded a shout, in the House of Adonoy, mfPTPM 13113 Vii? 

1 * wt I i” I j • »T ly 

like that of a festival day. ntfift DV3 

1 I” ;l 

11 The Israelites, entitled the "kingdom of priests" [Shemos, 19:6] (Rashi.) 

12 The supremely holy, innermost, Kodesh Kodashint chamber of the Temple, set aside for communion with God 
[Shemos, 25:22] (Rashi.) 
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8. Adonoy determined to destroy 
the wall of the city of Tzion . 
He set the course [of judgement], 
and did not withdraw His hand from destroying. 
He caused the fence and the wall to mourn 

they were joined in misery. 

9. Her gates sank into the ground, 13 
He demolished and shattered her bolts. 
Her king and nobles are among the Gentiles, 

without guidance. 
Her prophets, also, 
have not found vision from Adonoy. 

10. They sit silently on the ground, 
the elders of the city of Tzion. 
they lift the dust to their heads, 
gird themselves with sackcloth, 
they lower their heads to the ground, 
the maidens of Jerusalem. 

11. My eyes are consumed with tears, 

my gut is shrivelled, 
my liver has spilled to the ground, 
over the disintegration of my people, 
when infants and nursing babies faint 

in the streets of the city. 

12. To their mothers they say, 
'Where's grain [bread] and wine?', 
as they lie, passed out like corpses, 
in the streets of the city, 
when their soul is poured out 
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13 And were thereby preserved from failing into the hands of the heathen attackers. They were worthy of 
this because, when the Bais Hamikdash was dedicated by King Solomon, they opened to admit the sacred Ark. Or, 
because they were built by King David. (Rashi, from Midrash.) At the final redemption, they will be retrieved and 
restored to their place at the entrance to the Bais Hamikdash . 
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in their mothers' laps. 

13. What testimony can I offer you, 
to what can I compare you, city of Jerusalem? 
to what can I liken you to console you, 

O maiden, city of Tzion? 
For your disintegration is as immense as the sea— 

who can heal you? 

14. Your prophets envisioned, for you, 

falsehood and stupidity, 
and did not expose your transgressions, 
to bring you back from your waywardness. 

They envisioned, for you, 
prophecies of falsehood and vanity. 

15. They clap their hands over you— 
all those who travel along the way; 
they hiss and shake their heads 
over the city of Jerusalem. 
Is this the city of which it was said, 
"The perfection of beauty, delight 14 of all the earth?" 

16. They opened their mouths wide concerning you— 

all your enemies— 
they whistled, gnashed their teeth, and exclaimed, 

"We swallowed them up? 
This is precisely the day we hoped for! 
We've experienced it! We've seen it!" 

17. God acted as planned. 
He fulfilled His word 
as decreed in the days of old 15 — 
He destroyed without pity 
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14 Business accounting, often distressing, was not permitted in Jerusalem, but was conducted in special offices 
outside the city proper (Midrash.) 

15 In the Torah, which warns, "I shall punish you additionally sevenfold . . .* [Vayikra, 26:19] (Rashi.) 
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He gave joy to the enemy concerning you, 2?lR Ij^y 
and enhanced the power of your oppressors. HP D^PI 

r a r r I • it t I vfcv v* ” 

18. Their hearts cried out to God. ’nK'^N DaV pVX .PI’ 

AT -I V vT • I ;• T 

0 Rampart of the city of Tzion, |ify"n2 073111 
pour forth a river of tears day and night. 7lV*|^l 0731*’ 7iy7!|n Vlljfi ‘H'HITI 

Allow yourself no respite, ij!? njis ■’mw-Vk 
nor the pupil of your eye silence, tilfrVK 

19. Rise, cry in the night, when the watches begin, ni*i)3UJX ItfNhV 11^1^2 'S 1 } I , ’731j? .U* 

pour your heart out, like water, before God. * , jj*TK *33 1133 7|2V 0*733 ‘*33$ 

Lift up your hands to Him 1|*33 l*Vx *X<P 
for the souls of your infants, l|*^Viy ttfS3"Vy 
faint from starvation at the head of every street. :ni3firrV3 UJN*12 2y*12 D*31Dy71 

1 » T J I WT T I J m -I IT 

20. Adonoy, look, notice HlT-im 'rim 1 ' HKI .3 
upon whom you have visited this, 713 FlVriy 'ft 1 ? 
when women devour their own offspring, 0**13 D*$3 TttVoNFrDX 
infants who were lovingly attended. 16 0*fi30 *VVy 
When in the Sanctuary of God, was murdered 17 — *3*7X UJ*lp02 3l*171*"DN 

A vT *1 y“lj • t »"Ti“ 

a koheirt and prophet. tN*231 T7i3 

r r i« t t | y* 

21. On the ground, in the streets they lie, ni^lfl JHXV 123U7 *ND 

young and old. mi 

My maidens and youths have fallen by the sword. 2*1112 V7S3 *’*111121 *riVin2 

11 1 VftTV J I IT v” J~ II 

You killed, on the day of Your wrath, 5]&R 01*2 Pl^in 
you slaughtered mercilessly. illVon XV 01130 

22. You summoned, as if to a festive day, TPIO 01*3 'k'lflO *32 

my surrounding neighbors. 18 2*3073 *’*113173 
There was no one, on the day of Adonoy's wrath, illiT^R 01*2 71*0 xVl 

who found refuge or survived. *T**lttn 0**73 

0 A* T I j* T 

16 Another interpretation: "Children of handbreadths." A mother measured her child each day by handbreadths. 
Whenever he grew, she donated his additional weight in gold to the Temple. In the end, she devoured him. (Rashi, 
from Midrash.) 

17 This part of the passage is God's reply; 'Your suffering is deserved because the Kohein and prophet Zechariah, 
son of Yehoyada, was murdered in the Temple courtyard for admonishing the idolators. [Divrei Hayamim 2, 24:20.1 
(Rashi.) 

18 To destroy me (Rashi.) 
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Those whom I attended lovingly and reared, 

my enemy has annihilated. 
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Chapter 3 

1.1 am the man 19 who has seen torment, 20 

by the rod of His fury. 

2. He drove me, led me on, into total darkness. 

3. At me alone. He repeatedly swings His hand, 

throughout the day. 
4. He rotted my flesh and skin, smashed my bones. 

5. He constructed, against me, 
encircling me with gall and bitter plants. 
6. He seated me in gloom like the dead of the world. 

7. He fenced me in and I cannot go out. 

He chained me heavily. 
8. Even when I cry out and implore, 

He represses my prayer. 
9. He blockaded my roads with stone. 
He made my paths crooked. 
10. He is a bear lying in wait for me, 

a stealthy lion. 
11. He spread thorns across my roads. 
He made me hurdle them. He devastated me. 

12. He arched His bow, 
and positioned me as a target for the arrow. 

13. He aimed 

the arrows of His quiver into my kidneys. 
14.1 was ridiculed by all my people, 
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19 The other prophets merely prophesied that there would be torment—I experienced it. (Rashi.) 

20 The twenty-two verses in chapter 1, 2, and 4 follow the order of the alphabet, verse 1 opening with the letter 
K, verse 2 with the letter 3, etc., through n. This reflects the extent of the people's iniquity, which encompassed the 
entire Torah, written in the twenty-two symbols of the alphabet. (Sanhedrin, 104:a.) Our chapter, which laments 
the prophet's personal suffering as well as that of the nation, consists of sixty-six verses, with three sub-verses 
devoted to each letter of the alphabet. (Rashi.) 
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the subject of their satirical songs 

throughout the day. JDiVwS 

15. He satiated me with bitterness, 21 D'HVl&S *113 

glutted me with bitter plants. JnjvV 'JVp 

16. He ground my teeth on pebblestones, 22 ‘’SU? fXIlS 013*1 *TU 
He made me grovel in the dust. :1DX3 

17. My soul despaired of peace, 23 ItfDJ DlVtiJ?? FlITHI .T* 

I have forgotten goodness. Jn3l0 *1Y , U73 
18.1 thought that my world was ruined, IpX 113X1 *H* 

my hope from Adonoy. JriliTO *nVnini 

i r i t 11" v* i ” • t 

19. Remember my torment and my lament, *11101 .0* 

; 1 V* » J' J T T l 

the bitter plants and the gall. tltfXll TIN V 

20. When remembering, llSTfi 113T .3 

my soul is utterly dejected. !*U?D3 *Vv fllUJm 

I I J I* , - V.- T “ j T t 

21. Still, I take this to heart, *3V"Vx 3*U?X HXT *X3 

k* * V ;■ T y 

and, therefore, continue to hope: J^niX |2)"Vv 

22. By the grace of Adonoy we have not perished, IIOfTXV *3 nil* *lpn *33 

for His compassion is not ended. iVBm lVo"XV *3 

r IT *1 I*“ ^ T I /* 

23. Each morning refreshed, D*ij?3V D*U7in .33 
Your faithfulness is immense. J1H110X H31 

I IV T I VI - 

24. 'Adonoy is my portion/ my soul declares, 24 **T£?p3 H10X Hlh* *j?Vn .13 

21 Ths alludes to the bitter herbs eaten at the Passover seder, to commemorate the Exodus from the bitter 
persecution of Egypt. "Glutted me with bitter plants" refers to the destruction of the Temple and the exile. Indeed, 
the ninth of Av, the anniversary of the destruction of the Temple, and the first seder night always fall on the same 
day of the week. The anguish of a profound loss is always heightened by the memory of the joy that preceded it. 
(Midrash, Pesichta D'eichah Rabasi, 18, Yefeh Anaf. Cf. Rema to Orach Chaim, 476:2. Also, Seder Kinos, "When I 
went out of Egypt—when I went out of Jerusalem.) 

22 God commanded the prophet Yechezkel to prepare a kneading tray to carry into captivity (Yechezkel, 12:3,) 
and to instruct the people to follow suit. The people, however merely scoffed. When they were eventually exiled, 
they were forced to knead their dough in small holes dug in the ground. Pebblestones fell into the mixture, causing 
the grinding of their teeth. (Raslii.) 

23 dV?ip, "Peace" is one of the names of God. Because 1 despaired of Godliness, I forfeited goodness. (Lechem 
Dim'ah.) 

24 A great king, accompanied by his ministers and other officials, visited one of his provinces, and the provincial 
residents invited various members of the king's retinue to visit with them. The wisest among them, however, 
declared that he would pay attention only to the king himself, as the others might be replaced, but the king was 
indispensable. Similarly, the idolaters worship the heavely bodies, or other creatures who minister God's will, but 
Israel declares "God is my portion," proclaiming His absolute unity by reciting the Shema twice daily. (Midrash, 
3:8.) 
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I therefore hope to Him. 57 V VviiN 

25. Adonoy is good to those who hope to Him, Vy? itfP 3710 *13 

to the soul which searches for Him. nauhin u#sa*? 

ft* I I • V/V | 

26. It is good to hope, in stillness, D&7T} V'IV7 3ll0 .73 
for Adonoy's deliverance. :mlT' nsntf nV 

1 IT I v" I • 

27. It is good for man ISiV 3it0 .13 
to bear a yoke during his youth. :7'113733 Vv KJfeP"'3 

28. Let him stay alone and wait, tii'7 *713 3tf' .13 
for He [God] has cast it upon him. 25 rrVv Voi ^ 

1 * r IT T T J* 

29. Let him place his mouth in the dust, 11'S IS?? fT *03 

perhaps there is yet hope. & •'Vis 

30. Let him proffer his cheek to his assailant, ’nV anas’? tfp .V 

r • VV »" - I Is** • 

let him be satiated with humiliation. :!9H3 373fP' 

IT IV* j~ I * 

31. For God does not forsake forever. P3TK oVivV mr vb ’a .kV 

IT “l ^T I »“* * / J* 

32. Rather, should he [man] cause grief, li71“DK 'Ip .3V 
then He [God] is compassionate, DOT) 
in accordance with His immense grace. H'*70n 313 

0 IT T •* J t 

33. For He does not torment willfully, iiVs nsv vb ’a .aV 

1 •• T* < j ■ 

nor cause men grief. ;tt7'K"'J3 13*1 

34. By crushing underfoot 7'V}1 nni K31 1 ? ♦lV 
all the captives on earth. JJHK 'TDK *73 

35. Or through the miscarriage of a man's justice 135"t09tf!? n7t0lV .lV 

before the Supreme Being. 2TV , ’?1? ’IB *TJ3 

r 0 I 1 I V j" I *.v.* 

36. Or by aggrieving a man in his dispute— 73'13 D1K XW 1 ? .iV 

God does not condone this. J1K1 K 1 ? 'ilK 

IT T J \T “I 

37. Whosoever issued a declaration that took effect '1177 hfiK IT 'H *lV 

• V “ “ T <*.• J* 

when God did not command? 117X K 1 ? 'ilK 

IT • y vT -I 

38. That did not emanate from the Almighty— KSH K^ fi'Vy '9!? *nV 

whether harmful or beneficial? 1371017 1773711 

1 “ I \ TIT 


25 This follows Rashi's translation. Targum interprets, “until He removes it from him.“ Let him accept the 
suffering as a means of absolution, until He—God—removes the sin from him. 
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39. What should a living man bemoan? 

A man over his sins. 26 

40. Let us examine our ways, scrutinize them, 

and return to God. 

41. Let us uplift our hearts together with our hands, 

to the Almighty in heaven. 

42. We have transgressed and rebelled, 
and You have not forgiven. 

43. You have covered Yourself in wrath, 

and pursued us. 
You slew pitilessly. 

44. You have enveloped Yourself in the cloud, 

so that no prayer would penetrate. 

45. You made us seem like spittle, abominable 

among the nations. 

46. 27 They opened 
their mouths wide concerning us— 

all our enemies. 

47. Terror, then the pit, were our lot, 

ruin and disintegration. 

48. Rivers of water stream from my eye, 
over the disintegration of my people. 

49. My eye flows copiously, and will not be stilled, 

[it will flow] without pause— 

50. Till Adonoy gazes intently and takes notice 
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26 The oral vocalization here, v ij?, is the plural VKyn, “his sins,* while the written text, avty spells the singular 
iKtpn, “his sin.* Both versions are relevant. A man's single sinful act invariably leads to other transgressions. He 
should thus particularly bemoan the single, original catalyst, as well as the others which followed. (Lechem Dim'ah.) 

27 The opening letters of the verses in our chapter follow the order of the alphabet (see fn.l.) Accordingly, 
our verse (as well as v. 16, ch.2) should begin with the letter y, which precedes the letter D. Yet it begins with 
D. This alludes to the spies sent by Moshe in the wilderness, who delivered a false, slanderous report concerning 
Eretz Yisrael, and dissuaded the people from entering the land. (Bamidbar, 13, 14.) The letter rro symbolizes peh. 
the mouth, the letter py represents ayin, the eye. Since they mouthed what they had not seen, their mouths, D 
preceded their eyes, y. The report was delivered on the ninth of Av, foreshadowing the destruction of the Temple, 
which also occurred on that date, centuries later. Reflecting the spies' report. Scripture also positions the s before 
the y. (Rashi from Sanhedrin, 104b.) 
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from heaven. ID'S# tt 

•it t • 

51. My eye has made me ugly, sorrowing '■T’y .K3 

over my soul, 

more than all the inhabitants of my city. 20 29 PTS Rl33 Vltt 
52.1 have been constantly trapped like a bird, i9?3 *33 

by those who are my enemies without cause. !Djn T3"JK 

53. They bound my life to the dungeon, ' *tf33 1R&¥ .23 

and cast stones upon me. :, a 

54. The waters rose over my head, Dlp’ttX .*T3 

I thought, T am cut off!'. r'ffJUJ ’R^pX 

55. Still, I cried out Your Name, Adonoy Hi!V 'fling .H3 

from the abysmal dungeon. tnl'flnfl *ll30 

56. You have heard my voice. Do not shut Your ear «tx D^yn’^K nyotf ’Vip .13 

1 J* * I T I” I " “ T I AT T v* i 

to my [appeal for] relief, to my prayer. PRyjtfV ‘’Rn'J'V? 

57. You came near on the day I called to You, JjKTgS ^V3 R^TJ? 

You said, 'Have no fear.' JXTR^X R1BX 

IT • ” T K"T 

58. You fought, O God, the battles of my soul, 'ttJDJ '3n R3^ .H3 

You redeemed my life. P*n R^XH 

1 IT" Tj/T 

59. You have seen, Adonoy, how aggrieved I am— 'RRW nfl'R*} *03 

administer justice for me. PD9B70 H0Dtt7 

J l" T I • VT | T 

60. You have seen all their vindictiveness, Dfi0pJ"V3 HR^XT .0 

T Til • T T • T 

all their plots against me. •s'? DriatfnirVs 

r O i" vT I I * T 

61. You have heard their affronts, Adonoy niiv bnsnn n»»tf .ko 

* T I T T I V T 1 <* T 

all their [insulting] thoughts concerning me. t'Vy DR3tf nfl"*?3 

62. My opponents' conversation, 'flj? 'RDtP .30 

• ^ 

their unspoken thoughts, 
are about me, throughout the day. 

63. Observe them as they sit or rise— HD'SH DRp'j? 1 ) DFDtf *20 

26 Yirmiyahu belonged to a family of Kohanint. chosen to serve in the Temple. When it was destroyed, their 
anguish was keener than that of the other families in the city. (Rashi.) 

29 Midrash interprets, '{Only I remained] of all the inhabitants of my city.' R' Shimon, son of Gamliel, said, 
'There were five hundred schools in the city of Betar, the least of which numbered three hundred chiidren.... The 
enemies wrapped each of them in his scroll and burned them. Only I remained, and I pronounce, over myself, “My 
eye has made me ugly in sorrowing over my soul, of all the inhabitants of my city.' (Midrash, 3.) 
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I am the subject of their satirical songs. JDjnrSUE 
64. Inflict punishment on them, Adonoy iTttTJ VttDSl pnV ."TO 

as befits their deeds. JOTH* 

65. Break their hearts, aVnjjQ bnV ]nn .no 
turn them into fools. :onV onVxn 

r.* t J I it “I 1“ 

66. Pursue wrathfully, annihilate them D^PHttJrYI *10 

from under Adonoy's heavens. 30 :nifT* ’atf nnna 

1 IT I /*♦ I -v" * 

Chapter 4 "T J7*1D 

I. How can it be that the golden glow has paled, 31 2fiT DVV HD’K *N 

that the splendid jewel is altered? 211377 DH2n Kltf* 

Sacred gems are spilled mSSFltf FI 

at the head of every street. irfliHrrVs U?Nh2 

2. The cherished children of Tzion} 2 O^j^n ^32 *3 

who were evaluated in golden currency— TS2 
how can they be considered like flasks of clay, ttnii" ,, '?23'? 12ttJn3 HD^K 

1 I' v V “1*1 It V «T •• 

the potter's handiwork? HSl’ ’T* 

r I” /* I *1 1“ 

3. Even the serpent D*3PTM .31 
bares its breast to nurse its young, 7IYH331 
yet the daughters of my people have become brutal, ItDN 1 ? 'BV’nS 

like the desert ostrich. H31B3 D'Sy^D 

IT I * “ v* ** I " 

4. The tongue of the nursing infant pasted j?3V p2^ *"T 

to its palate with thirst, NBX2 IDfT^K 

r AT T - v * V 

babies pleaded for bread, an1> iVxtf b’VViy 

r V V *OT * T I 

but no one offered it to them. :onV t»k trie 

P.’ T I J" v** 

5. Those who feasted on delicacies D^iiy^V D^VdKH .H 

• --ij- 1 • 1 1 ▼ 

were ravaged in the streets, nWIIS 1J2UJ3 

30 This alludes to Israel's arch oppressor, Amalek, of whom Moshe stated, "For I shall obliterate the memory of 
Amalek 'from under the heavens,' (Shemos, 17:14.) (Midrash.) 

31 This is Yirmiyahu's elegy in memory of the slain king, Yoshiyahu (Divrei Hayamim 2, 35:25.) The "golden 
glow" was the saintly monarch's glowing countenance, the "sacred gems" his blood which spilled when enemy 
archers felled him wiht a fusillade of arrows. (Raslii.) 

32 The Jerusalemites. How were they cherished? When outsiders married Jerusalemites, they would pay them 
their weight in gold. (Midrash.) 
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those raised on richly colored brocade 

embraced the dungheaps. JnlngUJK ^JP2in 

6. My people's transgressions surpassed ’fiSTri? JW'VnJl*! A 

the sins of S'dom, 33 tilO 

which was instantaneously overturned, rOWrjH 

untouched by [human] hands. SD’T ?I3 

1 L J • ITT vT jT 1 

7. Her nazirites were more pristine than snow, rrTTj a 

r r V V • T V • I 

more lustrous than milk. aVna nnx 

dTTr w “ 

Those who appeared redder than pearls, 

who were hewn like sapphire— JDmTDl T5D 

r r IT Tl * v* " 

8. Have become blacker than charcoal in appearance, DiNfl flUJn 

r r TTI IT I • le— ▼ 

are unrecognizable in the streets, nijpns ^33 vfo 
Their skin is shrivelled on their bones, DftJtyVy D*liy 1351 

T I “ “ T T 

having become dry as wood. IY S3 rPH 

17 1 I l" T >TT V" T 

9. Those who died by the sword were at an advantage aifT’VVn .tt 

over those who died of starvation, 33H 

AT T v*' ! “ I** 

for they dripped, with burst bellies, P3J? 

from [eating] the produce of the fields. Pity ni3^3H?p 

10. The hands of merciful women n1*30n7 ’T A 

• JT “II* * T “I 

cooked their children. 

Iav •* t - w i • 

They became their food, is 1 ? rrinaV vn 

1 T T I < T 

when my people disintegrated. PSSTnS 131^3 

11. God spent His wrath, ififiirnN ntfP nVs .K’ 

* T “I V T I «T • 

poured out His rage. iSN ]iin 
He ignited a blaze in Tzion, |V?3 ttfirnyn 
and it consumed its foundations. 34 irPril’D' 1 V3Nm 

t iv it “ ^ “ 

33 Concerning S'dom, Scripture states, "...her sin is extremely grave' (Bereishis, 18:20,) concerning Yehudali 
and Binyamin, "...the iniquity ol the house of Israel and Yehudah is extremely, extremely great.' (Yechezkel, 9:9.) 
(Midrash.) 

34 'Song of Asaf, the nations have invaded your heritage...' (Tehilim, 79:1.) 'Song,' not dirge, or lament? This is 
compared to a king who built an elaborate wedding canopy for his son. When the prince became corrupt, his father 
destroyed the canopy, whereupon the prince's tutor burst into song. When asked why, he replied that he was joyful 
that the king had spent his fury against the canopy rather than the prince himself. Similarly, Asaf sang because 
God spent his fury against the Bais Hamikdosh rather than the Jewish people themselves. "God spent His wrath...He 
ignited a blaze in Tzion, and it consumed its foundations'—thereby sparing the Jewish people themselves. (Midrash, 
4, Rashi to Tehilim, 79:1.) 
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12. The kings of the earth did not believe 
nor did all the residents of the world [believe] 
that an oppressor or an enemy could enter 

the portals of Jerusalem. 

13. For the sins of her false prophets, 
the transgressions of her kohanim, 

who spilled, within her, the blood of the righteous. 

14. The blind slithered in the streets, 

filthied with blood, 
so that no one could bear touching their garments. 

15. "Get away, you are contaminated!" 

they shouted at them. 
Get away, get away, don't touch!", 
for they were obscene and slithering. 
They said, among the nations, 
"They will no longer reside here." 
16. In Adonoy's glaring anger, He dispersed them; 

He will no longer pay attention to them, 
because they did not venerate the kohanim , 

nor oblige the elders. 
17. We persisted in longingly eyeing 
illusive reinforcements, 35 
our yearning was for a nation 
that would never come to our aid. 
18. They lurked behind our footsteps, 
so that we couldn't walk our streets, 
[we felt that] our end was near, 
our time was up, we were finished. 
19. Our pursuers were swifter 
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35 The Egyptian army. As they sailed to reinforce the Israelites, the Egyptian warriors noticed what appeared to 
be human remains in the water. They presumed that they were the remains of their ancestors, who had drowned 
while pursuing the Israelites. Thus reminded of the ancient enmity between the two nations, they returned to 
Egypt. (Rashi, from Midrash. Yirmiyahu, 37:7.) 



Eichah 4:19—5:5 D’: 1 ! ?»»K 


&102{| 

than the eagles in the skies. 

They hounded us on the hills, ufcft Dnnn-Vj? 
laid ambush for us in the wilderness. ttiK nanaa 

IT I^T VT I • * 

20. The breath of our nostrils, Adonoy's anointed, 36 rhiT* mtfD *3 

was ensnared in their pitfalls, onin’ntfa naVj 

r AT I’ I • V* I • 

when we thought that under His shelter, 

we would survive among the nations. tD^iUQ mi] 

21. Rejoice in gladness, city of Edom, 37 Di'lNTI? ^nDtr) 'p'p .N3 
residing in the land of Utz— YW THN3 fDttJY* 

° I A ■ VjV 1 VvV 

unto you, as well, shall the come to pass, 

intoxicating you till you vomit, J’Hynni ‘HStfFl 

CJ I 1 I* T ■ * I ^*l| • 

22. You have been fully chastised for your sins, ^]31V“DFI <23 

city of Tzion. p*y-na 

He will never exile you again. ^niVinV ^OV N 1 ? 

He remembers your sins, city of Edom, ‘■ply 

your iniquity is exposed. JIpnkBrrVy nV|l 

Chapter 5 H j?*lS 

1. God, remember what happened to us; W*? JT’iVnD mrP iDT .N 

rr T TJT V T I <1 

look, take note of our degradation. JttnSirrnN HNH 

2. Our heritage was subverted to strangers, D^T 1 ? iTDDHJ ttnVrjJ .3 

our homes to foreigners. ^PIS 

D l* I T 1 V” T 

3. We have been orphaned, there is no father, 3k pRl Dopin’ *31 

our mothers are as widows. miJoVxs irri?3K 

l T t " I v** * 

4. We pay to drink our own water, HP)?? **T 

our wood is acquired for a price. ttNIP TTJD3 ll’Jjy 

5. We are hounded around our necks, 38 }3D*n3 WIKSX Vy 

I T I • T“ «- 

we exhaust ourselves, but nothing remains for us. rtjVnSffi kVl ^3y3’ ? 

° IT i“ I J I I v”T 

36 King Yoshiyahu. (Rashi. See fn.l) 

37 This is a prophetic reference to the Edomites' destruction of the second Bais Hamikdosh some five centuries 
later. Yirmihayu foresees their punishment, and the eventual return of the people of Israel, never to suffer exile 
again. (Rashi.) 

38 The hard labor is like a yoke around our necks. (Rashi.) 
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6. We extended a hand toward Egypt [for assistance,] 

toward Ashur, to satiate us with bread. 

7. Our forefathers sinned, and are no longer— 
we must bear the burden of their transgressions. 

8. Slaves rule over us, 
and there is no redeemer 39 from their clutches. 

9. We gain our bread at the risk of our lives, 
from the sword of the wilderness. 

10. Our skin is inflamed like a furnace, 

from burning hunger. 

11. Matrons were ravished in Tzion, 
maidens in the cities of Yehudah. 

12. Noblemen were hung by the hands, 
elders were accorded no reverence. 

13. Youths were encumbered with millstones, 

boys staggered with beams. 

14. The elders vanished from the gates of justice, 40 

young men from their halls of song. 

15. Joy has disappeared from our hearts, 

our dance has turned to grief. 

16. The crown of our heads 41 has fallen. 

Woe to us, for we have sinned. 

17. For this our hearts ached, 
over these, our eyes were dulled— 

18. Over Mount Tzion which was devastated, 

foxes meandered across it. 42 
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39 To redeem us. Another interpretation: "Her oppressors have become elevated* (1:5) teaches that anyone 
who oppresses Israel rises to greatness (see fn. there.) Thus, when lowly slaves rule over us, they become global 
potentates, and there is no redeemer (or anyone on earth from their clutches. (Lechem Dim'ah.) 

40 The Sanhedrin (Targum.) 

41 The Bais Hamikdosh. 

42 When the Sages came upon the Bais Hamikdosh , they noticed a fox leaving the area which had housed the 
supremely sacred, innermost Kodesh Kodashim chamber. The others wept, but R' Akiva chuckled. They wept “Over 
Mount Tzion which was devastated, foxes meandered across it.* R' Akiva explained why he chuckled. Scripture 
compares the testimony of Uriah and Zechariah (Yeshayah, 8:2.) Why are the two compared? Uriah prophesied 
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19. Adonoy, You shall endure for all eternity. 
Your throne throughout the generations; 
20. Why, then, O Eternal, do You forget us, 
abandon us through lengthy days? 
21. Adonoy, return us to You 
then we shall repent. 43 
Rejuvenate our days as in early times. 

22. For, although 
You may have considered us contemptible. 
You have already vented the utmost fury against us. 

(Adonoy, God, return us to You, 
then we shall repent. 
Rejuvenate, our days as in early times. 44 ) 
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lhat Tzton would be plowed under, Jerusalem and the Temple Mount turned into a heap of rubble. (Yirmiyahu, 
26.) Zechariah foretold that the streets of Jerusalem would yet teem with young and old (Zechariah, 8:4,5.) The 
comparison teaches that the two prophecies are interdependent. 'I rejoiced,' R' Akiva concluded, 'because, if Uriah's 
prophecy of destruction has been fulfilled, then Zecharia's prophecy of redemption shall also be fulfilled.' 'Akiva,' 
the Sages exclaimed, 'you have consoled us. May you be consoled by the footsteps of the herald (of redemption.'] 
(Midrash, 5:19.) 

43 God appeals to the Jewish people to initiate the process of repentance, “Return to me...then I shall return 
to you' (Zechariah, 1:3.) But the people appeal to God to begin, “God, return us to You, then we shall repent." 
(Midrash.) 

44 In order to close on a note of consolation. Scripture repeats verse 21, with its message of repentance and 
rejuvenation. (Rashi.) 



Preface to Esther 


Where is Esther alluded to in the Torah? "I [God] shall conceal 
("Haster astir") my face on that day . . [Devarim, 31:18], (Chulin, 
139:b). 

The Book of Esther recounts the drama of the Purim miracle, de¬ 
tailing the intrigue which jeopardized the entire Jewish people, and 
the subsequent events which culminated in their redemption. The story 
unfolds in the city of Shushan, capital of Persia, during the hiatus 
between the destruction of the First Temple, and the construction of the 
second. It is told simply and directly, and may be summarized in a few 
sentences. The Persian King Achashverosh replaced Queen Vashti with 
Esther, cousin of Mordechai. Afterward, Haman rose to the position of 
Prime Minister and demanded that everyone prostrate themselves before 
him, but Mordechai refused to comply. This enraged Haman, and he 
promulgated a decree authorizing the massacre of all the Jews. Esther 
interceded with the king, and he ordered Haman's execution. A new 
decree was issued, empowering the Jews to annihilate all their enemies. 
They did so, Mordechai was appointed to Haman's position of power, 
and the anniversary of the Jewish victory was proclaimed as the Purim 
holiday. 

Yet, for all its lucidity and clarity of presentation, Megillas Esther 
represents a notable departure from Scriptural narrative. For, of all of 
the Sacred literature concerned with Jewish history, the Book of Esther 
alone utterly neglects the role of Providence in the events it portrays, 
failing, altogether, to even mention the name of God. 

Why does Scripture here omit the role of Providence, but include it 
in great detail throughout the remaining sacred writings? The classical 
commentaries explain: because of the distinction between the nature of 
the Purim miracle, and the miracles which preceded it, from the time 
of the Exodus and the revelation at Sinai, until the close of the era of 
the first Temple. Then, Providence revealed itself though the miracle. 
The Presence of God in mortal affairs was plainly evident. The Scriptural 
literature itself reflects this pattern of a visible Providence, and the effect 
of the Hand of God is clearly detailed throughout the five chumashim and 
the works of the prophets, ending with the destruction of the Temple. 
With the close of the Temple and prophetic eras, however, the age of the 
revealed Presence ended as well. The role of Providence in Jewish history 
would now be concealed behind the cloak of apparently natural events. 
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It was then that the story of Esther took place, as suggested in 
the Torah, "I shall conceal myself on that day*—*Haster Astir*. The 
truly miraculous events which led to the redemption—Esther's rise to 
prominence, Mordechai's rescue of the king, the king's bizarre reversal 
from reverent admiration of Haman to murderous rage against him—were 
arranged by the guiding force of Providence, concealed below the surface 
of the flow of history. This pattern is followed in the text of the Book of 
Esther, where the story is presented without overt reference to Divine 
intervention, reflecting the concealed nature of the intervention itself. 

It is this unique teaching which emerges from the study of Megillas 
Esther: God has not abandoned the Jewish people, but has rather con¬ 
cealed His protective influence over Jewish destiny; a Jew is never alone. 
He is borne by the invisible power of a Providence guiding the flow of 
history towards ultimate redemption and restoration. 
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Chapter I K j?*15 

1. It was in the days of Achashverosh— 1 ttfVVltiJnX 'WE VH .N 

this was the Achashverosh ttJlTUtfnX 

■•i - -I j 

who reigned from Hodu to Cush— VitVS 

one hundred and twenty-seven colonies, tnnfc 17EIZJ 

2. In those days, DX! OWE .2 

1 K % T ^ T“ 

when king Achashverosh had established himself 2 VTUtfnX llVfin I riEttfE 

on his imperial throne, tivoVa k®3 

‘ | “ j— * "M 

in the capital city of Shushan. IHTan 7UW2 “itfX 

3. In the third year of his reign, 1Z)VoV HJltfE .3 

he tendered a feast for all his ministers and servants, VHEV1 THttrVEV TilV V 

at T -II- V T T T I VI* JT T 

the forces of Persia and Media, ’ID 1 ! 0*19 I ^Ti 

- T J“ T J” 

the nobles and the colonial ministers, in his presence. !V3DV nin&n v lfin D^OrnSH 

r IT T I v * I “ J" T I t • I t _ I- 

4. Where he exhibited ifiNXIE 

* -1 

the affluence and eminence of his kingdom, ifroVo 11E3 *lltfy*nN 
the glory and splendor 3 of his magnificence; ifiVn? rflKDR *l£l“niO 

for many days— D^J0^ 

one hundred and eighty days. tDi* nXOl 

5. At the completion of these days, nVNn own l nNiV&an .n 
the king tendered, for all the people DJ^xVdV 1|ViOH nttW 
present in the capital city of Shushan, iTVSH JUfaUJE 

1 During the seventy year hiatus between the destruction of the first Temple by the Babylonians, and the 
restoration of the second Temple. The Babylonians invaders were themselves conquered by the Persians and 
Achashverosh succeeded the emperor Koresh to the Persian throne. (Rashi.) 

2 Another interpretation: "When the king gained his composure"—thinking that the Temple would never be 
rebuilt, and the Jews would remain under his dominion. Until then, however, he was deeply agitated by Yirmiyahu's 
prophecy that God would remember the Jews “when seventy years of Babylon are completed." (Yirmiyahu, 29:10.) 
The king calculated erroneously, and concluded that the seventy years were now complete, with the Temple still in 
ruins, and the Jews under his absolute dominion. He celebrated by supplying the revelers at the feast with vessels 
confiscated from the Temple (Megillah, 11 :b.) 

3 This alludes to the splendid priestly vestments, taken from the Temple, which the king wore at the feast. 
(Megillah, 12:a.) 
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from the greatest to the least significant, 

a feast for seven days, 
on the grounds of the garden in the royal orchard, 

6 . [There were] pure white drapes, 
ine woolen cushions, bluish emerald techeiles wool, 

brocaded with strands of linen 
and mauve, woolen argaman threads, 
over silver columns and marble pillars; 

gold and silver couches 
on a floor inlaid with rare gems and marble, 

set in parallel circular patterns. 

7. As for drinking; golden utensils, 

other sundry vessels, 4 
and plenty of royal wine, with majestic largesse. 

8 . The drinking was proper, with no coercion; 
for the king had so basically instructed 

all his palace officials— 
to satisfy each individual's desire. 

9. Queen Vashti, as well, 
tendered a feast for women, 
at king Achashverosh's palace. 

10. On the seventh day, 
when the king was exhilarated by drink, 
he instructed Mehuman, Bizesa, Charvona, Bigsa, 
Avagsa, Zeisar, and Charkas, the seven servants 
who attended King Achashverosh's person— 

11. to present Queen Vashti before the king 

[clad] in the royal crown, 
to flaunt her beauty before the nations and the ministers, 

for she was of beautiful appearance. 


d w ny}tf nntpa 

IP’? w “tfns 

i mn ,i 
nVjm D9“]3 
pa-’Vjna nnx 
ttbanxi 

ITT I - | 

uW mayi npa 

A ** J I IV^V •• j' I 

noin am I nioa 

I V V T JT T J • 

nssn Vy 
:nnrioi nil 

V IT f / | 

am ’Vaa hiptfm .t 

TT J** I • I I - I 

D’JitP D’Vaa D’Vai 

A* J* ** * v* ** I 

jaVan ma an maV& pi 
oix rx rna mntfm .n 

A** * J" VT ~ j T • I “ I 

np’ l ja-’a 
ima arVa Vy 
tPxrtf’x rtxna nityyV 

I* T !■ I J I ■ V “ll” 

naVan ’ntfi d& .o 

T I * “ J* I " ** 


0^3 nntf a nnfry 

A’ T J** I • VT T PT 

:tf1mtfnx nVaV ntfx m 5 Van m3 
’ira# n m»a n 

• • i - 

pa aVan-aV aioa 

I ‘AT - IVvV” »** J * 

xma xiiann xma TiainaV 0 n&x 
□’Onon nvaiP oynai nm xwqxi 
nx aVan ^s-nx o’fntfari 
■nVan ^oV naVan ’numnx x’anV’ 

i v vv • y i • >t i ■ ■ j* i ■ v • ▼ i 

maVa nnaa 

A » “ V JV I 

ms’-nx trntem D’ayn nixnnV 

TIT V * T “ I <* “IT I “ I 


tx’n nxna naio-’a 

• • S.V I ■ /" I* 


4 Taken from the Temple. (Megillah, 12:a.) 
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12. Queen Vashti refused to attend 5 
as ordered by the king through the servants— 
and the king was extremely angered, 

his fury consumed him. 
13. The king consulted the sages 
who were well versed in the affairs of the times, 
for the king would thus place matters 
before all who were versed 
in procedural and legal concerns. 
14. Most intimately associated with him, 
were Karshena, Sheisar, Admasa, Sarshish, 
Meres, Marsena, and Memuchan, 
the seven ministers of Persia and Media 
who were in personal contact with the king, 
and who occupied the highest seats of power 

in the kingdom. 
15. Concerning the proper procedure to follow 

with Queen Vashti, 
since she did not do 
as directed by King Achashverosh 

through the servants. 
16. Memuchan 6 spoke 
before the king and the ministers: 
"It is not only his majesty 
that Vashti has aggrieved, 
but all the ministers 
and all the peoples 
in all of King Achashverosh's colonies. 
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5 She was as lewd as her husband, and would have attended, but she was disfigured by leprosy. This was by 
providential design, to punish her for humiliating Jewish women. (Rashi, from Megillah, 12:b.) 

6 This was Haman. He is listed last in verse 14, indicating that he was the least of the ministers. But he 
characteristically vaulted to a position beyond his worth, and brazenly expressed his opinion first, as if he were the 
king's chief advisor. (Megillah, 12:b.) 
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17. For the affair of the queen 
will extend to all women, 
so that they will disparage their husbands, 
saying, 'King Achashverosh commanded 
that Queen Vashti be brought before him, 

but she never came!' 

18. This very day, 
the noblewomen in Persia and Media will say— 
those who have heard about the affair of the queen 

shall report it to the king's ministers 
causing enormous disparagement and rage! 

19. If his majesty deems it proper, 
let him issue a royal edict, 7 
to be recorded in the bylaws of Persia and Media— 

never to be revoked— 
that Vashti refused to appear 
before King Achashverosh; 
and let his majesty bestow her regency 
on a companion of hers who is superior to her. 8 

20. Now when the news of his majesty's writ 
and its implementation reverberates 
throughout the kingdom— 

vast as it is— 

then all the wives will honor their husbands, 
from the greatest to the least significant." 

21. The advice was viewed favorably by the king 
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7 Ordering Vashii's execution. And let it become law that any woman guilty of a similar offense against her 
husband shall be executed. (Rashi.) 

8 When king Shaul spared some of Amalek's livestock and failed to execute the Amalekite king Agag, the 
prophet Shmuel declared that he had forfeited his throne, which God would bestow "on a companion of yours who 
is superior to you' (Shmuel 1, 25:2). By the identical phrase, 'let the king bestow her regency 'on a companion 
of hers who is superior to her," the throne was restored to Shaul's descendant Esther, who was chosen as queen 
when Vashti was deposed (Midrash, 4:9). Indeed, Esther was instrumental in bringing Agag's descendant, Haman 
the Agagite, to the gallows, thereby rectifying the damage which evolved from her ancestor's misjudgment. 
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and his ministers, 
and the king acted 
on Memuchan's recommendation. 

22. He dispatched scrolls 
to all of the king's colonies— 
to each and every colony in its own script, 
and each and every people in their own language— 

instructing that every husband 
be dominant in his home, 
and that his people's language be the one spoken. 
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Chapter 2 3 pHD 


1. After these events, 
as King Achashverosh's ire dissipated, 

he remembered Vashti 
and how she had acted, 
and the decree against her. 9 

2. The king's youthful valets suggested: 

"Let them seek, for his majesty, 
young maidens of beautiful appearance. 

3. And let his majesty appoint officials 
in all the colonies of his kingdom, 
who shall assemble all the young maidens 

of beautiful appearance 
at the capital city of Shushan, 
in the harem residence, 
in the custody of his majesty's enunuch 10 Heige, 

the harem overseer. 
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9 He realized that her demurral was justified, and the decree against her unmerited. Why, indeed, was her 
apparently undeserved execution ordained by Providence? Because she persuaded Achashverosh to prohibit the 
restoration of the Sanctuary in Jerusalem, as it had been destroyed by her grandfather, the Babylonian Kir^ 
Nebuchadnezzar. (Midrash, 5:2.) 
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and let them be supplied with their cosmetics. 

4. And the young woman 
whom his majesty views with approval 
shall reign in place of Vashti." 
This suggestion was viewed favorably by the king, 

and he implemented it. 

5. There was a Yehudite man 11 
in the capital city of Shushan. 
His name: Mordechai, son of Yair, son of Shim'i, 

son of Kish, a Binyaminite man. 

6 . Who was exiled from Jerusalem 
with the captives exiled 
with Yechaniah, king of Yehudah, 

driven into exile by 
Nevuchadnezzar, king of Babylon. 12 

7. He was the foster parent of Hadassah— 

this was his cousin Esther— 
as she had neither father nor mother. 

The young woman 
was beautiful in form and appearance, 
and when her father and mother died, 
Mordechai adopted her as a daughter. 13 

8 . Now it happened. 
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10 Both Heige and Sha'ashgaz (v.14) were eunuchs. (Midrash, 5:3.) 

11 All the Jews who accompanied the kings ol Yehudah into the Babylonian exile were indentified as Yehudini. 
Mordechai, however, was actually a member of the tribe of Binyamin. (Rashi.) Or, iw is suggestive of nn\ 
“unification." Mordechai would publicly unify the name of God by refusing to bow before Haman, who had 
emblazoned his breast with an idolatrous image. (Midrash. 6:2.) 

12 To Babylon. When the Persians vanquished the Babylonians, and King Koresh granted the Jews permission 
to reconstruct the Temple, Mordechai returned to the Holy Land to join the reconstruction effort. (Ezra, 2:2.) Then, 
when Koresh rescinded the permit (Ibid, 4:24,) Mordechai journeyed to the capital city of Shushan to attempt to 
persuade the king to renew the grant (Ralbag to Ezra, 2:2. Cf. Targum Yonasan here.) It is in the period of Koresh's 
successor, Achashverosh, that the Purim episode unfolds. 

13 According to the Rabbis, not "as a daughter," but "as a home"—i.e., Mordechai took her as a wife. 

(Rashi.) 
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when the king's edict, his bylaw, was made public, mil '>|V|| 3 ** 13'1 
and a large number of young women were gathered 1113*1 riVlS? f 

at the capital city of Shushan, 

in the custody of Heigai, **37) *T 4 "Vn 

AT * * V 

that Esther was brought to the royal palace, n^-Vx 'inoK nj?Vm 

in the custody of Heigai, the harem overseer. SO^in TjJJttJ 

9. He viewed the young woman favorably, rnj7|3 #0 

and she gained his benevolence. ^jdV ion Ktem 
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He eagerly delivered her cosmetics i"PPV1BrrnN 
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and her clothing allowance to her n^> nnV nriiwnKi 
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also the seven special maidservants nr^n nli wri vip nto 
assigned to her from the royal household staff. HTaip nVnnV 

He favored her and her maidservants rPnViyj’nKl nstf’l 
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with preferential treatment at the harem residence. rV>3 
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10. Esther did not reveal [the identity of] her people FIJ337TIK IftDK nTJiVK 1 ? 
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or her heritage, amViaTlKl 
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since Mordechai had instructed her rrVy nix ’ans ’3 
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not to reveal it. 14 JTJn’KV *ltfN 
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11. Each and every day, Dl'h .N* 

Mordechai would pace before the courtyard TXP] *’3719 

of the harem residence, D^SrrrV^ 

A* T - I” 

to apprise himself of Esther's welfare, 15 ISDN Hjn 1 ? 

and of what would be done with her. 16 JFI3 nfPV*"riB3 
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12. When the time arrived V’SrD^ .3* 
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for each of the young women mVDI myj 
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to be admitted to King Achashverosh, tfTTIttJnN 'nVfiir'TN I NlaV 
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14 He hoped for her release, and thought that this would be unlikely if it were learned that she was a descend 
of the royal house of Shaul (Rashi.) 

15 The Holy One, blessed is He, said to him, 'You sought the welfare of a single soul—Esther's welfare. By yi 
life, you will eventually seek the welfare of an entire nationl Thus it is written, "[Mordechai]...sought the welf 
of his people, and was the spokesman for the peace of his descendants." (see 10:3) 

16 Not "to her,' "with her." Mordechai knew that a woman of Esther's saintliness could only have b< 
subjected to Achashverosh's pleasure as an instrument of some grand Providential design. He waited to ascert 
what would be done with her— by Providence. (Rashi.) 
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at the end v* 

of her participation in the course for women D’tfBH 

which lasted twelve months— tflYl D^lj? 
for they were annointed, during their cosmetic JJTpVlD ’pi |3 '2 

treatment, with the following: 
six months with balm of myrrh, i&H TEtfS b’tfin Tltth# 
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and six months with aromatic ointments D’DfrSS O'ttJTn HttfEh 
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and other womanly cosmetics. ID'p |H ’jFHBnSB 
3. This is how the young woman would be admitted 71X3 rnyBH nf3B .JP 
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to the king: TlVsn'VK 

whatever she requested would be provided flV JHiP IpNfi ^{$“^3 VlK 
to accompany her from the harem residence D’tf jn n’ 32 ? n$y xlaV 

to the royal palace. tT|^an n’jJ'TJ 
14. She would arrive in the evening 71X3 X’H I 3*12£3 .T 
and return in the morning, na# kvi ngStf 
to a second harem residence, ’Stf n’a'Vx 

■ " » f «■* v 

in the custody of Sha'ashgaz, ratf y# t-Vk 
the king's eunuch, overseer of the concubines. D’ , Bf2V , 9n HVsn D ,_ 1D 
She would no longer be admitted to the king My NiarrN 1 ? 

unless the king desired her, *|Van H3 fSlTDK ’S 
when she would be summoned by name. :Dtf3 nX“l!731 
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15. When the time arrived for Esther, *lflDX*in SPaTttB .TO 
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the daughter of Avichayil, I ^’JPaKTlS 
the uncle of Mordechai, ’SlIB Ml 
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whom he had adopted as a daughter, naV iVnjjV httfK 
to be admitted to the king, 103^ 

she requested nothing 13^ nttfj?3 X 1 ? 
save what was suggested by Heigai, ’JH npX'» "TO XTIX DX 
the king's eunuch, the harem overseer. D^BH *lbtf ’nVarTD'HD 
Esther was regarded with favor Tli fiXf^B *lfiDX ’’HITI 

° I ** J" "IV <• I “ 

by everyone who beheld her. 17 trPtfvVa ’I’ya 
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Everyone imagined that she was their countrywoman. (MegiUah, 13:a.) 
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16. Esther was brought to King Achashverosh, 

into his royal palace, 
in the tenth month— 
that is, the month of Teves— 
during the seventh year of his reign. 

17. The king loved Esther 
more than all the women, 
she gained his favor and his benevolence 

more than all the maidens, 
so he placed the royal crown upon her head, 
and coronated her in place of Vashti. 

18. The king tendered a magnificent feast 
for all of his ministers and servants— 

the feast of Esther. 
He waived the colonial taxes, 
and lavished gifts with majestic largesse. 

19. When the maidens were gathered a second time, 
Mordechai sat at the gateway to the king. 18 

20. Esther would not reveal [the identity of] 

her heritage or her people, 
just as Mordechai had directed her. 
Esther followed Mordechai's bidding, 
just as she did when she was reared by him. 

21. In those days, 
when Mordechai sat at the gateway to the king, 
Bigsan and Seresh became enraged— 
they were two of the king's stewards, 
of the guardians of the entrance fto his dwelling]— 
and sought to assault King Achashverosh. 

22. The matter was apprehended by Mordechai, 19 
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16 Admonishing Esther. Thus. Esther would not reveal, etc.... (Rashi.) 

19 The plotters spoke freely in their native Tarsi longue, unaware that Mordechai, like all members of the 
Sanhedrin, was fluent in seventy languages. He overheard the plot, and alerted the queen. (Rashi.) 
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who reported it to Queen Esther. “IJFItpKV IjPl 

Esther related it to the king in Mordechai's name. *w$ 

23. The matter was investigated and verified, X#*JD 
and both were hung from a gallows. XT'** q&rw I'm 
This was inscribed in the book of archives D*7?VJ ^9p.? 3?)?! 1 

in the presence of the king. *JBV 

Chapter 3 2 j?*lD 

1. After these events, 20 nVkn onain l nrw .k 
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King Achashverosh conferred eminence on Haman, ]OnTIX ttfnitfnx 
the son of Hamdasa, the Agagite, and exalted him, inxtpj’l XlVJ8n“]2 

placing his seat of office iXD2"HX DtP*l 
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above all of his fellow ministers, FIX X D’lfrrrVs 

l • // ”1 v‘ ▼ " T x M 

2. And all of the king's servants “ilVsn *3 

who were at the gateway to the king ■"l¥J2J3* , lttfX 

kneeled and prostrated themselves before Haman, l&nV D’MnrUtffc} D^yiS 
for the king had so commanded concerning him— T|V8n iVrnX ]2" ,, 3 

but Mordechai would neither kneel yiD’’ xV 
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nor prostrate himself, trAnF!#'’ xVl 
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3. Said the king's servants ■nVan nay .a 
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who were at the gateway of the king nytf 2'HtfX 

to Mordechai, ’anaV 
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"Why are you flouting 1!2iy HPlX yVIE 
the king's command?" rnVfcH lYl^D HX 
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4. It happened that, when they spoke to him daily, Di*1 Dl’ VVx 010X3 ’H’! .1 

and he paid them no heed, DrP^Jt yijltf 
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they informed Haman, 21 janV vrjn 

20 Whereby Esther ascended to the throne, and the king was beholden to Mordechai, so that the basis for the 
eventual redemption was in place—then, "King Achashverosh gave eminence to Haman...* Providence prepares 
the remedy before allowing the calamity to strike. (Rashi.) 

21 When the servants informed Haman that Mordechai refused to kneel, he remarked that Mordechai's 
forefathers, Yakov and Rachel, and their children had prostrated themselves before his ancestor Eisav (Bereishis, 
33:3.) When this remark ws conveyed to Mordechai, he retorted that he was a descendant of Yakov's youngest 
son, Binyamin, who was bom after the meeting with Eisav (Ibid, 35:18,) and had never prostrated himself before 
a mortal. (Midrash, 7:7.) 
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to see 

whether Mordechai's avowal would be sustained— 

for he told them that he was a Yehudi. 

5. Haman then observed 
that Mordechai neither 
kneeled nor prostrated himself before him, 
and Haman was totally incensed. 
6 . But it was demeaning, in his view, 
to strike at Mordechai alone, 
for he was informed 
of [the identity of] Mordechai's people. 
Haman sought to destroy all the Yehudim 
throughout Achashverosh's realm— 

Mordechai's people. 
7. In the first month, which is the month of Nisan, 
during King Achashverosh's twelfth year, 
a "pur", meaning "lot", was cast 
in the presence of Haman, 
for a specific day, 
and, specifically, the twelfth month, 
which is the month of Adar. 22 
8 . Haman then said to King Achashverosh: 

"There exists a particular people, 
far-flung, widespread among the peoples 
in all the colonies of your realm. 
Their customs differ from those of all peoples, 
and they do not abide by his majesty's bylaws; 
his majesty has nothing to gain by tolerating them. 

9. If his majesty deems it proper. 
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22 Haman rejoiced, for it was in that month that Moshe died, indicating, he thought, that the month was 
unfortunate for the Jews. But he failed to realize that, as Moshe was also bom during Adar, the month is a 
propitious one for the Jews.fMegillah, 13:b.) 
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let it be inscribed that they are to be exterminated. 23 D13KV 303'* 

And I shall weigh out ten thousand silver kikars VlptfK *103*133 D’SVk mtbSH 

I I V IV V - • • T “l vv "II* 

under the auspices of the executive staff, rbxV&H ’(Py TJ'Vy 
to be deposited in the royal coffers." *T33 tVn 

10. The king removed his ring from his hand, 24 fa* VyJD loyjC'OK TjVjpO 
and presented it to Haman the son of Hamdasa NOlfcrrn 030*1 
the Agagite, oppressor of the Yehudim. tDfain*n *li¥ 

11. And the king said to Haman, l&nV U3X*1 

"Keep the silver 1lV 1103 0030 

r *AT » J ▼ IV vV “ 

and do as you wish with the[se] people." :5p3*y3 3103 fa D$01 

12. The royal scribes were then summoned, 7|Vl30 fapp ^N0j?*1 ,3' 

during the first month, ]ittJN30 ttfanj 
on the thirteenth day of the month, fa D1* Ott ?V OtbiVttfa 
and transcripts were made 303*1 
of all of Hainan's directives, 1730 01¥"*1ttJN"V33 

ITT JT • V "I T q 

to the imperial envoys, 7|Vl§0"*390^tf ni$ Vx 
to the governors of each of the colonies, 03fa01 03faO"Vy I OtfX Oln90“Vxi 

° T * I JT * I “ JV “I - V a 

and to the ministers of each people, D$1 Qy fatirVxi 
each and every colony in its own script, 03033 03*001 03*00 
each and every people in its own language; 131$V3 0371 PV1 
it was written in King Achashverosh's name 31133 OfalttJnX TlVon Dttfa 

and sealed with the royal ring. S^VOO OV303 001131 

13. So that scrolls would be dispatched, 0*090 nfatt^l *1* 

carried by couriers, D*¥00 0*3 
to all of the king's colonies; f|V)90 013*00*V3"Vx 
to devastate, slaughter, and annihilate 03xVl JhoV 0*ptt7oV 

all the Yehudim, young and old, ]j?pyi Oyip OpO'rrVrn# 

21 Earlier, Haman had advised Achashverosh to entice the Jews into behaving sinfully, so that they would 
incur God's wrath. Achashverosh followed the advice, and invited them to the royal feast (1:5-8.) Mordechai 
warned them not to attend, but many thousands ignored the warning, and joined in the drunken debauchery. The 
incriminating angel then argued that they were worthy of destruction, and God agreed. (Midrash, 7:13.) 

24 The removal of the king's ring was more effective than the forty-eight prophets sent by God to admonish 
the people. They could not convince them to repent, but the transfer of the ring to Haman produced three days of 
fasting and repentance (4:16) (Megillah, 14:a). 
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children, women, in a single day— 
on the thirteenth day of the twelfth month, 

which is the month of Adar— 
with their booty to be despoiled. 

14. The terms of the writ 
would become legally binding 
in each and every colony— 
displayed conspicuously before all the peoples, 
so that they would be poised on that day. 

15. The couriers 
were dispatched by urgent royal command, 

and the decree was delivered 
in the capital city of Shushan. 
The king and Haman then sat down for drinks, 
while the city of Shushan 25 was in confusion. 
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Chapter 4 *T 


1. Mordechai was apprised 
of everything that had transpired. 26 
Mordechai rent his garments, 
and garbed himself in sackloth and ashes. 

He proceeded into the city, 
and sounded a great, bitter wail. 27 
2. He came to the front of the king's gate, 
for one could not enter the gateway to the king 
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25 The Jews of the cily (Rashi.) Or, the city in its entirely, as the Gentiles rejoiced, while the Jews wept. 
(Targum.) 

26 By Divine revelation. He was told that the people were being punished for kneeling before an idol during 
the times of Nevuchadnezzar, and for joining in the feast of Achashverosh. (Rashi.) 

27 When the patriarch Ya'akov intercepted Yitzchak's blessing, his brother Eisav sounded a great, bitter wail. 
(Bereishis, 27:34) God recognizes every complaint, even that of Eisav, and awaits the opportune historic moment 
for a suitable response. Now, after nine centuries, Eisav's wail was matched by the great, bitter wail sounded by 
Ya'akov's descendant, Mordechai, over the decree promulgated by Eisav's descendant, Haman. (Midrash, 8:1) 
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dad in sackcloth. 

3. And in each and every colony, 
wherever the king's directives and bylaws reached— 
there was immense grief among the Yehudim, 

fasting, weeping and lamenting. 
Sackdoth and ashes cloaked multitudes. 

4. Esther's maidservants and stewards came 

and told her about it, 
and the queen was extremely shaken. 
She dispatched garments to clothe Mordechai 

and remove his sackcloth, 
but he refused them. 

5. She then called for Hasach, 28 
one of the king's officials, 
whom he had placed at her disposal, 
and instructed him concerning Mordechai, 
to ascertain what was happening, and why. 

6. Hasach withdrew, and went to Mordechai, 

to the city thoroughfare, 
which was at the front of the gateway to the king. 

7. Mordechai informed him 
of all that he had experienced, 

and of the silver 29 
which Haman had explicitly promised 
to weigh into the royal coffers 
so that the Yehudim would be annihilated. 

8. A copy of the text of the legally binding writ 
which had been delivered in Shushan, 
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2i This was the prophet Daniel (Megillah, 15:a.) According to one opinion, Haman arranged for his assassination 
when he learned that he served as the laison between Mordechai and the queen (Targum. See Tosafos to Bava 
Basra, 4:a.) 

29 Mordechai knew of this by Divine revelation (Targum.) 
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mandating that they be destroyed, 

he gave to him, 
to show Esther, and to inform her; 
and to order her to gain entrance to the king, 

to plead with him, 
and to beg him to spare her people. 

9. Hasach came back, and conveyed, to Esther, 

Mordechai's remarks. 

10. Esther spoke with Hasach, 
and instructed him to [tell] Mordechai: 

11. "All of his majesty's servants, 
as well as the peoples of his majesty's colonies, 

know that any man or woman 
who comes as close to his majesty 
as the innermost courtyard 
without an invitation, 
suffers a single fate; execution— 
save for someone toward whom his majesty extends 
the golden sceptre, to permit him to live. 
And I have not been granted an invitation 

to visit his majesty 
these thirty days." 

12. They 30 conveyed Esther's remarks to Mordechai. 

13. Mordechai declared, in reply to Esther: 

"You had better not fantasize 
that in the royal palace you will escape 
the fate of all the other Jews. 

14. For, if you keep silent at this time, 

release and liberation 
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30 Others, but not Hasach. Haman had him assassinated (Targum.) Or, Hasach felt that Esther's reply fell short 
of her responsibility as a Jewess. He did not wish to serve as the emissary of her failure, and withdrew as her 
messenger to Mordechai. (Megillah, 15:a.) 
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will materialize for the Yehudim itey 

from some other source, *lflK Dlj?23D 
and you and your father's lineage will perish. VTJjtfn P11J3 

Who knows whether, at this time next year, fiNt3 njjV’DN 
you will retain your royal position." :nw Ryan 

15. Esther declared, in reply to Mordechai: I’STlS'bs 3’ttfnV nRDK "IDXR1 .TO 

r 1 rriiTr? t i v** t v r , ■ 

16. "Go, gather all the Yehudim DHtfl'rrVS’nK Dl33 ^|V 
found in Shushan, and fast for my sake. TOW JlZfatfS D'KXJpSH 

Take neither food nor drink TOtffrVlCI ^3KPrVK1 

i • ~ i t t -I 

for three days—night and day. Dl*3 DTO’ 

I and my maidservants will also fast this way. }3 DTCN '?K“D3 

Having done this, I will come to the king , !|VBn’VK Ki3X ]3lW 

even though it is unlawful rrtJ’XV 1)0$ 
and as I am bereft, 31 so must I be further bereft." LITTON ‘•RIIJK 

17. Mordechai passed through [the city], 32 ’’377? ^3J£1 

and implemented all of Esther's instructions to him. niTOK vVtf TinWltfN V33 t&jM 

Chapter 5 71 j?13 

1. It was on the third day. H Di»3 I VP1 .X 

Esther cloaked herself in majesty, 33 rwft® iron 
and stood in the innermost palace courtyard, IT’b ,, 39n T|j?Bn"rY’3 73fEJ3 

facing the palace. 1 |Vb 3 fl*3 n33 
The king sat on his imperial throne, toV® KDrVy n#Y* •qVsnf 


31 Of my family, so must I now be bereft of earthly life (Targum.) Or. 'So must I now be bereft of you/ Esther 
had been permitted to resume marital relations with her husband Mordechai (see fn. 5), as she had never willingly 
visited Achashverosh. Now, however, she would "be bereft" of Mordechai. Although her action in rescuing the 
entire nation was supremely meritorious, her voluntary submission to the king constituted a breach of the marriage 
covenant with Mordechai, and she would be prohibited forever from having relations with him. (Rashi, from 
Midrash.) 

32 Or, “Mordechai bypassed" the laws of Pesach. The fast fell on the first day of Pesach. when the holiday 
feast is obligatory. Yet Mordechai "bypassed" the obligation and ordered the fast, using the special powers of the 
Sanhedrin to suspend such obligations in times of extreme need. (Rashi, from Megillah, 15:a.) 

33 In majestic garments. However, as Scripture omits the word "garments," the inference is that she was cloaked 
in majesty itself—in Divine majesty. Esther enveloped herself in the supremely majestic Presence of the Sacred 
Spirit. (Rashi, from Megillah, I5:a.) 
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in the royal chamber, 
facing the entrance to the palace. 
2. Now, when the king saw Queen Esther 

standing in the courtyard, 
she gained his favorable regard, 
and the king extended, towards Esther, 
the golden sceptre in his hand. 

Esther came closer, 
and touched the point of the sceptre. 

3. The king said to her: 
“What do you need, Queen Esther, 

what do you wish? 
Up until half the empire, 34 
and it shall be granted to you!" 
4. Esther said, “If his majesty deems it proper, 
let his majesty and Haman 35 attend, today, 
a feast which I have prepared for him." 

5. The king said, 
“Urge Haman to quickly fulfill 
Esther's instructions." 
So the king and Haman arrived 
at the feast which Esther had prepared. 
6. The king said to Esther at the winefest, 
“Whatever you request shall be granted to you! 

Whatever you wish, 
up until half the empire, shall be fulfilled!" 
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34 This alludes to the Temple in Jerusalem, which was situated at the center of the Persian empire, and was then 
in ruins. Achashverosh was prepared to satisfy the queen's every whim, up until, but not including, the restoration 
of the Temple, which stood at 'half the empire.' (Rashi, from Megillah, 15:b.) 

35 Esther wanted Haman near at hand, so that she might find a means of discrediting him before the king; or, 
she thought that the king would suspect Haman of consorting with her, and execute both of them; or, she felt that 
the Jews would rely on her influence with the king, rather than on God. She therefore created the impression 
that she had abandoned them in favor of Haman, so that they would concentrate fully on prayer and penitence. 
(Megillah, 15:b.) 
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7. Esther replied, saying, 
"My request, and my wish: 
8. If I have gained His Majesty's favorable regard, 

and if His Majesty deems it proper 

fo fulfill my request 
and gratify my wish; 
let His Majesty and Haman attend the feast 
which I shall tender for them— 

and tomorrow 

I shall comply with His Majesty's command." 36 

9. Haman ventured forth, that day, 

joyful and content; 
but when Haman perceived Mordechai 

at the gateway to the king, 
neglecting to rise or bestir himself for him, 
Haman was totally incensed at Mordechai. 
10. Haman restrained himself, arrived at his home, 

and gathered his friends 
and his wife Zeresh. 
11. Haman boasted, to them, 
of the glories of his affluence 
and of his profusion of sons; 
of all the eminence the king had given him, 

and that he had exalted him 
above the ministers and the royal servants. 

12. "And," Haman declared, 
"Even now. Queen Esther let no man 
come with the king to the feast 
that she had prepared, but myself; 
moreover, tomorrow also 
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36 That I reveal my identity. (Rashi.) 
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I have been invited by her to join the king. 
13. Still, all this is meaningless to me 

whenever 
I see Mordechai the Yehudi 
sitting at the gateway to the king." 
14. His wife Zeresh 37 told him— 
and so too all his friends— 
"Let them build a gallows fifty amdhs high. 
In the morning, suggest to the king 
that they hang Mordechai from it 
and join the king at the feast joyfully." 

The scheme pleased Haman, 
and he built the gallows. 
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Chapter 6 

1. That night, the king's sleep was disturbed, 38 
so he called for the bringing of the book of archives, 

of historical events, 
to be recited before the king. 
2. It was discovered, in the record, 
that Mordechai had reported 
that Bigsan and Seresh, 
two of the king's stewards, 
of the guardians of the entrance. 
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37 There were three-hundred and sixty-five advisers, and Zeresh was the shrewdest of all. She recalled that 
most forms of execution were ineffective against Jews—Chananiah, Mishael, and Azariah had survived the fiery 
furnace, Daniel the lion's den, Yosef the dungeon, etc. No one in Jewish history, however, had survived the gallows. 
Thus, she reasoned, hanging would be the proper method of executing Mordechai. Haman agreed, and built the 
gallows. (Midrash, 9:2.) 

38 This was not a natural episode of sleeplessness, but was engendered by Providential design, to begin the 
sequence of events which would lead to Haman's downfall. Or, the king suspected Esther of consorting with Haman, 
and of plotting his assassination. He wondered why no one had informed him of the plot. Perhaps, he thought, 
because he had failed to reward those who had saved him in the past. So he called for the book of archives, to 
ascertain whether this was true. (Rashi.) 
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had sought to assault 
King Achashverosh. 

3. The king said, 
"What honor or eminence has been bestowed 

on Mordechai for this?" 
The king's youthful valets replied, 
"Not a thing has been done for him." 

4. "Who is in the courtyard?," said the king. 

Now Haman had just reached 
the outer courtyard of the palace, 
to suggest to the king that Mordechai be hung 
from the gallows he had prepared for him. 39 

5. The king's youths said to him, 
"Haman is here, standing in the courtyard." 

The king said, "Let him in." 

6. Haman entered. 
The king said to him, 
"What should be done for a man 
whom the king wishes to honor. 
Now Haman reflected, 40 
'Whom would the king desire to glorify 

more than me?' 

7. Haman said to the king, 
"A man whose glory the king desires! 

8. Let them bring the imperial robe, 

worn by His Majesty, 
and the horse mounted by His Majesty; 
the imperial crown to be placed on his head. 

9. Let the robe and the horse be handed 
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19 For himself—ultimately, Haman was hung from his own gallows. (Megillah, 16:a.) 

40 Some of the Sages derive, from this, that the Book of Esther was written by Divine inspiration. Otherwise, 
how could the author have known Hainan's thoughts? (Megillah, 7:a.) 
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to a distinguished minister, a nobleman. 

Then let them garb the man 
whose glory the king desires, 
mount him on the horse in the city thoroughfare, 41 

and proclaim before him. 
This is what is done with a man 
whose glory the king desires!'" 
10. The king said to Haman, 
"Quickly, take the cloak and the horse 

just as you said, 
and do so to Mordechai the Yehudi, 
who sits at the gateway to the king. 
Do not omit anything you mentioned!" 
11. Haman took the robe and the horse 

and garbed Mordechai. 42 
Then he led him on horseback 
through the city thoroughfare, 
and proclaimed before him, 
"This is what is done with a man 
whose glory the king desires." 
12. Mordechai then returned 
to the gateway to the king, 
while Haman was rushed home, 
griefstricken, his head covered [in shame.] 43 
13. Haman related to his wife Zeresh, 

and all his friends 
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41 Hainan dropped his suggestion concerning the crown when he saw that it aroused the king's deep resentment. 
(Rashi.) 

42 Haman found Mordechai engrossed in study, and asked what the subject was. 'The handful of flour,' 
Mordechai replied, 'which the Jews placed on the Temple altar for forgiveness.' 'Your handful of flour,' said Haman, 
'has prevailed over my ten-thousand silver kikars' (Megillah, 16:a.) 

4> When Haman paraded past his own home, his daughter noticed the commotion from their rooftop. Presuming 
that her father was the honoree, and Mordechai the crier, she emptied a cistern of filthy waste material on Haman's 
head. She realized her mistake, and plunged to the ground to her death. Thus, Haman was griefstricken over his 
daughter's death, and his head was bespattered with filth. (Megillah, 16:a.) 
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all that had befallen him. 
His counsellors and his wife Zeresh told him, 
"As Mordechai is of Yehudite stock, 
since you have begun to fall before him, 

you cannot overcome him, 
but will surely fall before him/ 44 
14. While they were still conversing with him, 

the king's stewards arrived, 
rushing to bring Haman 
to the feast which Esther had prepared. 


in# k uhjn vm ft >*iax*i 
’Sna jn?a dx 

■ i > ▼ • i * ■/.* • j« 

't* 3 bV VsiV ni^nn “htf x 

TT I « I * T * I” V "I 

j" i 

:vjbV Vlsn Vtor’a 


ITT I 


> ▼ l' 


iay Dnaia tnw .t* 

• j* i - i ▼ 

wan aVan •’onoi 

A* * IVvV* /• * IT I 

pirrnx x^anV >Vna*i 

I T T V J* T I * I — 

nnox nnfcwitf x nmtfarrVx 


i“ i ■■ 


J T I IT 


V.V I 


Chapter 7 T j?*lB 


1. The king and Haman came 
to drink with Queen Esther. 

2. The king said to Esther, 
at the second day's winefest as well, 
"Whatever your request. Queen Esther, 

shall be granted you! 
Whatever you wish, 
even until half the empire, it shall be fulfilled!" 

3. Queen Esther replied, saying, 
"If I have gained your majesty's favor 
and if his majesty deems it proper, 
let my life be granted me by my request, 

and my people by my wish. 

4. For we were sold, I and my people, 
to be destroyed, slaughtered, and annihilated. 
Now, had we been sold as slaves and maidservants, 

I would have remained silent. 
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44 The Jews are compared to the stars and to dust. When they fall, they are as low as dust, but when they rise, 
they reach the stars. (Raslii.) 
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but the oppressor has no regard 
for losses incurred by his majesty. 
5. King Achashverosh spoke. 
He said 45 to Queen Esther, 

"Who is this? 
Who is the one 
that had the audacity to act this way?" 

6. Esther exclaimed, 
"An oppressive man, an enemy— 

this evil Hainan!"— 
and Haman was terrified 
before the king and the queen. 
7. The king rose, in a fit of rage, from the winefest 

toward the orchard garden, 
while Haman got up 
to plead with Queen Esther for his life, 

for he realized 
that it would end up badly for him 

from the king. 

8. When the king returned from the orchard garden 

to the winefest room, 
Haman had fallen 46 on the couch 
upon which Esther reclined. 
The king exclaimed, 
"Even to overpower the queen 
with me in the palace?" 
The words left the king's mouth, 
and Haman's face was enveloped in humiliation. 
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45 The repetition here teaches that the king altered his method of communicatin with the queen. Previously, 
he had spoken to her only through surrogates. Now, however, when he learned that she was a descendant of the 
royal house of Shaul, he addressed her directly. (Rashi.) 

46 An angel forced him onto the couch, so that the king would be further enraged. (Megillah, I6:a.) 
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9. Then Charvonah declared, 47 
[he was] one of the king's personal stewards, 

"Moreover, there is the gallows 
which Haman built for Mordechai, 
who spoke up in favor of the king, 
standing in Hainan's house— 
fifty amdhs high." 
The king commanded, "Hang him from it." 
10. They hung Haman from the gallows 
which he had prepared for Mordechai, 
and the king's anger dissipated. 
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Chapter 8 H j^D 


1. That day. 

King Achashverosh awarded Queen Esther 
the estate of Haman, the oppressor of the Yehudim. 48 

And Mordechai appeared before the king, 
for Esther had told him how he was related to her. 

2. The king removed his ring, 
which he had confiscated from Haman, 
and presented it to Mordechai. 
And Esther authorized Mordechai 
to take custody of Haman's estate. 

3. Esther spoke again before the king. 
She threw herself at his feet and wept, 

and pleaded with him 
to divert the evil decree of Haman the Agagite; 

and his scheme 
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47 This was not actually Charvonah, who was an ally of Haman. Rather, it was the prophet Eliyahu, who 
appeared as Charvonah to goad the king into hanging Haman. (Midrash, 10:9.) 

40 Haman's property was diverted from his heirs, so that his memory would be totally obliterated. (Cf. Shemos, 
17:14, Devarim, 25:19.) Indeed, Midrash remarks that Haman's vast wealth was divided into three parts. One third 
was given to Esther and Mordechai, one third was used for the reconstruction of the Temple, and one third was 
appropriated to indigent Torah scholars. (Or Chadash.) 
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which he had devised against the Yehudim. 

4. The king extended 
the golden sceptre towards Esther. 
Esther rose, and stood before the king. 
5. She said, "If his majesty deems it proper, 
and if I have gained favor before him, 
and the matter seems fitting before his majesty, 

and I am pleasing in his eyes; 
then let a writ be issued rescinding the documents 

conceived by 

Haman, the son of Hamdasa, the Agagite, 

that he wrote 

ordering the annihilation of the Yehudim 
who reside in all the providence of the king. 

6. For how can I possibly look on 
while catastrophe befalls my people? 
And how can I possibly look on 
while my heritage 49 is annihilated? 
7. King Achashverosh said 
to Queen Esther and to Mordechai the Yehudi, 
"Here, I have given Haman's estate to Esther, 
and he was hung from the gallows 
for attacking the Yehudim. 
8. Thus, you may issue a writ 
concerning the Yehudim 
as you please, 
in the name of the king 
and you may seal it with the king's ring; 
for a writ issued in the name of the king 
and sealed with the king's ring, 

is not rescindable. 
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49 As the scion of the royal house of Shaul. If the nation is destroyed, its royalty is meaningless. (Yosef Lekach.) 
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9. The royal scribes were summoned at that time, 50 

during the third month, 
which is the month of Sivan, 
on the twenty third of the month, 
and transcripts were made 
of all of Mordechai's directives, 
to the Yehudim, to the envoys, 
to the governors, and to the ministers of the colonies 

which extended from Hodu until Kush, 
one hundred and twenty-seven colonies; 
each and every colony in its own script, 
each and every people in its own language. 

Also, to the Yehudim, 
in their script and their language. 

10. He wrote in the name of King Achashverosh, 

sealed it with the king's ring, 
and dispatched scrolls 
carried by couriers on horseback, 
riders of the royal breed, 
fleet dromedaries bred from ramachim . 

11. Namely that the king authorized the Yehudim 

in each and every city 
to assemble and stand in defense of their lives; 51 

to destroy, slaughter, and annihilate 

the military forces 
of any people or colony oppressing them, 

their children and women; 
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50 “At that time," because that particular time was significant. More than two months elapsed after Hainan's 
hanging, before Esther and Mordechai released their edict. They wailed because any earlier release would have 
been viewed as a farce, as it totally reversed the anti—Jewish decree which had just been issued under the full 
legal authority of the king. "At that time," when they felt that it would be effective, Esther and Mordechai issued 
the new edict. (Or Chadash.) 

51 The annihilation of their oppressors was in defense of their lives—otherwise, the oppressors would have 
annihilated them. (Yosef Lekach.) 
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with their booty to be taken. 

12. On a single day, 
in all the colonies of King Achashverosh— 
on the thirteenth of the twelfth month, 
which is the month of Adar. 
13. The terms of the writ 
would become legally binding 
in each and every colony, 
displayed conspicuously before all the peoples, 
so that the Yehudim would be poised, on that day, 

to exact vengeance on their enemies. 

14. The couriers, 
riders of the royal breed, the fleet dromedaries, 
rushed away by urgent royal command, 
and the decree was delivered 
in the capital city of Shushan. 
15. Mordechai emerged from the king's presence 

attired in majestic garb 52 
of bluish techeiles wool and pure white, 
with a great golden crown, 
and a cloak of linen and purple, argaman wool. 
And the city of Shushan was blissfully joyful. 

16. For the Yehudim, 
there was radiance, joy, delight, and glory. 

17. In each and every colony, 
each and every city, 
every place 

where with the king's directive and bylaw reached, 

there was joy and delight for the Jews, 
festivity and days of celebration. 
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52 Mordechai reigned as the monarch over the Jews of the kingdom. (Midrash, 10:12.) 
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with many among the people of the land 

converting to Judaism, 53 
as the awesomeness of the Yehudim had descended 

over them. 
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Chapter 9 D pB 


1. During the twelfth month, 
which is the month of Adar, 
on the thirteenth day of the month, 
when the king's directive and bylaw 

were to be put in effect; 
on the very day when the enemies of the Yehudim 
anticipated that they would subdue them— 

it was totally reversed, 54 
for they—the Yehudim—subdued their enemies. 

2. The Yehudim assembled in their colonies 
througout all of King Achashverosh's colonies 
to assault those who sought their harm, 

and no man resisted them, 
for their awesomeness had descended 

over all the peoples. 

3. All of the colonial ministers, 
envoys, and governors, 
and the imperial executive staff, 
exalted the Yehudim, 
as Mordechai's awesomeness had descended 
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53 Haman, like all Amalekites was a descendant of Eisav. His downfall, followed by widespread conversion to 
Judaism, foreshadowed the universal redemption envisioned by the prophet, 'The redeemers shall ascend Mount 
Tzion to pass judgement against Eisav, and the kingdom shall belong to God. (Ovadiah, v.21.)' (Or Chadash.) 

54 Indeed, all of Hainan's nefarious activities were totally reversed—he was hung from the gallows which 
he had prepared for Mordechai, his castle and fortune were appropriated to the Jews, the imperial signet ring 
which Achashverosh had entrusted to him, as well as his very position as second to the king, were transferred to 
Mordechai. (Or Chadash. See Raslii to Bereishis, 25:23, '...will be mightier than the the other government.') 
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4. For Mordechai was powerful at the royal palace, mji? ’3T)» Vinr’s .n 

and his prestige extended throughout the colonies; ’•jVin 

for the distinguished Mordechai's *2779 

greatness flourished. *^737 7)^ 

5. The Yehudim struck all their enemies with DHiri*!! }3*1 ♦?! 

V " I J Y I • I ” - — — 

rapier blows, 55 slaughter, and annihilation, flSKI ^7D7 ^7JT^3® 
doing as they pleased with their enemies. JDjlJH? Dn*N3<&3 ll&JJ*! 

6. In the capital city of Shushan, iTV371 *1 

the Yehudim killed and annihilated 1310 

•* “ I • I * * I IT 

five hundred men. 56 niKD tfDn 
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7. And Parshandasa, «WJ9 I OKI .1 
and Dalfon, TloVl I nKl 
and Aspasa. tKHSDK I flKI 
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8. And Porasa, Kmi9 I nKl .0 
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and Adalia, K^TK I nKl 
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and Aridasa. iKHTHN I nK1 

T »▼ * "l /* I 

9. And Parmashta, KR'f’O'lS I nKl .0 
and Arisai, , $ V 1K I nKl 
and Aridai, I HK1 

and Vaizasa, JNnr , 1 I HK1 
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10. The ten 57 sons 58 of Haman, son of Hamdasa, Nrnsrrn TOH '33 mt&y 
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oppressor of the Yehudim, they killed. TjX 

But they did not lay their hands on the spoils. 59 JDTTIN VlVuJ vfr njS!}} 

55 The "rapier blows' inflicted grievous injury, but not immediate death. The "slaughter' caused immdediate 
death, but the bodies remained intact for burial. The "annihilation' totally obliterated the enemies, so that burial 
was impossible. (Or Chadash.) 

56 Amalekites. (Targum.) 

57 At the reading of the Megillah on Purim, the ten names are cantillated in one breath, to indicate that they 
all died at the same instant (Megiallah, 16:b.) As they opposed the unity of God on earth, their deaths indicated 
that God's unity remained supreme. Thus, their deaths occurred in unison. (Or Chadash.) 

58 They were instrumental in maligning the Jews in the Holy land, so that they were denied permission to 
rebuild the Temple. (Rashi, from Seder Olam.) 

59 Esther's ancestor. King Shaul, had sinned by sparing the Amalekite King Agag, and by permitting the people 
to retain some of the Amalekite booty. (Shmuel 1, ch.15.) His misdeed was now rectified through the killing of 
Agag's descendants, Haman and his children, and by the people's restraint in relinquishing the spoils. 
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11. On that day, 
the total of those killed 
in the capital city of Shushan 
came to the king's attention. 

12. The king said to Queen Esther, 
"In the capital city of Shushan, 
the Yehudim killed and annihilated 

five hundren men, 
and Hainan's ten sons, 
so in the remaining territories of the king, 
[imagine] what they have done. 
Now, whatever you request shall be granted you, 
whatever else you wish shall be fulfilled." 

13. Esther replied, 
"If his majesty deems it proper, 
then let tomorrow, too, be granted to the Yehudim 

who are in Shushan, 
to act in accordance with today's decree, 

and let Haman's ten sons 
be hung from a gallows." 

14. The king gave word for this to be done. 
The decree was proclaimed in Shushan, 
and Haman's ten sons were hung. 

15. The Yehudim who were in Shushan assembled 
also on the fourteenth day of the month of Adar, 
and killed, in Shushan, three hundren men, 60 
but they did not lay their hand on the spoils. 

16. Now the remaining Yehudim 
who were in the king's colonies 
assembled and stood in defense of their lives, 
bringing deliverance from their enemies 
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60 Amalekites. (Targum.) 
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killing seventy-five thousand of their antagonists. 61 
But they did not lay their hands on the spoils. 

17. [The victory was] 
on the thirteenth day of the month of Adar, 
while the deliverance was realized 
on the fourteenth of the month, 
making it a day of feasting and rejoicing. 
18. Whereas the Yehudim who were in Shushan 

assembled on the thirteenth 
and on the fourteenth of the month, 

and realized deliverance 
on the fifteenth of the month, 
making it a day of feasting and rejoicing. 
19. For this reason/unwalled" Yehudim— 
those who reside in unwalled cities— 
observe the fourteenth day 
of the month of Adar 
[as a day of] feasting, rejoicing, 
and a day of celebration, 
sending gifts of food to one another. 62 
20. Mordechai wrote of these matters, 63 
and dispatched scrolls to all the Yehudim 
in all of King Achashverosh's colonies, 
those nearby and those distant. 
21. Mandating that they resolve 
to permanently observe 
the fourteenth day of the month of Adar, 
and the fifteenth day of the month. 
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61 Amalekites. (Targum.) 

62 The walled city dwellers, however, observe the fifteenth of the month, commemorating the day of deliverance 
of the walled city of Shushan. (Rashi, See Megillah, 2:a.) 

63 He wrote the Book of Esther. (Rashi.) 
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each and every year. 

22. Corresponding with the days D*ip*3 *39 
when the Yehudim realized deliverance 

from their antagonists, DlJl^'jKip 
and the month 
which had been transformed for them, 
from one of anguish to rejoicing, 
from grief to days of celebration; 3lB Dty 
to observe them as days of feasting and rejoicing, nripip ^ onto nlfejft 

sending gifts of food to one another, V'x nlijj dtyipi 

and gifts to the poor. 

23. The Yehudim accepted, as binding, *33 

the observances that they had begun, ntoift *>jnnw nx 
and those that Mordechai had mandated in his letter 

to them, :Dn^tJ 

24. For Haman, the son of Hamdasa, the Agagite, Kn^D'131J?0 s ? -*o 

oppressor of all the Yehudim, TTX 

thought that he would annihilate the Yehudim. D*H3n*n“Vy 3J#n 

He cast a pur, meaning "lot/ VsiT] 

to terrorize, then annihilate them. 

IT I " I I vT \ I 

25. But when she came before the king, H 3K331 .<13 

he directed, in writing, "IjD^n’DV "IjJN 
that the evil scheme which he intended iTtf , ]n 
for the Yehudim rebound against his own head, ItfKYty DnW’iJ'^y 3Jpn**ltftf 
and they hung him and his sons from a gallows. rfyirVy Y»J3*n£l IriK iVni 

26. For this reason, tf’Vy .w 
these days are entitled purim, b^D nV$n O’?’!? 
because of the lottery. DJJ^Vy 

[They are celebrated] for this reason— ]f "Vy 
because of all that is narrated in this letter, nKtt m3KH nsrVrVy 

[This letter records] 

why they saw fit to act in such a way, roS’Vy WTfljM 
and what happened to them as a result. JDIVVk y’JH 

rr Ti *• -1 ' v* * ,T 
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27. The Yehudim resolved—accepting 64 as binding— 

for themselves, their progeny, 
and anyone associated with them, 

never to be changed, 
that they would observe these two days, 
as written, and at the proper time each year. 

28. These days shall be recalled 
and observed in every generation, 

by every family, 
in every colony and every city; 

and these Purim days 
shall never pass from among the Yehudim, 
nor their memory depart from their descendants. 

29. Queen Esther, daughter of Avichail, wrote 

together with Mordechai the Yehudi, 
with all the power [of their position] 
confirming this Purim letter 
a second time. 65 

30. Scrolls were dispatched to all the Yehudim, 
to the one hundred and twenty-seven colonies 

of Achashveros's kingdom; 
words of peace and truth. 

31. To maintain these Purim days 

at the proper time, 
as was resolved and confirmed 
by Mordechai the Yehudi and Queen Esther, 
and as they had resolved for themselves 

and their descendants; 
[commemorating] the incidents of the fasts 
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64 The Rabbis remark that this infers, homileiically, that they now willingly resolved to observe the Torah which 
they were compelled to accept at Sinai. At Sinai, the mountain hovered over them, threatening to engulf them 
unless they accepted the Torah (Rashi to Shemos. 19:17.) Now, however, their willing acceptance of the additional 
Purim mitzvos indicated that they whole—heartedly accepted all of the Torah. (Shabbos, 88:a.) 

65 The following year, they again sent the letter mandating the observance of Purim. (Rashi.) 
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and their cries. 
32. On the basis of Esther's request, 
these Purim matters were perpetuated, 

and inscribed in a scroll. 66 
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Chapter 10 1 


1. King Achashverosh levied a tax 
on the land dwellers and the ocean islanders. 
2. All of his mighty, powerful deeds, 
and the record of Mordechai's eminence 

as granted him by the king; 
all of these are inscribed 
in the book of archives 
of the royalty of Media and Persia. 
3. For Mordechai the Yehudi 
was second to King Achasverosh, 
great among the Yehudim, 
esteemed by most of his brethren; 
he sought the welfare of his people, 
and was the spokesman for the peace 67 

of his descendants. 
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She requested that the Book of Esther be cononized as part of the Sacred Scriptures, and the Rabbis agreed. 
, from Megillah, 7:a) 

Great Torah sages bring the world tranquility. (Midrash.) 
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